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Srimate Ramanujayanamah and satisfies the reciter. The Lord is bound to grant our prayer, 

however sinful we may be, remembering the assurance He gave to 
GADYA TRAYAM the great Master. 

^aranagati Gadyam Gadyas have been commented upon by several of 

The Saranagati Gadyam is the first of three compositions c^yr Scaryas. Some of these commentaries arc lost to us. The ones 
Sri Ramanuja in Sanskrit prose. The three prose pieces (gadyas) ar^iiat arc accessible to us are, the manipravala commentary of 
expressions of the inner experiences of the great Acaiya and are tpariyavaccan Pihai, the brief Sanskrit commentary of sudarsana 
be ranked with the mystic poetry of our alvars. The Saranagabhattar and the gadya bhasya of Vedanfa Dcsika. 

Gadyam is actually a conversation between Sri ramanuja, Si _ 

Ranganatha aad His consort, and is a live exposiHon of the doctrin The Saranagati gadyam or poriya gadyam gadyam as is 
of nraparrr- (aamvada caa saranagati mannasam). aadaWy rralW) is presented here followrng marnly the commentary 

^ Df periyavaccan Pillai. Here is the introduction in penyavaccan 

On a Pangufli uttiram day in ^nrangam white 

Ranganatha sat in court with His consort on His Divine throne. Si 

Ramanuja stood before them, surrendered himself and his all to th The kudrstis (misinterpreters of the vedas) have it that only a 

Divine and begged that all his earthly sins be pardoned and that li|jnowledge of the meaning of sentences like tatvamasi (That you 

be accepted in the service of the Divine couple, and got so acceptCjjrg) is the means to salvation (moksa). Some of them have it that a 

with additional assurance that all his spiritual proteges would t^ombination of karmayoga and jnanayoga is the means. In order to 

accorded what was assured to him. vanquish these, Sri Ramanuja established firmly in his Sribhasya 

— , e . __ „„„ __x • icrrlatJnn tfiiat bhakti which has karma as an adjunct and which consists 

Thus the assurance of acceptance was not in isolation P' „ . , . , 

RamairujaalenebiUto all hisspiritrral progeny. Itis on behalf ofa™'i”ly i” l»™g meditabon of the Lord ,s the surest means to 

humanity that ramanuja pleaded and we as his spiritual heirs ctflvatton npasana, dhyana, and y^anla are alternate terns 

feel assured of the Lord's grace. The Saranagati Gadya is a fotceflC"n>loycd to convey the pu^rt of this jnana (knowledge). The 

commentary of the mannaralna. the daayam. The shorter f f” ™ 

Gadyam is an abridged version of the Saranagati gadyam and jt^bltshes that Imowledge ra the form of 6ha«, (wh.chis the heart 

directly addressed to his personal god-mamanatha! SriranganSthaPf ^ th= surest paft to mok^ (There are places m the 

•, ^ 1 . a- d r. vraxorwainar maetpr (Sribhasya and Gitabhasya where prapatti or surrender is suggested 

The vaikuntha Gadyam expresses the yearning of the master i J' . ^ w . a ■, r-, - , 

reach sri Vaikaatba. the supreme abode of Visau and serve tl^s a means but not quite explieiUy). Lest those desc,pies of his who 
Lord and His Consort It recalls in spirit the last decades of tl|l“d '"-Plfclt faith in what he declared ^ the means think that this 
TVmvawnoH of Nammalvar. The language of the Gadyas is ^"8 the sure means) was hB uinmate vtew and decide that 

A reciotion of these is bound to please the Lord as much as it stif was the sole means to moksa, he reveals the view dear 
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to his Bcaryas, the one in which he had utmost faith as the sole 
means to salvation here in the gadyas. This view is that prapatti 
(nyasa) is the surest and unfailing independent means to salvation, 
It is but a refined form of jnana (knowledge). The question arises as 
to why Sribhasyakara did not vanquish the kudrstis by establishing 
that prapatti is the means established in the srutis (vedas). Feeling 
that, just as it would be inappropriate for a brahmana to initiate a 
candala into the vedas, it would be equally so to reveal the tru« 
spirit of srutis to those (kudrstis) who stand far removed from it, he 
vanquishes them using the language quite familiar to them ie., the 
sastras and reveals his cherished conclusion and true purport, i 
closely guarded secret, {etatve mahopanisadarn dcvanan 
guhyam-Taittiriya Upanisad) to the faithful through the Gadyas. 

What is the greatness of prapatti (as a means) relative to the 
great means {bhakti) explicity mentioned in the vedanta? Bhakt. 
cannot be practised universally. Only those castes qualified to learr 
the vedas could practise this vedik path; the path is difficult (like 
crossing a pit of fire on a bridge of hair!); it does not yield the firuii 
(salvation) quickly because of the possibility of many lapses; ii 
requires continuous self-effort and hence is inconsistent with the 
nature of the atman (as fully subservient to the Lord). Prapatti is the 
very opposite in that it is universal, easy, quick in yielding result 
with no possibility of lapses, consistent with the nature of the 
atman, is a completed task {siddha) in that it does not need anj 
self-effort, and is an appropriate means to the end. 

The next question is; Ts this means a conclusion containee 
in the vedanta or not?" The answer is an emphatic yes. The 
Taittariya upanisad declares the various means in increasing orda 
of effectiveness- satyam, tapas, dama, sama, danam, dhaima 
prajanana, agnayah, agnihotra, yajna, manasa, nyasa and finall) 


declares "tasman nyasamesam tapasaamatiriktamahuh"- this 
(nyasa) is the most effective and superior tapas of all these. The 
twelve mentioned earlier are in that order, the practice of truth, 
fapas-reducing bodily needs, dama-control of outer senses, sama - 
control of inner senses, giving liberally of ones possessions; 
practice of duties, begetting children (to propagate dharma), 
tending the sacred fires, making offerings to the devas through the 
fire, sacrifices, meditation of God, and surrender. Further, since it is 
said that the practice of eiders who properly understood dharma 
(sastra) is the superior authority as also the vedas, this (prapatti) has 
the greatness of being dear and most acceptable to our preceptors 
(acaiyas). What has been accepted by the elders is proper authority 
to the faithful; to those who need more, it has the sanction of the 
srutis too. It may be pointed out that the Svetasvatara contains the 
actual practice of prapatti - yd bramhanatn vidadhati purvam - tarn 
ha devarn mumuksurvai saranamaham prapadye. 

Thus, because this means is decidedly in keeping with the 
spirit of the sruti, more consistent with the nature of the atman, dear 
to our acaryas, and most acceptable to the Lord Himself, it should 
be considered to be worthy of practice more (superior to) than 
bhakti. Feeling that this fact should not be lost to those who had 
utmost trust in him (sri Ramanuja), he, out of his abundant mercy, 
chose to publicise what actually transpired (in private) between 
himself and the great Lord. 

This is how this (composition) came into being; On a 
particular auspicious festival (Panguni Uttaram day) while Lord 
Ranganatha came out with His consorts (for the festival), and sat in 
Court, Emperumanar (Sri Ramanuja) came and worshipped at the 
feet of the Lord. On this occasion (due to our good fortune) fear of 
samsara (cycle of birth, ignorance etc. ) crossed his mind and he fell 
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at the holy feet and conveyed his total surrender seeking the Lord’s 
protection. Here a question arises; Did he not seek this refuge_when 
he first sought asrayana (initiation) at the feet of his Acarya 
MahapOrna (Periya Nambi)? Has not the Lord expressed that this 
seeking* is to be made only once? sakrdevaprapannaya...- Sri 
Rama's pronouncement in the Ramayana. (yudhakanda-lS.33-34). 
Seeking refuge or surrender is to be only once. It should not be 
repeated formally doubting the efficacy of the Lord. Here the 
repetition of surrender is done only out of eagerness to enjoy the 
bliss quicker (prapyatvara). It being so, should not one remain 
passive till the owner seeks to do what he pleases with his property, 
in view of authorities (texts) like "I do not need redress of my grief 
from any but You ' (Tiruvaimoli 5.8-3)"; Remove my grievances 
or not-I have no other protector (5.8-8)"; "It will befit Him if He 
comes and delivers me from here'' (Sitas words from her prison in 
Lanka-Sundarakandam 39-30). Why should he repeat the seeking 
refuge’? This is the answer : he cannot remain passive because of 
his anxiety and eagerness in realising the goal and so surrenders his 
all and seeks the fniit. This is the state of our alvars too. The same 
is the case of our acaryas who follow the (alvars’) footsteps. As fear 
of samsara as well as the desire to realise the goal keep on 
increasing, all that they (alvars) can do is to seek the protective 
refuge of the Lord nine times (many times) in the same way as they 
did once. Thus he seeks the protective refuge of the great Lord’s 
feet for relief from samsara and acceptance in His service. 

Vande vedanta karpura camikara karandakam I 

Ramanujaryamaryanarn cUdamanimahamisam II 

Day and night, I prostrate the venerable ramanuja, the crest 
jewel of the noble and the casket containing the camphor called 
vedas. 


The text of the Saranagati Gadyam begins with a prayer to 
sridevi (Periyapirttai). In this prayer, Sri Ramanuja seeks Sridevi as 
his refuge and requests her to bless that his sincere saranagati at the 
feet of the Supreme Lord may be deemed to be in proper setting 
and bear the desired fruit. The idea is that she should intercede on 
his behalf and see that her beloved husband (the Lord) accepts his 
supplication and grants the desired fruit of being accepted in His 
service. 

bhagavannarayanabhimatanurupasvarupanipaguna 

vibha vaisvaryasiladyana vadhika 

tisayasankhyeyakalyanagunaganampadmavanalayam 

bhagavatm srlyaip devini nityanapayinirn niravady^ 
devadcva divyamahisim akhilajaganmataram asmanmatararn 
asaranyasaranyani ananyasasaranah saranamaharn 

prapadye 111 

The Saranagati Gadya is a practical commentary on the 
dvaya mantra in which the eternal association of Sri (Sridevi) with 
the Lord is emphasised. She is ever present with the Lord to 
intercede on behalf of supplicants who approach Him. By Himself, 
He may either accept the supplicant because of His innate mercy or 
reject him because of His sense of justice which calls for 
punishment for sins committed. Sri, the Mother, secs to it that the 
latter mood is drowned and that His mercy com js into full play. It 
is natural for a child to approach the mother for any wish to be 
fulfilled without any uncertainty. It may be recalled that in the 
ramanujanurrandadi, the final verse prays to Sri Ranganayaki to 
bless the seeker with Sri Ramanuja’s holy feet. 

Translation : Oh! Sridevi! Mother of all the world and more 
particularly my mother! The crowned and divine queen of the 
supreme Lord of all the Devas! Pure and faultless, ever inseparably 
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united with Him, full of all auspicious qualities, with a charming 
form, with the most wonderful and infinite collection of adorable 
qualities such as greatness, rulership and high virtues worthy and 
matching those of Bhagavan Narayana, and to His utmost liking; 
having no other resort to look to, I seek thee as my refuge (since) 
you are the sole resort of the helpless. 

The translation of the text is not literal. The text is actually in 
the form "I take refuge in the unversal mother, Sridevi" but has 
been rendered in the form of an address to Sri since the next 
sentence conveys Sridevi's. direct reply. 

The word Bhagavan indicates the fullness of the principal 
quaiities-knowledge (jhana), power (sakti), strength (bala), lordship 
(aisvarya- being isvara or commander), valour (vi/ya) and brilliance 
(fe/as)-and absence of anything lowly. Narayana means the 
indwelling supporter of all (creations) and the possessor of all. She 
is dear {abhimat^ to Him and to His utmost liking and befits Him 
(anurupa) in all respects-in form (vjgraha) and, in qualities (guna). 
The need for mentioning Narayana here is that Sri and Narayana 
form an ideal and inseperable couple, (visndh esa anapayim). He is 
identified as Sriyahpati (Lord of sri) and she as Visnupatni. They 
are fitting partners in all respects. Recall the sentence 
"raghavorhati vaidehi tani ceyam asiteksanarn"- Sita deserves 
(befits) Rama in all respects and He also (deserves) this dark-eyed 
damsel, svarupa refers to characteristics and mpa to beauty of form. 
Both befit each other in every respect. The term guna is used 
twicc-rUpaguna and kalyanaguna. The former indicates beauty of 
form and limbs and the latter indicates desirable natural qualities 
like love, affection, accessibility and the like. 

The various characteristics (qualities) which contribute to the 
greatness of Sri are enumerated vibhava denotes possession of that 
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enjoyable wealth. All that is His is hers also by virtue of her being 
His beloved wife, aisvarya is lordship or sovereignty. The entire 
world is Hers. Even the Sarvesvara' allows Himself to be 
commanded by her when the need to make Him the saviour instead 
of the dispenser of mere justice arises, sila is ability to mix freely; 
easy accessibility, motherly love and affection-all are indicated 
Such desirable qualities are infinite and cannot be enumerated. All 
her good qualities are always in full play. 

padmavanalayam - resident in a cluster of lotuses; her 
constant presence is in her Consort’s heart. The lotus is mentioned 
only as a thing of beauty and so very desirable and auspicious. 
bhagavati indicates fitness for worship and respect, sriyam-tha 
word §ri has many connotations. Chief among these are sriyate - 
one who is sought (prayed to) by all beings as mediator for 
acceptance by the Lord and srayate-one who seeks the Lord for 
saving the beings who approach the Divine couple. Others are: she 
patiently hears supplications; she makes them heard by Him; she 
negativates the faults of her children; she pleases: all by her 
desirable qualities, devirn implies the divinity associated with her; 
He is the supreme Lord, she is tiie first Lady. 

nityanapayinim denotes she is ever present with her Lord 
without a moment's separation; always available for mediating 
between the sinning children and the discipline - loving Lord, 
niravadyam brings out her faultless nature; she is never proud of 
her exalted position and always adds to the greatness of her Lord. 
devadeva divyamahisi - She is the crowned queen of the 
Emperor-King of kings. She is the queen of all queens (wives of 
divine being like Brahma and Rudra) and can carry out her wishes 
without any impediment whatever. akhilajaganmataram-She is the 
universal mother;particularly my mother {asman mataram- mother 
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to even a lowly thing such as me); that she is the refuge of the 
refugeless-one could be certain of being saved by her-is indicated 
by asaranyasaranyam. That the supplicant has no other place to go 
is pointed out by ananyasasaranah. I seek refuge in the divine 
mother. 

The next sentence conveys the prayer to Sri who is sought 
after for the specific purpose of her mediation on his behalf. 

paramarthikabhaga vaccaranaravinda yugalaikantikatyantika 
parabhaktiparajnanaparamabbaktikrta paripumanavarata 
ni tya visadatamananyapraydjanana vadhiMtisayapriya 
bhagavadanubhavajanitanavadhikatisaya pritikarita 
asesavasthocita asesasesatatka ratirUpa 
nityakainkaryaprapyapeksaya paramarthiki 
bhagavaccaranaravinda saranagatih yathavasthita 

aviratostu me 121 

astu tel tayaiva sarvan sampasyate 131 

Translation-2: I pray thee that you may be pleased to bless 
that my sincere and true saranagati at the lotus feet of Bhagavan be 
accepted as truely and well-performed and lead to the desired end 
without any interruption. The object (end desired) of my 
supplication (saranagati) is the very personification of (bom out of) 
my eagerness and loving desire to be of service in all its forms to 
Him under all circumstances (in public court and in the privacy of 
inner apartments). The desire to be of service is (in turn) a result of 
the immense joy of divine' experience (bhagavadanubhava),an 
experience which is the ultimate in desirability beyond which there 
is nothing to be desired; an end in itself, eternal, uninterrupted, full 
and clear (without any trace of doubt or confusion). The divine 
experience (in turn) results from a well-founded devotion-(in its 
stages of) parabhakti-desire for a vision of the Lord; 
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parajnana-direct perception and paramabhakti-cagtmess for 
continuous experience not suffering even an instant's 
interruption-solely directed at the lotus feet of the lord, a devotion 
highly desirable in itself (This is a free translation attempting to 
bring the spirit of the text rather than at literal accuracy). 

Translation-3: Sri's reply; So it shall be; by it (saranagati) all 
your wishes shall be fulfilled 

The prayer made above indicates that the supplication made 
to Sri is to seek her mediation (pimisakara) so that success in his 
supplication to the Lord would be ensured. Sri Ramanuja conveys 
his yearning to serve the Lord without interupption under all 
circumstances. His intense selfless devotion led to a wonderful 
experience of the divine which created the yearning to be of service 
in the same way as the serpent (Tiruvantalvan) which served as the 
umbrella when He walked, was His seat (simhasana) when He sat, 
was His footwear when He stood and His bed when He reclined on 
the ocean. 

Here the words asesa sesataika ratirupa are significant- desire 
in the performance of all kinds of service without any exception (or 
restriction). The primary object is that the Lord shall be pleased, 
whoever may perform the service. The pleasure should be His. 
Pleasure may be derived by witnessing His pleasure. This itself is a 
form of service. The servant should not feel elated about his being 
of service. He should feel that the master has been properly served 
and pleased, alavandar, in his Stotraratna uses the word 
prabarsayisyami, implying that the service is solely to make Him 
happy-not for one's own pleasure (Stotraratna-45) 

Sri's reply that "all your wishes shall be fulfulled" is 
interpreted by Sudarsana suri to mean that the fruit of his 
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supplication will not stop with him (Sri Ramanuja) but will 
continue to be available to all his spiritual heirs. This includes 
outselves too because of out link to Sri Ramanuja by a chain 
(parampara) of acaryas. 

After the formal expression of surrender at the feet of the 
Mother in the first cumika (sentence), Sri Ramanuja conveys his 
prayer to Sri in the second, beginning with 'paramarthika'. The 
prayer is that he should be accepted as a prapanna and a 
kainkaryapara (servant). His saranagati prayer to the Lord is to get 
accepted for eternal and devoted service. Though devotion and 
yearning for service are already there in him, he feels that these 
should be prayed for and obtained so that they will be continuous 
and everlasting. 

paramarthika-'artha' means wished for result-prayo/ana. 
Parama means supreme. When this word paramarthika qualifies the 
word bhakti as an adjective, it implies that the bhakti is natural and 
not artificial (assumed). When it is taken as qualifying 
caranaravinda (the lotus feet), it becomes the highest prayojana 
(sought-after-fruit). Bhagavan in bhagavatcaranaravinda indicates 
the fullness of auspicious and desirable qualities which stir up 
devotion, caranaravinda indicates the highly desirable nature of the 
Lord's ^orm-vigraha. arkantjka-having one end; not having any 
other purpose; atyanaf/ka-etemal; without end. Parabhakti, 
parajhana and paramabhakti .are stages in the fruition of bhakti 
indicated earlier, paripuma-complete and whole; not in separate 
parts like svarapa (nature), rilpa (form), guna (qualities), vibhava 
(greatness), aisvarya (enjoyable wealth) and so on. This word 
paripurna qualifies hhagavadanuh/iava-comprehension and 
experience of the Lord Such experience should be anavarata- 
uninterrupred; continuous and mfya-etemal; visadatama is clear 
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comprehension (vision) of the Supreme leading to the paramabhakti 
state. Intense devotion is an end in itself (ananyaprayojana) and not 
a means to some other end Bhagavada nubhava is the highest 
blissful experience of the Lord in His abode (paramapada). From 
these expressions, we get an idea of the ectsacy of the bhakta in the 
experience of the Lord-contemplating His beautiful form with 
intense devotion along with His highly desirable attributes and 
qualities. This anubhava leads to ever-increasing love which in turn 
leads to the yearning to be of service to the beloved 
/inubhavajanita pritikaritakainkarya implies the yearning to be of 
service bom but of intense love, a result of the ectstacy of the 
experience. 

Then follow epithets qualifying the service prayed for. 
asesavasthocita- befitting all states; in court as well as in the inner 
apartments, asesasesafa/karat/rupa-personification of desire to be of 
all forms of service - waving the fan, holding the umbrella, offering 
beteleaves and sandal paste, sounding the trumpet and so on. We 
now come to the operative part of the prayer. My surrender at the 
Lord's feet - bhagavat caranaravinda saranagati - here bhagavan 
implies the fullness of knowledge, power and ability which make 
Him the sole means to fulfil the desired wish without any assistance 
whatever; paramarthaki here means hue and in proper form; 
yathavasthita- as it should be. This implies rejection of all other 
means except total Surrender to the LonL Avirata astu me-let it be 
uninterrupted /ill the desired end is ichieved (until prayer iS 
granted). 

This curnika clearly indicates that the formal surrender to srih 
in the first curnika is only to seek her recommendation 
ipurusakara). The Acarya prays, "Oh Mother! 1 fall at your feet 
that my saranagati to the Lord should be in true and proper shape 
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and result in the fruit sought for. The desired fruit is onlj 
uninterupted and faultless service in all forms. The eagerness anc 
longing to be of such service is itself a desired goal. This eagemesi 
for service surely results from an experience of the Lord's vision a: 
well as comprehension bom out of intense devotion. This devotioti 
should itself result from His grace. i 

Following Sridevi's assurance {curnika-3) that all his wishej: 
will be fulfilled, Ramanuja proceeds to address the Lord directlj 
and seek Him as the means to the desired end of eternal and lovinj 
service in diverse forms. Since the Gadyam is a practical expositioi 
of the dvaya mantra, the .prayer to Sri may be taken as th(. 
equivalent of srimat, the opening words of the dvaya mantra itself. 

This is followed by a very long cUrnika in which we find i 
poetic rendering of all greatness contained in the word Narayani 
with his attributes, the divine jewels which adorn His person. His, 
weapons. His consorts and attendants. His divine abode. His spor 
field and all. This cUrnika ends with the formal offer o: 
surrender-saranamaharn prapadye. For convenience we will spli 
this into several parts. ^ 

4.(i) akhilahcyapratyanika kalyanaikatana svetara 

samastavastuvilaksana ananta jnananadaikasvarupa! 

(it) svabhimatanuiupaikarupacintya divyadbhuta nityaniravadya 
niratisayaujjvalya saundarya saugandhya saukumarya 
lavanya yauvanadyananta gunanidhi divyarupa ! 

In these, Sri Ramanuja addresses the Lord bringing out Hi: 
pre-eminence in several ways. This forms a stotra. There is prais^ 
but no flattery because His pre-eminence is such that He has nt 
equal or superior and no praise can do full justice to thi 
pre-eminence. 


4-(i) The opposite of all that is lowly and evil; the abode of 
all that is beneficient and good; distinctly different from all beings 
other than Yourself; and prefect embodiment of infinite knowledge 
and bliss. 

heya-anything undesirable is heya. The susceptibility to 
change on the part of matter; susceptibility to ignorance and misery 
on the part of the bound jivatma (to the cycle of birth and death); 
the dependence (paratanatrya) on the part of the released and 
ever-free souls; all these are undesirable. The Lord is free from all 
that can be considered lowly; He is not tainted by contact with the 
lowly; furthermore He can destroy all evil in others, akhila-all 
encompassing; all that is sentient and nonsentient in the entirety of 
the created worlds and the eternal paramapada. kalyana ekatana-the 
sole abode of all that is desirable and good-full of virtues, with no 
possibility of being inauspicious even in a small part, svetara 
samasta vasfuviVafoana-distinctly different from all others than 
Himself. 

His being akhila heyapratyanlka and kalyana aikatana mark 
the Lord as distinctly different from all others, ananta - infinite, 
immeasurable; not confined to any locality; eternal and not bound 
by time limits; being immanent in all objects, He is unversal; He 
can not be measured in terms of weight or volume, jnananandaika 
svarOpa-He is self-effulgent knowledge; self-illuminating. This is 
the significance of jnana aikasvarupa, similarly in ana/ida-bliss. 
Bliss is all that is favourable (anukula) and enjoyable (sukharupa). 
Thus far the nature of the Supreme Self; the next part of the cUrnika 
describes the Divine form. 

(ii) Sri Ramanuja proceeds to describe the divyamangala 
vigraha. Your divine form is most agreeable to you and worthy of 
you (suits you); unchanging, beyond the reach of thought 
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(incomparable); divine and wonderful, eternal, pure and faultless 
(unsullied), of incomparable brilliance, possessed of unique 
loveliness of form (lavanya) and limbs (saundarya), exuding a very 
pleasant odour, charmingly soft, ever youthful;- a vigraha which is 
a treasure house of all the excellences (above-mentioned) in infinite 
measure. 

abhimata - most agreeable or dear since the form conforms to 
His wish (tccha parigrihitam); murupa-hy showing off all His 
divine qualities; ekarupa- changeless (our bodies are susceptibe to 
changes’from birth to death; acintya-cannot be understood by 
comparision with anything or anybody;, d/vya-divine, not of the 
stuff that goes to making common forms, refi'eshingly different 
from that; adhhuta-wonderful in presenting new facets of beauty 
every instant; n/fyaniravadya-etemally faultless-this excellent form 
s not for His own enjoyment and admiration but solely for His 
devotees; without the flaw of being difficult to conceive and 
meditate upon; niratisaya au/Va/ya-incomparable brilliance putting 
lo shame all radiant objects like the Sun; saundarya is the loveliness 
of each part of the form - avayava sobha; each part is such a feast to 
the eyes and the mind that they get engrossed in it and fail to move 
on to another part of the form; saugandbya-of the most pleasant 
odour (aroma) and making others odoriferous by mere contact; 
saukumarya-most charming; even His consorts would hesitate to 
touch, out of fear that it may show signs of fading; 7avanya-beauty 
of the form as a whole {samudaya sobha), ever in the prime of 
youthfulness; ad/- and .so on; to include other excellences not 
spoken explicitly here, anantagunanidhi - treasure house of 
innumerable excellences; divyarupa - the second d/vya here 
indicates that the form is celestial (divisthita). The excellence of 
His nature (svarupa) and form (rupa or vigraha) are such that any 


jmount of repetition of their excellence does not provide mental 
jatisfaction of having fully described the same. 

The next three clauses describe the Lord's kalyanagunas, 
imaments and weapons; 

^ii) svabhavikanavadhikatisaya jhanabalaisvarya viryasakti tejah 
I sausilya vatsalya mardava arjava sauharda samya karunya 

I madhurya gambhirya audarya caturya sthairya dhairya 

1 samya parakrama satyakama satyasankalpa krtitva 

; krtajhatadi asankhyeya kalyana guiiaganaugha maharnava ! 

/y) svocitavmdhavicitranantascarya 

; niiyaniravadyaniratisayasaugandha niratisayasukhasparsa 

niratisayaujvalya kirita makuta cudavatarnsa makarakundala 
graiveyaka hara keyOra kataka snvatsa kaustubha 
! muktadama udarabandhana-pitambara kanciguna nupuradi 

aparimita divya bhUsana! 

v) svanurupacintyasakti sankha cakra gadasarangadi 

asanakhyeya nitya niravadyaniratisaya kalyana divyayudha ! 

(iii) Translation : The Lord is addressed here as a vast and 
feep ocean filled with innumerable hoards of fitting (natural) 
Bcomparable and insuperable auspicious qualities; to list; jtmia - 
It pervading knowledge, 6a/a-ability to bear the entire worlds by 
heer will, aisvatya - mighty rulership, virya - ability to bear and 
ulc all the worlds without even a sign of any tiredness - unalterable 
Sture despite being the material cause of alt creations, sakti - 
tonderful and unimaginable power and ability, tejas - ability to get 
imp done without any assistance (these are the six principal 
ualities unique and characteristic of the Lord - Bhagavin) ; 
tusilya - ability (of the superior) to mix freely (with inferiors); 
Wsalya - tender affection which causes even faults to be enjoyable 
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(like the mischievous pranks of children); mardava softness Ognd deed - like the truthful exposition of his (Rama's) life story 
feeUng which brooks no separation from beloved devotees; atjava ^gven to Surpanakha ; sauharda - well - intentioned friendliness; 
straight forwardness in word, deed and thought; sauharda - equally accessible to all - as Srirama to Guha and Sabari; 

frientilihess; samya - being equally accessible to all iirespective - inability to look at another’s sorrow with equanimity; 

apparent differences; karunya - mercy; madhuiya - being swee^jjQ^jng mercy not with an eye for any benefit; madhwya - 
even to murderous enenu'es; gambhirya - un/athomaWe ni/nd^^ggmess; being sweet even when He is about to kill; Bhisma 
aqdarya - generosity not caring for refum; caturya - ability to tun(yg](.on(ied Krena when He took His cakra to slay him - "Come ! 
even the hostile to friendliness; sthairya - firmness in P^otectinf^Q^QQ^j^Q i Lord with eyes like the freshly blossoming Lotus ! 
without any help ~ parakrama-abifrfy to defeat enemy hordes i^ord of all the world ! Lord of all the devas ! I salute You. Slay me 
battle effortlessly; satyakama - of ever - fulfilled battle field", gambhirya - no one can comprehend what good 

satyasankalpa - ability to successfully put into action anything jjj for His devotees; He does not look at the greatness 

/s wi 77 ed; krtitva-ever active for r/ie good of devotees; kratajnata littleness of the receiver; He gives 

gratitude even for sma//good; adi - these and many more/ike ability to enjoy what is given; audarya - 

(naturally fitting auspicious qualities). nobility to consider the receiver as generous because he chooses to 

Elaborative Notes : svabhavika - most natural like threceive from Him; caturya - cleverly covering up the faults of 
coolness of cold water and the heat of a fire; anavadhikatisaya ^jevotees; sthairya - strength of mind; firm determination; 1 will 
limitless excellence; jhana - ability to complete comprehension o forsake anybody who has come in friendliness" (Rama); dhairya 
all at once; sakti - ability to activate His creations, unbelievable am _ strength needed to abide by the resolve above - mentioned; 
unimaginable ability to do the undoable, like being in all beings al . i fearlessness 
at once in full form; as Nammalvar says, "He occupies every 

of water in die ocean as if it is a vast expanse of space", tejas The next two qualities relate to vanquishing of enemies; 
brilliance which dulls into shade every luminious object (like th saurya - ability to destroy the foes of devotees; parakrama - courage 
sun), majesty, cowing down others. The first six gunas - ai to be always in flie offensive in the presence of the enemy; be first 
inherent qualities which are unique to the Lord. ^ to deal a blow; "People saw the raksasa hordes being pierced, cut, 

- ^ e A . ^burnt and fleeced by Rama's - arrows; they could not see the quick 

The next twelve «u,t« are for the benefit of |^evote«, (yuddhaftanda 64-12)"; dhalrya - 

sausilya - ability of superiors to mix freely with others, like wah ^ ' 

with water, without any feeling of condescension; recall th 

exquisite qualities exhibited by Srirama towards the hunter Guh satyakama and satyasankalpa are unique qualities, kama - 
and others, vatsalya - affection, the quality exhibited by the motht lovable; satyakama - most loveable qualities and attributes, kama - 

, . u IP iti tViAiiaVit wnti's ^^so the resolve to protect devotees; this never proves futile, 

cow towards the newborn calf; arjava - oneness in thought wor ^ ^ f 

sankalpa is the will to be incarnated in any form to come to the 
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succour of devotees; He does this unhindered like play (sporty 
These two qualities are unique of the Lord as Creator and Protecto 
(sustainer). 

krtitva and hiajnata are qualities which characterise th 
purusottama - a true "gentleman", krtitva - if devotee's wish ij 
fulfilled, He feels He is benefitted; "Having crowned Vibhisa^ 
king of Lanka, Rama felt satisfied, relieved and happy that He han 
done His duty" (1.85) Recall ^rivaraha's words, "I remember m\ 
devotee", krtajfiata - remembrance; when a devotee once seek* 
refiige (in Him), He is oblivious to faults and remembers only hit 
surrender. Kona's words - 'I could not be present in person td 
protect Draupadi when she crietfoiit for Me in her moment of dim 
need. This will be always a big load in my heart". Rama's words 
"I could not fulfill Bharata's wish - his prayer with bowed head.' 
These words come with deep anguish. He is even conscious of Hii: 
(few) lapses, adi - refers to qualities not elaborated, asankhyeya ■ 
countless - limitless, kalyanagunagana ogha - heaps and heaps o: 
ever auspicious qualities. Even His anger is loveable ; ogha - flood 
mahEmava -ocean."All the worlds cannot fully enumerate all Hi 
qualities even over a periiod of 10,000 years" (Karna's words in thi 
Mahabharata) 

(iv) Translation with notes : The qualities described abovi 
adorn the Self (the atmasvarupa). The jewels which adorn am 
beautify the Person {divyawaagalavigraha) are now pictured 
svocita - matching the beauty of His form; vicitra - diverse ii 
range; vividha - numerous in variety; anantascarya - immensel) 
wonderful; excellent beyond any limit; nitya - everlasting 
niravadya - faultless or, nityaniravadya - ever without fault. Thf 
jewels are also nityasuris (ever - emancipated souls), their sole aifl 
is to add to the beauty of the Lord's form; niratisaya - is at 
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adjective qualifying the adorable characteristics of the various 
ornaments and indicates their limitless excellence; sugahdha - 
fragrant, of sweet aroma. He is himself sarvagandha and - 

the ornaments enhance these, sukhasparsa - soft to the touch; they 
need not be removed during hours of relaxation (in bed); niratisaya 
aujvalya - of immense splendour; kirita, makuta, cudavatamsa - 
varieties of crowns, say, a crown to signify His absolute 
supremacy; one to signify easy accessibility to devotees; a third 
denoting chivalry; cuda - may also mean the small pendant at the 
top of the face (cuda), avatamsa - an ornament for the upper ear 
lobe, makarakundala - ornaments for the lower ear lobe shaped like 
a makara (a variety of sea fish), graiveyaka - necklace; hara - rows 
of chains adorning the chest; keyura - shoulder band; kataka - 
ornament for the forearm (like bangles); srivatsa - a uniquely 
beautiful and natural mark (mole) in His chest which is listed here 
as a jewel; kaustubha - an ornament of most superior gems 
indicative of His Supermacy; muktadama - strings of exquisite 
pearls; udarabandhana - waist band, a fitting ornament to the 
tummy which holds and protects the entire worlds during prajaya; 
pitambara - a beautiful yellow silk dress (vesti) befitting His 
Lordship; kancigana - golden belt enhancing the lustre of the 
pitambara; nupura - adornment for the feet which devotees seek; 
adi - to include those not listed like his yajhopavitam, finger rings 
and so on; aparimita - innumerable and diverse; divyabhusana - 
divine oimaments, absolutely befitting His beauteous form. 

(v) Translation with notes : This clause talks of the divine 
weapons,which beautify His form and shine like ornaments, 
adorning Him. svanurupa - befitting Him; powerful weapons in 
destroying the foes of devotees, and gladenning the beholding 
devotees as Ornaments adorning Him. acintyasakti - unimaginable 
prowess - each weapon can do the functions of all the others; the 
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single arrow of rama did the function of the crowbar, axe, chisel, 
spade and what not - in felling the seven huge sala - trees (Kiskinda 
36-8); sankha ... the conch, cakra (disc), mace (gada), sword (as/), 
bow (saranga), and so on; asankhyeya - countless, like the 
ornaments; nityaniravadya - eternal; ever faultless and ever ready to 
destroy the foes of the Lord's devotees, ever alert in the Master's 
service, ever sharp and not showing any sign of bluntness; 
niratisayakaiyana - auspicious by their very presence; foreseeing 
the Lord's thoughts and acting when it comes to protecting His 
devotees; always in the dharmik path; also indicates the eminent 
splendour of the combination of ornaments and weapons. 
divyayudha - divine weapons not of the stuff of these worlds. Then 
follows His association with His consorts. 

The following continue the poetic description of the glory of 
the Lord. 


(vi) svabhimata nityaniravadyanuiupa svampa lUpaguna 
vibhavaisvaryasiladi anavadhikati^ya asankhyeya 
kalyanagunagana srivallabha ! evanibhuta bhUminila nayaka ! 

(vii) svacehandanuvrtti svarupasthitipravittibheda 
asesasesataikaratimpa nitya niravadya niratisaya 
jhanakriyaisvaryadi anantakalyanagunagana sesa sesasana 
gamdapramukha nanavidha anantaparijana paricarika 
paricarita caranayugala! 

(viii) paramaydgivakmanasaparicchedya 

svarupasvabhavasvabhimata vividha vicitrananta 
bhogyabhogdpakarana bhogasthana samrddha 
anantascaryantamaha-vibhavanantaparimana nitya niravadya 
niratisaya sri vaikmthanatha! 


(ix) 


a prakili piiruya kalatmaka vividha vicitrananta bhogya 


bhoktrvarga bhogopakarana bhogasthanarupa 
nikhilajagadudaya vibhavalayalila! 

(vi) This passage is a fitting description of the great Ladies 
yvho enjoy all the splendour of the divine form - vigraha of the Lord 
without letting it to waste like the full moon in a forest. Though the 
fiplendid qualities touched upon here have already been dwelt upon 
earlier in the first curnika (bhagavannarayana), it need not be taken 
as a monotonous repetition; primarily it is a narration of the 
devotee's inner experience and any repetition would only disclose 
the ardour of the devotee. Further, it can be taken that Sri Ramanuja 
praises Sn first as his Mother and refuge (as the mediatrix to plead 
for him) and now as the beloved consort of bis Master. It should be 
noted that the clause ends with srivallabha / (beloved Lord of Sri). 
iThe entire clause only qualifies Sri, She is so endearing and 
'idesirable that the Lord is drawn to her as a very hungry person 
^would be to good food. This bond of love would promote her role 
both as the mediatrix and as the recipient, alongwith the Lord, of 
the loving service rendered by the devotee. 

Translation ; You are the beloved Consort of Sridevi 
(Mahalaksmi) the multitude of whose unlimited, unsurpassed and 
countless auspicious qualities such as sovereignty, glory and 
graciousness are eternally faultless and befitting ^'ou. You are also 
the consort and Lord of bhudevi and Nijadevi lossessing similar 
charm and form. 

The epithets used here have already been explained earlier. It 
may be noted in passing that the term vallabha (beloved) is used 
with reference to Sri and N^aka (Lord) in referring to Bhu and 
Nifa, though He is equally the Lord of all His consorts. This 
•. indicates that bhu and Ni’/a assist in enriching His experience of Sri. 
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(vii) Translation:- This clause describes the Lord 
innumerable and diverse parijanas - attendants who serve t\ 
Divine Couple. 'You are served by an army of followers an 
servants, men and women, waiting at Your divine feet to minister! 
Your needs and comforts, whose nature, existence and action, 
conform to Your will and pleasure - ananta (scsa), Garu<3^ 
Visvakscna and others (along with their wives), whose sole deliglj 
is in complete subservience (total service) as their essentij 
characteristic features; eternal and faultless, all endowed with, 
host of beneficient and desirable qualities such as unsurpassei 
knowledge (devotion), activity and unlimited ability (to act in Yon 
service). 

Notes : This passage talks about the parijanas who conside; 
their association with the Lord's consorts as a supreme blessing anil 
help enrich the Lord's pleasurable experience with His consorts. A1‘ 
these attendants are ever-free {nityasunj souls, svacchandanuvpn 
indicates that their actions are in accord with the wishes of th 
Lord. Being aityas, they could intuitively foresee the Lord's wishes 
Laksmana's service was pleasing to rama because he foresaw ever) 
need, (bhavajnena). This is in contrast to bound souls whose action 
are directed by the Lord's will, asesasesataika ratirupa - when thi 
Lord partakes of their service, each is engaged in a particulai 
service; but their ardour in it is such that it shows their eagerness tc 
engage in all forms of service. Then the instruments of service : 
they are eternal and not confined to any period; faultless in that thi 
service is not for their own satisfaction but solely for the pleasun 
of , the Lord. "When am I going to gladden the Lord 1 
(praharsayisyami) I look forward to His pleasure." {stotraratna-46} 
niratisayajnana is limitless knowledge - knowledge of how to be oi 
devoted service; kriya - action consistent with the knowledge; 


aisvarya - ability to command others and get things done in the 
Lord's service; also the control of their own selves in the service of 
the Lord, adi - to include ciualities not specifically mentioned; 
ananta - countless like the l ord's qualities; while His are for the 
welfare of His creations, those of the parijanas are for His service. 
The leading personalities are then named. Sesa - the service - 
incarnate serpent. He is an umbrella shading the Lord; the footwear 
protecting His feet; throne when He sits; and the couch when He 
reclines; Sesasana - this means Visvaksena - the commander-in- 
chief ; he is so named because he is the first to partake of the 
leavings of the food consumed by the Lord. Garuda - the big bird 
vehicle (Tiruvadi); pramuk/ia-these are the chief among the retinue; 
nanav/d/ja - diverse; gate keepers, watchmen, water bearers, fan - 
wavers, etc.etc. doing a variety of services; anantaparijana - 
countless servants; paricarika - fair faced female attendants who 
bear flowers, like Vimala and so on; the wives of the chief 
attendants, like Sutravati (wife of Visvaksena) 

(viii) Then follows a description of the Land of bliss 
{paramapada-vaikunntha) the abode of the Lord. You are the Lord 
of valkunntba the eternal, faultless, immeasurable land, which 
abounds in many kinds, each variegated, of innumerable objects as 
well as the means and places of enjoyment, all appropriate to You, 
infinitely wonderful, of limitless transcendent glory, faultless and 
immutable, beyond the comprehension of even the great yogif. 

The nature of the services indulged in by the nityas of 
paramapada were described; now is described the Land which 
promotes such loving service; paramaydgi etc.,- of immeasurable 
greatness; incomprehensible even to supreme yogins like Sanaka. 
One can just say 'primarily of the five upanisads (upanisads here 
does not mean vedanta but divine elemental components of which 
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vaikuntha is composed) of pure satva. One cannot say "it is like 
this; it is like that", svabhimuta - desirable to Him; vividhavicitra - 
in different varieties and wonderful; bhogya - enjoyable sights, 
sounds, fragrance and so on; bhogdpakarana - enjoyable objects 
like, unfading flower garlands, and the like; attendants eager to be 
of service and so on; bhogasthana ~ places like gemset halls, 
beautiful hills, halls and playfields; anantascarya - amazing beyond I 
measure because the objects of enjoyment present ever new facets; ! 
anantamahavibhava - immeasurable greatness; jewels, thrones, i 
furniture, gardens, rivers, pools and so on which are neither new i 
nor old, not appearing to have been made (by anybody); ananta 
parimana - infinite in dimensions; nityaniravadya niratisaya - ever ■ 
of the same form, free from flaws, great beyond all measure; 
vaikunthanatha-Lord of vaikuntha described in terms referred to. 
The bhdktas (persons who enjoy all this wealth) are not specifically 
mentioned because all these are for the enjoyment and pleasure of 
the Divine Couple. Every sentient being feels, "I am the foed" 
(ahamannam)- object of enjoyment The Srutis refer to them as 
annadah (eaters of the food), because their very existence, to be of 
service and enjoyment (to the Lord), is a supreme goal. Their 
enjoyment is to witness the pleasure of the Lord. 

(ix) You have as your sport the creation, sustenance and 
dissolution of the entire worlds filled with diverse, wonderful and 
countless objects of enjoyment, the instmments of enjoyment, and 
suitable places for pleasurable experiences, in the form of prakrti 
(matter), puru^ (/;Vas)-and kala (time) which are by nature ever 
under service to You following Your wishes; their nature, existence 
and activities are ever under Your control. 

This passage describes the sport-field {Ulavibhuti) subject to 
construction and destruction, of the divine Lord of Vaikuntha. 
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gvasankalpanuvidayi-the nature, existence and activity of the 
worlds (the Ulavibhuti or the field of sport) always follows His will; 
prakrti - matter, which is associated with the three qualities satva, 
^^fas and tamas and is subject to change in form and 
size-characterised by jadatva (not self revealing), being of use to 
the jivas for good and bad experiences leading to salvation and 
bondage; purusa- The jivas characerised by being associated with 
matter (soul and body) being sustained by it (food), activity in the 
form of good and bad deeds and experiencing the result thereof; 
ka/a-tinie, characteised as being non-sentient, controlling the 
changes undergone by prakrti, and promoting such change. All 
these are subservient (svasesateka svarupa) to the Lord. The worlds 
are filled with diverse objects of enjoyment as described in the text. 

Sri Ramanuja then addresses the Lord using epithets which 
bring out all His outstanding qualities-His high eminence. His easy 
accessibility, mercy, affection towards devotees and being the sole 
refuge of the helpless. He finally conveys his prayer of seeking 
rufuge under His lotus feet. 

(x) satyakama ! satyasankalpa ! parabramhabhuta ! purusottama 
! mahavibhute ! sriman ! narayana ! srivaikunthanatha ! 

(xi) aparakarunya sausilya vatsalya aisvarya saundarya 
mahodadhe ! analdcitavise^Ssc^alokasaranya ! pranatartihara 
! asrita vatsalyalkajaladhe! 

(xii) anavarata viditanikhilabhutajata yatatmya ! 
asesacaracarabhutanikhila nryamana nirata! 
asesacidacidvastusesibhuta ! nikhilajagadadhara ! 
akhilajagatsvaamin ! asmatsva^in ! satyakama ! 
satyasankalpa ! sakaletara vilaksana ! 
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(xiii) arthtkalpaka ! apatsakha ! sriman ! narayana ! 

asaranyasaranya ! ananyasaranyastvatpadaravindayugalau 

hranamaham prapadye II atradvayam II 

The operative part of the entire passage is at the end. 
ssaranyasaranya....saranawahamprapadaye- the Refuge of the 
refugeless! Helpless as I am, I seek your protection and surrender 
myself at Your lotus feet, (dvayamantra is to be recited here. This is 
to be done in an inaudible manner.) 

Translation (x):- , Now to the addressed epithets: 
satyakama-One possessed of ever fulfilled wishes, satyasankalpah 
-One able to accomplish all that He wills, parabramhabhuta -well 
known (recognised) as parabramha (the Supreme). 
puwsdttama-hQsX of Beings; Mahavibhut^ of limitless wealth; 
sn/nan-Lord of Sri the auspicious. Narayana- renowned as narayana 
(Possessor and supportor of all, the cit and acit). in 
vaikunnthanatha-lord of Vaikuntha (the eternal abode). 

These as well as those that follow have, in one way or other, 
been given expression to already. This address shows the deep 
ardour of the supplicant who is not tired of praising the Lord. In 
fact no praise is full enough to do justice to His supremacy and 
most desirable qualities. These should therefore not be construed as 
mere repitition-punarukTr. These epithets justify the surrender in 
that It IS made to the Lord who is possessed of all the necessary 
qualities a^nd attributes. He is the Origin-Cause of the entire 
universe {adikaranam) and its Supreme Lord. Hence He is the best 
upaya and He is most fitted to grant the prayer and be the end or 
goal (upeya) to be attained. 

Notes on (x):- satyakama One who has all His wishes 
fulfilled. He is possessed of all the materials needed for bringing of 


leings in association with chosen bodies; satyasankalpa - One who 
ps the competence to carry out fully what He wills. He wills from 
jie subtle state of association with cit and acit - "Let me becomes 
jiany" and immediately become all the gross that is seen; 
^rabrahmabhuta - One who is the parabrahma (the Supreme 
icing). He is the entire Universe and is infinite, puw^ttama - The 
jest of persons. One can distinguish thus: puivsah, 
itpurusa,uttarapurusa and purusottama. purusa - person different 
(otn insentient matter - bound souls in samsara; utpunisa - souls 
fleased from bondage (the mu/efas); utrarapunisa- the eternally free 
y'fyas who were never in bondage; uttaniapimisa - the supreme 
iiler of all souls, different from the nityas. maktas were once 
^sociated with sin-low and evil-heya (infirmity); the nityas were 
^ever associated with heya. The Lord can remove all that is 
[etestable in others; residing as the inner soul of all three kinds of 
ivas - bound, released and ever free, he is not touched by any of 
he trace of heya in them and can completely remove such heya in 
jie asritas - the bound who approach Him as means for liberation, 
(bus the epithet purusottama differentiates Him from all other 
jQuls, as one who transcends (permeates), supports and possesses 
ill. He is truly Great. Another interpretation - one who fulfills the 
lesire of even the big - like the four-headed Brahma (puru-many; 
lanoti-gives) mahavibhute-Ruler of innumerable possessions. He is 
lot only the possessor of all wealth - the worlds subject to creation 
md destruction (JilavibhUti) as well as tiie eternal world of bliss 
pityavibhnti),hut is also capable of awarr ing these to those whom 
lie pleases; sriman - Lord of Sri with whom He is ever associated. 
He awards the purusartha of service, but, the recipients of service is 
he Divine Couple; narayana - particularly named narayana. The 
infinite qualities implied in this name are well - known, sriman 
Oarayana implies that the Divine Couple form the supreme goal to 
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be attained; vaikimthanatha - Lord of the nityavibhuti valkimtha\ away)" declares nammalvar. saundarya- beauty of limbs, it 

the most suitable place for uninterrupted service by the released ai,! steals the looks and mind of the viewer to itself; puts desire in men 
ever free. Of these eight epithets, the first four indicate that He J to take on role of womanhood and declare; 'I am conquered; victory 
creator and the second four. His being the most desirable goal to k, to n^shodadhe - vast ocean. Beginning with apara 

attained {prapya). He is the itarana - origin and creator, and tl^ boundless, this epithat ends with mabodadbe each of the qualities 
prapya - the final goal. He is also the prapaka - the means to attai enumerated is a boundless ocean in magnitude. 


the End 

(xi) Then follow epithets which emphasise His upSyatva, 
giving expression to qualities which proclaim His ^irayaniyaty^ 
(affording protection): apara shows the boundlessness of thesf 
qualities, aparakanmya - infinite mercy - His inability to bear tli{ 
suffering of others without sorrow. It reaches out to bring evev 
enemies like RSvana into His protective fold; sausilya - mixing n 
one of the beings with whom He mixes. "I feel I am primarily! 
man, the son of daSaratha", declared Srirama to Brahma and to th 
Devas. Krena declared to the cowherds, "I am one of yoai 
relatives; I am no divine" vatsalya - affectionate "even to enemies' 
- so said Sita about Rama to ravana. If one asks "Why then diq 
rama kill Ravana", the answer is, "Ravana did not allow Rama h 
save him. Even killing is an act of love. Does not the mother pul 
out a stick from her child's hand if it tends to harm its own eye 
with that stick ? audSiya ~ He gives his devotees what they need as 
if He is himself the beneficiary. Having done everything He feels 
that He has not done enough. Having protected the modesty of 
Draupadi in the open court Krsna felt to the last that He had nof 
done His duty in full. "T like a big debtor" - tliis was Hif 
feeling, aisvaiya - wealth enough to give all (persons) whateva 
they ask for; it grows with giving away. Even when one hinders Hif 
saving grace. He does not fail to protect even that pierson "Yot 
make me agree to stay'under your protection (though I tried ft 


Having described the desirable qualities which make us seek 
His protection, Ramanuja goes to show the effective result of these 
qualities. anaWeitavisesa asesaidkasaranya - saranya-the refuge; 
stnaiocitavi^^a- without any consideration of birth, conduct, 
knowledge (beyond distinction by birth etc.,); asesaidka - of all 
worlds - all their residents. He is the universal refuge. 
pranatarthihara-HQ who removes the ills of all who come to Him. It 
may be pointed out this is one of the particular names of Sri 
Varadaraja of Kanci. asritavatsalyaika jaladbe - the quality of 
affection which is the basis of His being pranatartbibara - boundless 
motherly affection which treats the undesirable as desirable. 
Ramanuja is not tired of repeating this quality, which is His 
incomparable Glory {nikaril pukaT) 

(xii) anavarata viditanikhilabbuta jatayatatmya - One wbo 
knows all the time the true nature of all beings. This indicates His 
omniscience (infinite knowledge). He knows all our shortcomings 
and our helplessness, asesacaracarabhutaniyamana nirata - One 
who commands at all times all that is mobile and immobile. There 
is nothing which is not subservient to Him. Even inaction is in 
accordance with His will. It is the indication here that the Lord does 
not brook hindrance to the flow of His grace, asesa 
cidacidvastusesibhuta - Lord and possessor of all that is sentient 
and non^entcient. The question by the supplicant is implied - 
"should you not attend to my need as your duty ?" It is the duty of 
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the master to protect his possessions. nikhilajagadadharS - thetccn taking care of all (of us) even without the intercession of Sri 
sustaincr of all the worlds. Should you forget my existence ?jccattse of natural irrevocable relationship, asaranyasaranya - the 
akbUajagntsvami ■ the master of the entire universe. Should you refugc-less. 

remove our sins and make us go to you and stay forever under your' * outside the fold of even You (with all the qualities 
protective wing ? aswstsvSmin - more particularly my master ! MyinUtneratcd) because of my evil nature, but whom do I have to 
coming to you is due only to your gracQ-satyakama - earlier thisSfOt®'^’ aham tvatpadamvinda 

epithet was used as a desirable quality; the second time it signiiiedW'’'®'’*^^™^''^’''"''''’*"'^” ' **"' '^° to go to I 

Hisswayovetc/<andac;((time)asmstmmentsofHisspon,;now“'‘ 7 

it signifies His fullness; His not being in need of anything ftom 


devotee but the devotion. We have no right (virtue) to claim; He 


jthers. All the foregoing is a commentary on the dvaya mantra in to 


, ,. tvo parts ” I seek the lotus feet of Narayana ever associated with 

should lift us by His fullness, satyasankalpa - first this epithet wash^^ intercede on my behalO as my sole refuge; I seek to be 

employed to indicate His ability to create all the desirable things in .^^epted in the service of Narayana with Sri (the Divine Couple.) 
abundant measure; next the will which aid His sport with these ^ 

worlds; now. this word is used to indicate His ability to bring about f Wfaram mafarani darm putran bandhun sakhin guriin I 
even impossibles by sheer will. Are you not capable if You will so, 
to lift even this worthless (me) effortlessly to the level of the 
eternally - free who reside in Yoin blissful abode ? 
sakaletaravilaksana - refreshingly different from all others (other ^ 
than He) in nature like qualities, form and so on. Are not all these 
superior aspects for the benefits of Your devotees ? Are they not for 
the benefit of the entire worlds ? Surely they are not just for Your 
own enjoyment. Your protection (to us) will be complete only if; 

You make available all these auspicious aspects for our benefit and 
enjoyment. 

(xiii) These aspects are enlarged in the following epithets. 
arthikalpaka - kalpaka is a divine tree which fulfills all the wishes ^ 
of the seeker. He gives all to those who seek; even Himself $■ 
apatsakbS - friend in distress; the saviour of the elephant Gajendra, 

Draupadi and others in their dire need, Sriman - ever associated 
with Sri who indqpes your protective grace. narayana-You have 
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Ratnani dhanadhany^i ksetrSni ca grhaiii ca II 
Sarva dhaimanca sarntyajya sarvakatnanca saksaran I 
Ldkavikmntacaramu saranam tevrajam vibho II 

Tvameva mata ca pita tvameva tvameva bandhusca 
guTvstvaweva I 

Tvameva vidya dravinam tvameva tvameva sarvam 
mama devadeva II 

Pitasi lokasya caracarasya 
Tvamasya pujyasya gururgariyan I 
Na tvatsamdstyabhyadhikah katdnyd 
Idkatrayepapratimaprabhava II 

Tasmatpranamya pranidhaya kayam 
prasMaye tvamahamisami(fiiayam I 
Pitevaputrasya sakheva sakhyuh 
priyah priyayaihasi deva sdduin II 
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These two couplets are from the pumms. The idcij^asurable or painful results in this world. They are only 


conveyed earlier arc repeated in the words of/sis who deserve J 1 ^ 1 r 4 . c 1 1 u 1 j , * v 

. . 1 . I , . " %ncdmients to god-realisation. Similarly children; a son (putm) 

t T Of devotees who haCs one from the hell known as 'put because it is one's enjoined 

4arfin=i{r'irTt\‘ ^^ken as a repetition of tL^j-^jy jq beget sons (and daughters). They are desirable for 

rcnunciari' ^ P*"!*®*® here reasons. Relatives uphold the family tiadition and are 

of the Lord" " w ic 1 in one to this world and taking ho|ggjfjjb|g evidence of pedigree. Friends arc dear and desirable 

^jjice they help in worldly need By teachers is meant those who 
Tranalsation : Renouncing father, mother, wife, childrcjmpart worldly knowledge which helps to earn a livelihood The 
relatives, friends, teachers, gems, wealth, grain, lands, houses (ao^cffiy^ who leads one to the Lord is never to be renounced The 
the like), renouncing completely all dharmas (actions etc., practic^-ord values the relationship with the acarya immensely. 

whif-li^ ***-*°*'^*^wK^*^ material possessions - wealth, jewels, food, land (for 

nieasur e entire wor ds. growing food), houses (for shelter) are all desirable because they 

Notes : The first three lines list items which have to pleasure. But these can also serve the good 

renounced and the last, that which is to be held Among the items providing for the Lord's worship and hospitality to His 

be renounced-first comes the list of the living, then materil^*^^®*®'^^ desirable. Anything worldly even if it helps 

possessions, and finally the abstract All the persons mentioned 1®"*^ performance of worldly duties (samanya dharma) is fit to 
the first line are very desirable as far as worldly life is concemetf^*^binding to samsara (bondage). 

Father and mother are to be respected and obeyed Both are dear b Having completely renounced (santyajya) whatever ties one 
virtue of bodily relationship as well as by their interest in ott^to this world, as well as paths leading to the Lord like karma, jnana 
well-being. But all this relates only to life in this world In th etc., all desires of this world or of other worlds (like svarga and the 
ultimate analysis the Lord is our Father, Mother, teacher and of Brahma) .as also the desire to enjoy the pure self {kaivalya) 
When we hold on to Him as our sole means of salvation all sarvakaman saksar^) that which is to be sought is 

•ties should be snapped. These (the living and the material) may avrajam vibho !; te avrajam - I seek You - 

be desirable as aspects (vibhuti) of the Lord They may be desirabli rightful master, vibho indicates the fullness of knowledge, 

if they promote god-realisation. power, mercy and all benign qualities of the Protector. 

.■ Idkavikrantacaranarn-caranam - feet; this indicates that the Lord is 

^ ® injunctions Treat your father as God' (pitr de^ not abstract but has a body; the feet which by measuring the entire 

ava) and the like are enjoined for leading an ordered worldly lif^ worlds reached out and touched all His creations and blessed them 
t may be good in its own way but it only leads to further bondage even without their seeking Him ; such is His love and concern for 
since both worldly virtues (like doing one's duty by parents, wife His creations, 
children) and sins (by neglecting prescribed duties) begd 


6 . All that has been renounced is not lost. Having sought the 
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Lord who is the fullest Being, nothing is lost. He is everything • 
us. 1 

Translation ; Oh Lord of Lords ! You are my mother; Y(j 
arc my father; You are my (sole) relative; You are my Guij 
(Remover of ignorance and giver of knowledge); You ati 

knowledge ! You are wealth ; You are (my) all. You are everythin 
to me. * 

Notes : - Unlike the father who takes care of the off- sprin; 
only after it is bom, the mother cares right from conception. Th^ 
idea conveyed here'is that the Lord protected the entire worldl 
(before creation) by keeping them in subtle state within his bod^ 
just like the mother. It should not however be forgotten that th 
fathCT sows the seed By saying "You are the mother and father" 
the Acarya means both these aspects of creations, tvameva bandhti 
- one can be termed as relative only if one keeps us away froj 
straying out into the wrong path. You are present within as th 
antaryami and keep us in the right track, gurustvameva - gum is on 
who dispels the darkness that is ignorance; You destroy the life ii 
this world susceptible to ignorance and grant life in the everbrigh 
paramapada. You are the first (foremost) preceptor. This recalls th( 
invocation "laksmmatha samarambham ... vandegurupam 
param tvameva vidya - You are tiie imparted knowledge. Thf 
Lord is the subject matter of all knowledge and all knowledge i- 
controlled by Him. So He is the Knowledge, dravinam tvameva- 
You are my sole wealth. Wealth is the instmment of enjoymeni 
(happiness). The Lord affords pleasure and happiness by being the 
subject of loving meditation, tvameva sarvam - You are my all; 
listed as well as unlisted mamadevadeva - you substitute for all 
that I have renounced; you are my sole hold -the Lord of the 
residents of the Land of Bliss. 


7. You are all this (father etc.,) not only to me but to all 
creations living, moving and stationary. This verse and the next are 
verses 43 and 44 of Chapter XI of Bhagavadgita - words of praise 
uttered by Aijuna after witnessing the cosmic form of 
fcfsnabhagavan. 

Translation : 7. You are the Father of this world (all the 
worlds) of moving and non-moving beings (and objects). You are 
the Gum and (therefore) most worthy of honour. There is none to 
equal You. Whence can there be another to surpass You in all these 
(three) worlds? Oh! Being of unsurpassed glory! 

8 . The supplicant begs to be pardoned for past offences. The 
pardon is necessary in the view of the supplicant. No doubt the 
Lord is ready to offer His loving protection even to enemies 
(ripunamapi vatsalah). He asked Sugriva to go and fetch Vibhisana 
when the latter sought His protection and was ready to accept even 
Ravana. He may not take cognizance of past offences on the part of 
the supplicant who did not approach Him over ages. To 
a-once-chaste wife who went astray and then came back to the 
husband and claimed conjugal rights, coming back to the husband 
and claiming his protection are serious offences in themselves. She 
has absolutely no claim to do so or for acceptance. The case of the 
supplicant is similar. Having gone astray previously in falling at 
improper feet and being engaged in improper service, one falls at 
the feet of the Lord having no other go. This is like the crow (son of 
Indra who seriously offended Sita in the Ramayana) who tried to 
escape from Rama's arrow but, at last, out of sheer helplessness, 
had to fall at His feet. Like previous offences, approaching the Lord 
is (in the mind of the supplicant it causes fear because he has no 
reasonable claim) itself an offence. 

Translation; 8. Therefore, bowing down, prostrating the 
entire body before You, I entreat Your pardon, Oh noble Lord! It is 
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a^elfto kindness and affection to me wha saulabhya (accessibility). He then sought refuge in the Lord's feet 

1 e a son to his father and a friend to his friend. with the recommendation {pumsakara) of sri. He then quoted verses 

Notes: You are to me all relatives put in one (father mother P»ranas and ttihasas (Gita in mahabharata) conveying the 

etc) and so You should pardon all my lapses, pranamya - mental renounced worldly relatives and possessions 

salutation; pranidhayakayam - bodily prostration: vocal isthought "this is not for me 

understood; seeking refuge is to be by thought, speech and action ceta/ias", he begged the Lord's pardon for 

prasadaye - I seek your pardon, isamidyam - the Lord the praise the saranagati. Thus far is the practical application of the 

worthy; aWsinner and offender as I am; aham following 

MmiSfuTofTeTnH r*I^ supplicant acted as he pleased. Now we get a commentary on the second (later) half of the 
Lord Th/' .1 praise but hated the praiseworthy dvaya mantra.. Since the desired fruit cannot be obtained till the 

should (obstacles to the goal) are removed, the Acarya 

putrami and vn meaning of the word namah. He needs the removal of 

friend cM.- with me as a friend would with his all obstacles starting with dehatmabhimana (mistaken identity of 

(loveVdoes f ^ service 

Lord' You are mv ^,11 ipriyab priyayah); daiva-Uy to the Lord. This would become possible, only if the results of all 

arfrasi). "way with. In his prayer 

(Timviruttani), Sathakopa (Nammalavar) mentioned nescience 

9. man()VRklcs.,^;ra,.^^:i^:., -- . . . |(3v/dya-ignorance) as the first obstacle. Ramanuja mentions actions 

ibecau.se lack of tme knowledge (ajnana - ignorance) leads to 
actions leading to bondage. Sathagopa mentioned avidya first 


manovakkayairanadikalapravrtta ananta akrtyakarana 
krtyakarana bhagavadapacara bhagavadapacara 
asahyapacararupa nanavidhariantapacaran arabdhakaiySn 
anarabdhakaryan krtan kriyamanam karisyammamsca 
sarvan asesatah ksamasva I 


because the T' arising from dehatmabhimana (identifying the soul 
with the body) threatens to min him. This is re dly a result of lack 
9 Earlier (in this r.adv.1 tl,. i knowledge. Sriramanuja however, has th obligation to the 

holy feet of Sri (P^ so that philosophy). The mayavadin has it that salvation 

chosen path (prapatti to the Lor n"^^d destruction of avidya (ignorance); but the real obstacle to 

(prapvaLi) Getfin! it! ^ ^ -karma-and so the Acarya mentions this first. Nammalvar 

approacl. to Lord, namely HisUwp of lead,ngm samsara (bondage,. 

highest Land of Bliss, and the auspicious qualities which heln ihe ■, (9).- Oh, Lord! Please forgive totally all my sins 

^applicant anch an ,A7n ,„a,™lly mixing with U.e lowly, and ' 


any exception, committed by thought, words and deeds 
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over time without a beginning (over limitless time); infinite in th( 
shape of doing prohibited (by the sasras) acts and not doin^ 
prescribed duties; offences towards the Lord (You), offencej 
towards Your devotees, inexcusable offences committed bein^ 
committed and yet to be committed (past, present and future) 
Please forgive all my offences (sins) without any remainder. 

Notes on text 9:- mandvakkayaib- mind speech and body are 
the vehicles of karma (good and bad acts). They are the instruments 
which help realise or, lose the Lord, manayevamanusyanait, 
karanarn bhandhamoksayoh (Visnupurana) (The mind is verily the 
cause of bondage (in samsara) or release), anadikalapravrtta-actioi 
extending over beginningless time; ananfa-countless an( 
immeasurable; in the form of - akrtyakarana - doing actioi 
prohibited in the sastras; krtyakarana - not performing duties 
(action enjoined); bhagavadapacara - sinning (offence) against tht 
Lord; bhagavadapacara-sins against His devotees 
asa/iyapacara-unpardonable sins; nanavidha ananta apacaran ■ 
diverse and in each category countless and infinite. We commit ii 
one moment sins whose results cannot be wiped up (by suffering 
punishment) in 100,000 ages of Brahma (almost infinite time) 
arabdhakaryan - actions which have started yielding results 
anarabdhakaryan - actions which get stored and are yet to yielc; 
results (The results of good and bad acts have to be enjoyed oi 
suffered by the doer. All do not yield results immediately. Somt 
(prarabdhakaima) yield earlier and other (sancitakarma) in i 
delaj'ed, phased manner in subsequent births too), krtan -done; 
kriyamanam -being done; karisyamanan -yet to be done; acts past; 
present and future; sarvan - only some have been mentioned; thost; 
which have not been mentioned are far too many; asesat4. 
ksamasva - please pardon all my sins without any exception. I 


Gadyatnnam 

akratyakarana - prohibited by sastras - like causing misery to 
animals; stealing; telling lies; extolling the unworthy by the speech 
intended to extoll the Lord; eating things which should not be eaten 
and so on. kratyaakarana - not doing duties enjoined according to 
station in life- varnasramadbaima-due to laziness, disbelief, 
indifference etc. bhagavadapacara - thinking of the Lord 
(Narayana) equally with other gods like Siva; considering His 
avatars as mere ordinary being etc; trying to examine the material 
of which the area deity is made; trying to appropriate wealth to be 
used in His worship-selling it away to others; bhagavadapacara- 
insulting sri vaisnavas due to self-centred haughtiness, enmity 
towards His devotees caused by desire of wealth etc., mdking fun of 
the handicapped; asahyapacara - not being able to bear the sight of 
the well-being of the Lord and His devotees (like Hiranyakasipu) ; 
sins against one's acarya belong to this class- that is, not acting in 
keeping with what was taught by him, teaching what was learnt 
from him to the undeserving for small gains, not being friendly with 
co-disciples (class mates) due to jealousy and similar reasons. All 
offences against the Lord's devotees are asahya (unpardonable). In 
the view of the Lord, offences against His devotees are 
unpardonable; devotees would consider offences against Him as 
unpardonable. Explaining why He did not accept the hospitality of 
Duryodhana, krasna said, "You hate the Pandavas. They are my 
very soul." 

Ravana's behaviour to Sita (caused by kama) is 
bhagavadapacara. Hiranya's behaviour towards Prahlada is 
asahyapacara; so also sisupala's behaviour to Krsna. Note that the 
word ananta-countless and immeasurable is used twice-first in 
relation with ordinary offences- akrtyakarana and such and later 
with bhagavadapacara and the like. 

iO. anadikalapravrttani viparitajhanani atmavisayam 
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krtsnajagadvisayain ca viparitavrttam casesavisayam adyapi 
vartanianani vartisyamaanam ca sarvam ksamasva I 

11. madiyanadikarma pra vaha pravrttam 

bhagavatsvarupatirodhanakarim viparitajnanajananim 
svavisayayasca bhogyabuddherjananim dehendriyatvena 
bhogyatvena suksmawpena cavastbitam daivim gunamayim 
mayatp dasabhutam ' saranagatosmi tavasmidasah iti 
vaktararn mam taraya I 

10. Earlier, the Acarya begged pardon for actions 
transgressing the sastras. Here he begs pardon for his perversities. 
Actions referred to earlier (clause 9) relate to not performing 
prescribed duties and indulging in prohibited activities. Here 
pardon is requested for acts resulting from ignorance and perverse 
understanding. 

Translation 10-Please pardon my ignorance and perverse 
understanding of the nature of the soul (jivatma) and the entire 
universe, over a period of time without a beginning. Pray pardon 
me for all perverse actions arising out of misconception about 
everything in the past, present and future. 

Notes \0-anadikaIapravrttam- it did not happen suddenly one 
day; it is spread over infinite time the beginning of which eannot be 
traced; it looks as if it is associated with the very nature of the 
atman (though it is really not and is surely acquired) because of the 
length of time. It is inferred to be acquired because it is washed off 
one day by the grace of the Lord. Perversity in 
knowlegde-v/par/fa/ffana- conceiving one thing as another; like a 
rope as a snake; a piece of shell as silver. My misconception relates 
to the atman and the universe. About the atman-identifying the 
atman with the body; thinking atman to be self-willed 


(svatantra-not dependent on the Lord); taking the atman to be 
subservient to others (than the Lord). In the case of the universe; 
Conceiving beings as man, animal, reptile, tree, plant ;and son on, 
unlike enlightened souls like Prahlada who saw Hari Govinda in 
everything or every created thing as His form. It is this 
misconception which leads to perversity in action. In the case of the 
atman, involving oneself in the welfare of the self (instead of 
leaving it to the Lord); in the case of the world, if one does a harm, 
to try to avenge it instead of taking it as the result of one's past 
karma , adyapi varfamaham-present actions based on 
misconceptions (past is taken as mentioned); vartisyamanamca-ako 
those yet to come; sarvamksamasva-heing ignorant of all these. 
You the omniscient should recognise all and pardon me. 

11. The acarya repented his deeds and the ignorance which 
led to such deeds. Now he begs for the termination of the 
relationship with the body. Earlier he begged "please forgive me"; 
now he begs "please take me across (taraya)- help me to shed this 
mundane body". Our karma and ignorance are but unpleasant 
memories in Him and will get dissolved when He forgives. The 
body cannot be destroyed as the matter (prakrti) which it is 
composed is eternal. Only the relationship-the apparently eternal 
union with it-has to be snapped; hence the request for snapping the 
ties. All he needs is to be lifted up. He does not want to destroy the 
Lord's property (prakrti of which the body is made of). He prays 
only for complete separation from it. The true nature of the soul 
should shine fortii. This would be possible only if the link with the 
body is done away. The true nature is in fact completeiy hidden by 
the body. Milk and water caimot be seen separate from each other 
when mixed. Only certain appliances (like the traditional bird 
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haima) can separate the milk from the water; so also the (body) does not only hide, but produces 

all-powerful Lord alone can separate the atman completely from the perverse conception; identifying with the atman what is patently not 
body; otherwise it is in a state of ruin, mamamayaduratyaya-this feeling that the body is the atman; prakrti covers not 

prakrti which is Mine cannot be crossed; mamevaye prapadyante only the nature of one's self but also that of the Supreme Self Only 
mayametamtarantite- only those who seek me as their sole refuge th® appears to exist; there is only self-government (by the 
will be able to get across this. (Gita 7-14): Since He declares that and not by God), svavisaya ya sea bhdgyabuddherjananini- 
He alone has to be sought to get one away from it self-government is only an empire of thieves and scoundrels and 
(prakrtisabandham), the Acarya begs Him for the same. The enjoyment of objects which yield pleasure to the 

cOrnika is concerned mainly with describing all the effects of summum bonum of life. 

prakrti (body). dehendriyatvena bhogyatvena suksmarupena ca avasthitam-snhject 

XT -j f _ _ . 1 j (0 the fourfold changes-by the base of enjoyment, the body bv the 

Notes, anadikamapravana pravrttan- caused by deeds done instruments of enjoyments, the organs; by the feelings like sound 
over time without a beginning; maya-by me and not due to others; smell and so on; and by the root of all these the IhtlP 

r^a favour from .he Lord;,hi. ha. been acquired^ ,o spor, 

What ,s the result? hfcr^rtuaT .svrutjpa t«^Waualrar/m- it spreads a ||,reefold qualities uf satva, rajas and tamas. thfs admixture is th! 
veil over Him, my natural master-hiding the natural relationship, ^ery basis of prakrti of the bodies acquired bv /7vas 
He is the consort and Lord of sri, the Supreme Purusa^ the abode of 1 _ _ 

all auspicious qualities. Lord of the eternally awakened souls i of producing diverse effects and therefore 

(nityasiiris). Lord (master) of the eternal world (paramapada) andf“”^ (illusion); wonderful because of the different changes 

the ever changing world of sport (lilavibhuti). But the kudrsfi-dK “Jidergoes; presenting^ diverse objects of enjoyment, 
mayavadin (the misinterpreter of the srufr-the exponent of a false r mamtaraya-l am caught up with prakrti 

world) has it that there is only the Brahman which is pure L have been enumerated; please get me across 

consciousness devoid of any quality or attribute and all else is false S^p. (Having deserribed the cmel effects of the body 
(non-existent). The bhedabhedavadin has'it that cit, and acit and ^ manifestation of prakrti, the supplicant prays for 

isvara all together constitute a single whole but denies that isvara is the association). 

the posessor of the other two. The sankyas have it that the jiva is From what follows, the Commer tator suggests; The Lord 
the doer of deeds and these yield results enjoyed by the doer; what p®ems to ask- "On what basis do you make this request? In what 
then is the need for an isvara ? They deny the existence of isvara. ‘lo you deserve this? What is the merit you have acquired?" 
These distortions are the outcome of the hiding (casting a veil over)P° supplicant replies "Do I claim any merit? (no); though I have 
the Lord by his maya-the praArti. The link with the body causes all ^'rd deeds over long period of time, though I have been 


steeped in ignorance thinking that the body is the atman, though 
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immersed in the pleasures of the senses; if the nature of the Self The meaning of namah is the removal of obstacles 

examined, it turns out to be solely Yours, totally unrelated \^virddhi). This is not enough; he needs to be accepted in service 
others; 1 am Your servant (dasabhOtam). mamtaraya- means get r^^lcalnkarya) to the Lord; this is the highest bliss. Equally dear with 
across; dasabhutam qualifies mam. The Lord seems to ask, "all ax^fcainkarya is intense devotion in its three stages of parabhakti, 
my dasas, it is a common feature; what special merit can yo^xarajnana and paramabhakti which follow into the Land of Bliss 
claim?" The supplicant replies-saranagafo.smi, favasm/t/Isa^lso. Wishing to attain this intense devotion the Acarya prays for 
itivaktaram mam-I who submit; "I am a saranagata, 1 am Yo\uijj^m that is bhakti (knowledge which is devotion; bbaktiscajnana 
Your servant" These two epithets (1) dasabhutam (2jv/rfesah) which is an end in itself and not aimed at any other fruit 
saranagatosmi...vaktaram qualify mam. 1 realise I am by natui^This jnana is preliminary to the intense devotion mentioned earlier 
Yours. I declare that I have sought You as my sole means ojand is prayed for in terms ofthegita verses (7-17,18 and 19). 

deliverance and my sole goal. I declare that I am solely Yours an^ Translation : (Srikrsna divides his devotees into four classes 

not in the least of any others, taraya-pray believe what 1 submit ^ the fruit wished for. Two are after wealth; the third is 

after self-enjoyment or kaivalya:, the fourth, the jhani is after 
realisation of the Lord). Among them (four types of devotees) the 


get me across from the ties with the body. 

12. tesam jnani nityayuktah cka bhaktirvisisyate I 


13. 


14. 


priyo hi jhaninotyartbamaham sa ca mama priyah II 

iidarassarva evaite jnani tvatmaiva me matam I 
asthitassa hi yuktatma mamevanuttamam gatim II 
bahunam Janmanamante Jnanavanmam prapadyate I 
vasudevah sarvamiti samahatma sadurlabhab II 
iti sidkatrayddita Jnaninam mam kurusva II 

purusassa parah partba ! bhaktya labhyastvananyaya I 
bbakya tvananyaya sakyah Imadbhaktim labhate param I 
iti sthanatrayddita parabhaktiyuktam mam kurusva II 

parabhakti parajhana paramabhakteka svabhavam mam 
kurusva II 


jwise man (Jhamj being always attached to Me, and also 
single-minded in his devotion, is the best. I am extremely dear to 
this Jhani and he too is dear to Me. 

All these (the four) are generous (or magnanimous) in that 
they worship Me alone for the desired end; but My own conviction 
is that the Jhani is My very soul. With dedication he is devoted 
exclusively to Me as his highest goal. 

At the end of many births, the wise man (Jhani) resorts to Me, 
holding that vasudeva is (I am) his all (support, sustenance and 
pleasure); this high - souled (mahatma - whose greatness is beyond 
understanding) is extremely rare to find (very hard to come by) 


12. These three verses constitute verses 17, 18 and 19 (|. 
chapter 7 of the Bhagavadgita. The Acarya cites these three vcra 
and prays for the jhana (knowledge) which takes the form of bh 


Oh Lord ! Please transform me into a jnani who is described 
] in the three verses (quoted). 


Comments : (1) Among the wealth-seeker, self-seeker and 


(devotion). Earlier, the curnikas expatiated the meaning of tlie won the seeker of the Lord, the Jhani (seeker of the Lord) is superior. 
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His superiority stems ftom his being n/tynyute and a&a 6 ia*«< <*“"'’t, me answer is clear (me mat^) ■ let anybody 


nityayvkta is one who. unlike a person who seeks Me (Krsna) fotitb'-t ^y eonviction. anntramamgstm^he holds 

some end and leaves Me when he has gained his end, seeks Me i»only Me as his highest goal, finding it impossible to support 

his desired goal; aSkabhakli is being devoted solely to Me as hijlti'®''^ 

cherished fruit unlike one who loves a ftuit and loves Me for the'*""^'"* ("“““S' "i* Me always), 

sake of gaining that fruit (end or goal), priyohi jaSnina^ (3) bahmam janmanamante - who ever has worshipped Me 
atyarthamaham -1 am extremely dear to the jfiani. His love towards ^lone over many janmas (lives), and in the end with Me as the sole 
Me is beyond words, saca mamapriyah - he is also dear to Me. The object of his knowledge, mam-mc, vasadevassarvam-vasudeva is 
Lord describes the jnani's love to Himself as immense and His lovcjji; He is my wealth, my beloved consort, children and so on; my 
as less. Why does He say so ? Is His love towards the devotee j„ot|,er, father, brother, resting place, refuge and my well-wisher; 
really lesser than the devotee’s towards Him ? Each one’s love is j^na is all (wealth, relatives etc., which have to be abandoned - 

containedby his size. The devotee O'/van) is atomic while the Lord j g ' abandoning these, krsna is sought as all in their place). 

is all encompassing (pervasive). Rendering water in a small pk ’padyate- seeks; holds steadfastly, samahatma-he is infinitely 

muddy (by stirring it up) is not the same as rendering the occafl ; _ jg j,one to equal him; even I cannot equal him. 

muddy. Even so. His affection for the devotee is such that Krsg, ^qual cannot be found in this world or in other 

feels, TVhat is My affection in comparison to his ? The devoteeK paranwpada the supreme Land. Such a pemon 

affectton ,s such that it produces feam in him (about the safety ot ^ ^ 3 ,,,^ of confusing the most 

his beloved Lord) which even the all powerful Lord cannot allay, , . ,. l ar j -wu i. /at.- i au 

_ . , , , .. ^ learned, cannot be found either here (this world) nor there (My 

This also may be the reason for His feeling that the devotee s love 


IS greater. 


world) because such a person is very rare. I can only wish for such 
a soul; the wish will not be fulfilled. 


(2) udarassarva - All those who desire something and do noi 
seek to get it from lesser gods or men, but seek it from Me (krsna) 
are generous (noble, magnanimous). They afford opportunity to Me: 
to give generously. Among Ihose who seek fulfilment of desireS: 
from Me, the jnani is different (superior). What is this difference ? 
He is my very soul. He supports Me. The avadharana (emphasi^! 
aiva in atmaiva means that the jnani is His support (dharaka) not 
temporarily but at all times. It is but proper that a cetana (jiva) wh(i| 
has realised knowledge of himself to deem isvara as his support 
sustenance and pleasure. What krsna says here is contrary. If any' 


iti - in this manner - slohitrayodita - as delineated in the three 
stanzas; jnaninam marnkurusva - make me one possessed with such 
knowledge (devotion). In the first verse He said, "the jnani is very 
dear to me", in the second, "He is My support’’; Both these will 
have meaning only if such a person can be found. In the third verse. 
He says "it is near impossible to find such a one in the first 
instance". 

13. Earlier the Acarya prayed for knowledge in the form of 
devotion which is preliminary to intense devotion in its three 
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stages. Here he prays for intense devotion in its three stages whicj 
leads to the goal of kalnkarya (service to the Lord). 

Comments : - puiusahsaparah . {Gita 8-22), bhakyi 

labhyastu ananyaya 16-54; mad-bhaktim labhate param (18-54) 
Parabhakti is continuous uninterrupted meditation with love anc 
affection. This leads to parajnana - mental vision of the Lord and tc 
paramabhakti - state of not being able tQ sustain a moment withoui 
Him. The prayer here is. "Please lAake me devoted with paiabhatk 
as referred to in the three places in the Gita cited. The prayer is foi 
the first stage. This will lead to the second and third stages in turn. 

14. Comments : parabhakti ~ parajnana - paramabbatki . 
Please make miS eternally of the very nature of these three stages o| 
bhakti. These are not sought, as means to attain the goal of service, 
but as only aids to service. Service without intense love is lifeless. 
He has sought the Lord as his sole means which does not look foi 
any aid. So he does not resort to bhakti as a means but only as at 
aid to make service meaningful. Even in the Land of Bliss, 
parajnana and paramabhakti have to be prayed for. The experience 
there is such that though it may go on for ever, the aspects 
experienced are but a very small part of the unexperienced. 

15. parabhakti parajnana paramabhaktikrta paripurnanavarata 
nityavisadatamananyaprayojana anavadhikatisayapriya 
bhagavadanubhavdhatn tathavidhabhagavadanubhavajanita 
anuavadhikatisyapritikarita asesavasthocita asesasesatalka 
ratirupa nityakihkard bhavani I 

16. evambhntamatkainkarya prapyupayatayavaklpta 
samastavastuvihindpi anantatadvirodhipapakrantopi. 
anantamadapacarayutkdpi. anantamadiyapacara yuktdpi. 
anantamasahyapacarayuktdpi. 


etatkaryakaranabhutanadiviparitahahkara 
vimudhatmasvabhavdpi, etadubhayakaryakaranabhutanadi 
viparitavasana sarnbaddhopi. 

Jetadanugmaprakrti visesasambaddhopi etanm uladhyatmika 
adhibhautika adhidaivika sukhahduhkha taddhetuta 
ditardpeksaniya visayanubhavajnanasankdca lupa 
maccaranaravindayugataikantika atyantika 
parabhaktiparajnanaparamabhaktivighnapratihatdpi. ena 
kenapi prakarena dvayavakta tvam kevalarn madiyayaiva 
dayaya nihsesavinasta sahetuka 
maccaranaravindayugalalkSntika atyantikaparabbakti 
parajnanaparamabhaktivighnah matprasadalabdba 
maccamnaravindayu^laikan tika 

atyantikaparabhaktiparajnanaparamabhaktih matprasadadeva 
saksatkrta yathavasthita matsvaruparupagunavibhuti 
llldpakaranavistarah apardksasiddhamanniyamyata madda 
syalkasvabhavatmasvarupah, madekanubhavah, 
maddasyaikapriyah, paripurna anavaratanityavisadatama 
ananyapraydjana anavadhikatisayapriya madanubhavastvarn. 
tathavidhamadanubhavajanita anavadhikatisayapritikarita 
asesavasthdeita asesasesatalka ratirupa nityakihkard bhava II 

16. evarn bhutdsi II 

15. In the second curnika addressed to Sridevi, the Acarya 
talked in detail about the nature of the service resulting from deep 
devotion - parabhakti etc.. Is it not repetition to talk in the same 
[ vein here (in this curnika) also? The answer to this question is - it is 
not necessarily so. There, with the intention of seeking Sridevi's 
1 blessings to develop in himself a taste for the service, he referred to 
. the nature of the service. Having taken refuge at the feet of the Lord 
with devotion (with the blessings of sri) the acarya actually begs the 
Lord to be accepted in service. 
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Translation : 1 beg that I be accepted as Your eternal servang’’®^* pleasure and love (caused by hearing what the Acarya said) 
(engaged in uninterrupted service to You). Having enjoyed (repeats these words and gladdens the heart of the Acarya saying, "1 
blissful) experience of the Lord produced by (resulting from pleased to grant that all your wishes be fulfilled in the fullest 
devotion in its stages of parabhakti, paiajnSna and paramabhakti^ ai i«casure". Here tIte Commentator narrates an incident; Hearing the 
experience which is the ultimate desire beyond which there j, text of this Gadya, Embar, an intimate disciple, asked,’How are we 
nothing further to be desired an end in itself, eternal, uninterrupted 1° pleased to tell you all this ?' 

full and clear, it urges me to perform service in all forms and unde replied, 'These are words which he 

all circumstances (in privacy and in public); this urge in turn arises shown his quality of miscibility (the 

out of unlimited love and devotion to You. resulting from tht **'8*^ mixing with the low) like a fruit in the hand So, nothing 
experience referred to. stands in the way of believing that these are His ov^m words". The 

^ ^ 4 r , ■ . re.st of the Saranagati Gadyam are the words expressed by the Lord 

Comments : 15. parafe/iakfj Jtrta - The experience of thf u u 

T \ Ml in{ .(lie assurance He gave. 

Lord IS a consequence of devotion, panpuma - enjoying His nature 

divine form. His vast possessions all at the same time; anavarafa Translation ; 16- (All possible shortcomings on the part of the 

without intemiption - in other words without admixture of anything SW'**^**"* assurance of the Lord is that the 

else (other than the Lord); ni'rya - eternal, as long as the atma lasts former's prayer is granted despite the shortcomings purely by His 
Wsac/afama - the experience arising from paramabhakH "'orcy). Eventhough you might not have followed the paths 
ananyapraydjana- the experience is so sweet in itself that even it! prescribed in the scriptures for attaining the desired fruit of service 
results - love towards the Lord and urge to service resulting eventhough your immense load of sins may obstruct your 

therefrom may be disregarded; amvatihikatisay ^flowing the spiritual paths; eventhough you may have (done) 
bbagavadanubhavdham - I who.se experience is limitless and mos ®tions which have displeased me very much; though you may have 
wonderful (in bliss); tatba vidha bhagavadanubbavajanita pnti . incurred the extreme displeasure of My devotees (by your acts); 
love born out of the blissful experience - love that is immeasurabk indulged in unpardonable sins; eventhough 

and exciting: kanta asesavasthdeita - urged by that love ani essential nature (atnmsviitvpa) may be veiled by a 
desirable under all conditions; a^^sataikaratirupa i’eginningless (age-old) perverse ahankara (feeling of I and mine) 
personification of eagerness to be of service in all forms; nstyi ‘^nnsing and resulting in these sins which keep growing; even 
k/7iArarob/2ava/i/-l wish to be accepted as your eternal servant; (of. you may be steeped in age-old perverse impressions 

alternately) I wish to be accepted as a servant in Your Land ol leathered from previous births) which cause and result in the hvin 
Eternal Bliss from where there is no return. features - abankura and apacara (displeasing acts); eventhough you 

„ - , . _ may be tightly bound to matter {pmkrti - characterised by the 

- , . ° ave a an extensive (practical) commentary threefold qualities of satva, rajas and fa/nas) which lead you to 

of the dvayam. Now on. the great Lord (Sriranganatha) out of the 
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ahamkara and apacara; eventhough you may suffer from benefit of service to Me; upayataya avaklpta-karma*, jnana 
obstruction to the three stages of total devotion (parabhakti etc.,) bhakti mentioned in the vedanta as means (to the end 
constantly directed solely towards My lotus - like feet; obstructions samastavastu vihinopi - eventhough you may be bereft 

resulting from connection with the body (prakrti) in the form of the those qualifications (adjuncts) for the means mentioned namely; 
three sorrows {adhyatmika, adhibhautika and adhidaivika), pleasure ® knowledge of the tme nature of the self (jiva) and Superself 
and pain resulting from material experiences which deserve to be t>eing established in duties enjoined for caste and station 
rejected and the limitation of knowledge; (varna and asrama), personal qualities of modesty and the like; 

(despite all these shoiteomings), you, who have somehow o, : “f “"'S' 

Other (in some form) uttered the dvayamantra immense sm hostile to gaming the qualifications 

Tviiraaiv, u„\ji ^ X a X 11 ’ ■ j V mcntioncd; ananta tadvirodhi papakrantopi - not only that, but also 

having, purely by My grace, got totally nd of all obstmctions . ™ i m , r i u . ^ i 

to thp thrpp ctatti. 1 ^- 1 . \ j- 1 «- incurred My immense displeasure by your past actions and attitudes 

to me three-stage devotion (parabhakti etc.,) directed for ever at Mv j * j- - . \ „ 

lotus - like feet ^ towards Me; ananta madiyapacarayuktopi-similarly towards My 

having developed, by my blessing, the thme stage devotion at f“^hy^l^^Srayuktopi - possessed of (My) 

my lotus like feet displeasure caused by immeasurable and unreasoning hostility 

having, by my blessing, realised (fully comprehended). My vl'" ’’n 

essential nature. My divine form. My auspicious qualities My anadi vipantahamkara - begiimmgless 

worlds of sport and of bliss in all their extensiveness- ^ enumerated. 

having comprehended the real nature of the self (yourself) as ^‘“’“'’anMra means : the perception of 1 (and mine) In what is 
solelv Min<» anH tniaiK, x/f j / .„v ... . dearly not I. This perceptaon is due to sins; sms result from the 

soieiy Mine and totally subject to My command (will), wishing the .,1 •, *- 1 - .i ua 1 at. i 

enjoyment of only Myself, keen in being of service only to Me identification of the atman with the body. While the I 

being possessed of total and unintermpted experience which isi^TT^U' and bHss fanan^), 

always pleasing, clear and an end in itself; entirely different from prakrti (of which the body is made), 

’ L identification of the self-I with prakrti which by nature is misery, 

You will ever be a servant of Mine, pleased in perfoimins “ 

loving service in all forms, at all times and under all conditions ® 

urged by the immense pleasure resulting ftom your experience of “' «">Bdhatma svabhavopi - though your true nature of 

Myself, I subservience to Me is veiled due to sins; etadubhaya karya karana 

, bhuta anadiviparita vasana sambaddhopi - though you may be 
17. (I confirm that) you have become My servant (you have bound by undesirable impressions resulting from your sins and 
been accepted in My service) as described above. ahamkara; etadanugunapralqti visesasambaddhopi - though you 

Corrm^ls ■. 16. erammtamaika!akaryap,Spti - in ‘“separably bound to pralttti; etanmula 
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adhyatmika adhibhautika adhidaivika - the three sorrows resulting. |,e other mantras; it is not enough if it is one of the vyapakamantras 

from bondage with prakrti, adhyatmika - the source and the disease;; (indicating the all pervasiveness of the Lord-mantras based on the 

sourcemental-desire, anger, fear, hostility, greed and sorrow and; jiames visnu, vasudeva and narayana); not even the tiruwantra 

their products - worry, jealousy, irritation, and so on; diseases of (narayana mantra which is superior to the other two); it should be 

the body-headache, fever, defects of the limbs, malfunctions ofithe whole of the dvayam in its two sections, the first seeking the 

organs and so on; adhibhautika - sorrow caused by other living; Lord’s feet as refuge and the second seeking service at the feet of 

beings - animals, birds, reptiles, men, raksasas, ghosts and so on;|the Divine Couple, clearly stating the means and the end. The 

adhidaivika - sorrow from natural causes like heat, cold, ram,| dvayam should afford the resting place tvam - You who have 

floods, storms lightning and so on. sukhadukhah etat hetuh -! uttered the sacred formula; 

pleasure and pain and their causes. ' , _ , _ _ , _ ., 

kevalam madiyaya evadayayamssesa vinasta sanetuka - 

The causes are examined - taditara upek^aniya visaya solely because of your utterance of the dvayamantra. My grace has 
desirable and undesirable experiences of oneself; friends, foes and! flown, and over-flowing the bunds, has destroyed, the underlying 
others; desire causes pleasure if fulfilled;displeasure if unfulfillcd;| basis (feeling of I-ness, perverse tastes, relation to material 
so also to friends; the opposite effect in the case of enemies; one possessions and so on), completely, leaving nothing. What has been 
indifferent to pleasures and pains experienced by others, anubhava; destroyed ? maccaranaravinda yugak ekantikatyantika parabhakti 
jn^a sankocaiupa - such experience in case of self, friends foej parajSana paramabhaktivighnah - You have the obstacles already 
and others shows itself in abridging true knowledge; devotion base^ detailed standing as a wall between My most enjoyable (desirable) 
on such knowledge (ignorance) is stunted by material experiences? feet and your devotion solely directed towards Me (feet are 
this is specifically spelled out maccaranaravinda yugal^. representative of the entire person) removed. Would the mere 
ekmikatyantika parabhakti parajSana paramabhakti wg/ins removal of obstacles be enough ? No; His grace is needed. So He 
pratibatopi - though you might have been steeped in materia says, 'mataprasada labdha'. You will have all the obstacles 
experiences which obstruct singleminded and everlasting devotiotf removed, and devotion generated by My grace. Not only this; there 
directed at My very desirable feet Thus all shortcoming! is-more-ma/prasadadeva-solely by my grace. The eva (solely), 
obstructing the desired end have been enumerated. Despite alf indicates that the flow of the grace is unaided by any other agency, 
these, enakenapi prakareiia. dvayavakta - uttered the dyaya - iff Only die Lord is needed to grant it saksaffata-comprehended, fully 
some way or odier; the essential point is that the dvayam has to b(j realised, yathavasthita - realised as it is; is there a compre *msion 
pronounced; no formality is needed sincerely or insmccrelyj ofiierwise ? Yes; it is possible; it is written in the sruti-varuni 
patiently or iir.patiently (expecting result with patience till it bhargava vidyS(Bhrgu, son of Vanina, asks his father to teach him 
granted or eagerly awaiting immediate results) with or without fully, ktabman; the father commands the son "go and perform tapas - 
understanding its import; no precondition is set; only it should not medilate". The son is not able to comprehend bramhan even by 
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repeated effort on his part. He has to be led step by step)-Unlike 
that, here the realisation comes by His grace and this has to be full 
and true. What is it that has been realised ? mat svaruparupa guna 
vibhati lllb pakaranavistarah - My essential nature, My divine form, 
My auspicious qualities. My immense wealth. My world of sport 
and of bliss in all its extensiveness, aparoksasidhah - not by hearing 
of it or by thinking of it- by actually seeing; maimiyamyata mat 
dasyaikasvabhava atmasvampah - seeing the essential nature of 
yourself (atmasvanipa) as solely subservient to Me (matdasyaika), 
and subject solely to my .command {manniyam^daJka). If actual 
realisation comes, it is plain as day that the self is subsurvient to 
Him (solely His) and subject to His will. 

madekanubhavah - If realisation dawns, it will not be without 
His becoming the subject - matter of experience. If the nature of the 
self is clear (unclouded) it will certainly go to the realisation in 
exactness - the total subservience - atyantapaiatanatrya - to His will 
to be used as He pleased. Unlike in kalvalya - atmanubhava, you 
(the self) will have only Me (super-self) as the subject of 
experience; the eva only differentiates the self (person) whose 
experiences are for his pleasure (not totally for the pleasure of the 
Lord). The experience of the Lord for one's own pleasure is no 
different from the experience of one's self. The experience of the 
Lord - service to Him is a pleasurable experience no doubt; but the 
self should not appropriate to itself any of the pleasure; the pleasure 
should be solely that of the Lord; the self may feel pleased that the 
Lord has been pleased and feel happy. What is conveyed by this is; 
in seeing (comprehending) the self, it is not enough if one sees He 
is my Lord; if one sees tmly 'I am His', then only He becomes the 
subject of our experience. The ..authority in this regard is die vedic 
text ahamannam (I am the awd); but it is not only as food; the 


consciousness of the self should also serve its purpose; Lam the 
cater of the food" (abamannadah), says the sruti; the self (cetana) is 
pleased in the experience; the experience is not purposeful without 
this pleasure of witnessing the Lord's happiness. 

mat dasyaika priyah - the experience does not end in itself; 
the words of Safhagbpa "being close to Him for time without end" 
(tiruvaimoli 3-3-1) is followed by "we should render flawless 
service". The same Nammalvar has defined the nature of the self by 
the words : "Having borne your superior lotus-like feet on my 
head, I will not even think of blissful salvation - moksa," Service 
results from love bom out of the experience. The emphasis is 
0syaika (only in His service) shows that any independent pleasure 
for the self is stained by ahankara (I-ness) which is most 
undesirable. "You have (addressing the devotee) service unto Me as 
your sole aim", paripwna anavarata nityavisadatama 
manyapraydjana anavadhikatisaya priyamadanubhavastvam, - 
complete and total in itself, without even momentary interruption, 
eternal (continuous), as clear as a direct vision, without any other 
end (other than being of service), an experience which is far more 
elevating than even the enjoyment of the four-faced (in Satyaloka) 
Brahma - Your experience of Me (service unto Me) is such. 

tathavidha madanubhavajanita anavadhikatisaya pntik^ita - 
service induced by intense (wonderfully deep) devotion bom out of 
your experience of Me in the manner aforesaid; asesavasthocita 
asesasesatai karatirupa - favourable under all circumstances, the 
very personification of the urge to do all kinds of service to Me; 
nityakinkarobhava - you will be ever (eternally) My servant. You 
have been accepted as a permanent servant of Mine. 

17. "You have come to be accepted in my service as detailed 
already”, that is - having become totally rid of the self and of atl 


74 


75 




Saranagati Gadyam 


Gadyatrayam 


sins causing My displeasure, you have attained the three-stage jjjgt I do not lack anything ?" The Lord answers; "O! this is your 
devotion; you have realised (comprehended) My nature. My form, ^j^ubt. 1 will detail how it will work out". 


My immense wealth; having a clear conception of the self you have 
solely Me as the object of your experiences; you are devoted to 


adhyatmika adhibhautika adhidaivika duhkhavighna 


being of service to Me; your experience of Me is total and blissful i hitasvam You shall get on without even a trace of 

Your eternal service is the result of devotion bom of the divine three-fold miseries, 

experience" When the Lord said all this, the Aca'rya wondered what mmdan^ body ?" The 

the basis for all this blessing was; it stmck him that the mere are exceptional. What prevents you 

utterance of the dvayam resulted in all this blessing, and Ujg from living in the manner aforesaid ? The idea is - time is mnning 


'evambhutosf spelt out by the Lord. 

18. Sdliyatmika adhibhautika adhidaivika dukhah 

vighnagandharahitastvam dvayamarthanusandhanenasaha 
sada evam vakta yavaccanrapatam atraiva srirange 
sukhamasva II 


out fast; the results of karma are wearing out; the goal is coming 
nearer; thinking thus, feeling the immensity of the fruit you are 
shortly to get, do not mind the troubles due to mundane existence. 
This is just like the fast immediately preceding the crowning (of a 
King) "If that be so, what shall I do as long as 1 live with this 
body?" The devotee asks again. 


Translation ; Freed from all traces of obstacles and misericsi 
resulting from association with the body in the form of adhyatmika^. 
adhibhautika and adhidaivika varieties, you shall live happily henei 
in Srirangam, till your body does fall, repeating the dvayamantii: 
constantly in this manner along with its full purport. 

Comments - 18. The Lord said "nitya kinkarpbhava"^ 
implying that the service would sustain the devotee. The basis for 
this grant of bliss is the chanting of the dvayam. "What a wondd 
7" feels the devotee. "What is there to wonder about ? there it; 
nothing to lack (about dvayam)" says the Lord "Can mere mentioij 
grant this immense fruit?" the devotee repeats. "You have seen the 
result. Should I assure you again?You have come to be accepted?! 
Your wishes have been granted in full. You may engage yourself b 
service here with this body just as in the Land of Bliss ■ 
pammapada". sri Ramanuja pleads; "This body of mine is subjee 
to the threefold miseries !. I do not know how long it would last; II 
am not sure about the best place to live; how then do you sugge? 


dvayam arthanusandhanena saha - meditate on the meaning 
of the dvayam, as your constant companion- "Distinct and far from 
ihc people of the land" (Tiruvaimoli 10-6-2)- "quite apart from the 
worldly people, distant from them in intense longing for My sevice, 
feeling 'I havo reached Narayana (10-6-2) and surrendering all to 
Me". To such a person the meditation on the meaning of dvayam 
will be the lasting fnend Earlier He said dvayavakta- chanting the 
text of dvayam-, now he says dvayam arthanusandhanena saha; the 
text is not enough to beget His grace; th(5 meditation on its meaning 
is needed to pass time purposefully. 

sada evam vakta : - evam - in this manner. Earlier, the master 
conveyed this surrender in three ways; first in his own words; 
second in the words of the earlier masters; third time in the words 
of the itibasas and puranas - evam emphasises the manner in which 
the master conveyed his surrender first. Irrespective of the number 
of times and the different words, he can repeatedly surrender only 
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^to the Lord; there is no other go. The surrender is only to gain Gadyatrayam 

His grace; that IS gained through this (Ramanuja's own words in thf / a \ 

Gadya) - evam vakta- not mentally but in words which indicate tb c ? flawless, then the present existence is solely due to 

overflow of the mental experience; dvayam arthanusandhabeih • ° Him. The Lord replies - "the delay 

saha evam vakta - pronouncing these words (as in this Gadya) you f ^t)i you need not wait 

have expounded the dvay^; Is it enough if it is but once consumption of all tarnia (the results thereof); itis fast 

Obviously not sada- constantly. Why so ? Because the mind is aw tWngs are on the move and the goal is coming 

to think of other means and ends, constant meditation would shui 

T oH associated with the body and also with the Pleads: "existence in this world of ignorance is 

othet th^n the self into object ““hearable; you who have set a time limit, should also gllide me as 

other than ^intual; the association with the Lord, into matters ib‘“ '^here I should pass the time". The Lord commands ifrnV, 
keeping i^th the true nature of the self. In the present case, th>crc itself; - in this 5nWam T is dXem 

LorTt h "“T t>hjects, has sought out tb world of samsara; it is different from the eternal World of Bliss U 

poal ’ f dissociated himself from the other pursuits; yet the ‘^huly a third world in itself; you live happily in this third world of 

g o semce in the Land ofBhss appears to be far away; the Lon!'“‘“e ' You are different from the samsanhs of thi« 

says sada - constantly so that the devotee's time is well-spent U w“dd; you arc yet to join the nityas and muktas of the other ? i 

^ TTlfei. .ile b« place 

To remove the doubt as to when this existence is fr ‘’‘>dy, Tlierc Ls no 

terminate, the Lord says yavaccanr^afam-till this body is cast off'' I “''c comparable to this place 

What IS the idea behind this question - "When?" It is not due to am' Prostrate neglecting My Land of Bliss, sukhamasva - 

doubt of die fruition of other means to the End; not even the end of ^ released soul; live happily here in Mrangam. 

the experience of the fruits of action (karma) as in the case of th . ™s 18th clause is an utterance of the Lord in renlv m 
upasaka (who follows a prescribed path like bbakti yoga) whi fear of life in this world which is ant to de«jrrnv^ ^ i 

e^s inviting death as a favoured guest, having completed their si l^owledge and generate darkness (ignorance) and steep on^n 
task (up^ana). He has no association with oflier paths. Then, hJ ^ 

not the alvars s said "He who grants vaikmmtha as soon as dea« to. 

^cuis" (Timvay moli 9-rO). He asks Vh» 7" because he lad a post!;S^stlr 

.euce .e ,es«e. Vheu,. .e . ea.ee. .e^ehrd ^ ^ 

These are uttered by the Lord. "" 
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19. sarirapatasamaye tu kevalam madiyayaiva dayaya 
atiprabuddhah mamevavaidkayan 
aptacyutapurvasamkaraniandrathah jimamiva vastram 
sukhenemaip prakrtimsthulasuksmarupatp vistjya- 
tadmtmeva 

matpra^dalabdl^maccaTanSTavindayugalaikantika 
atyantikapaTabhaktiparajnanapaTamabhakdkrtaparipurna 

anavaratanityavi^adatamanaaya piaydjam 
anavadhUati^yapriyamadanubhavastvarn 
tathavidhamadanubhavajanita anavadhikMti^ay^ritikarita 
asesavasthocita ade?a^esatalka ratirupa nityakinkam 
bhavi^yasi II 

20. ma te bhudatra samd^yah II 

21. anrtam noktapurvatn me nacavaksye kadScana I 
mtnddvimabbi bha^te I safatfeva prapannaya tavasmiti ca 
yacate I 

abhayam sarvabhutebbyo dadamyetad vrataip mama II 
sarvadharman paiityajya m^ekam sariLtam vrdja I 
a/iam tva sarvapapeb/iyo moksayisyami masucah II 
iti mayaivahyuktam 

22. atastvam tava tattvato madjnanadarsana pmptisu 
nissamsayassukham^va II 

23. antyakale smrtiryatu tava kainkaryakarita I 
tamtam bhagavannadya kriyamamdn krrusva me II 
II iti sarana^ti gadyam sam^tam II 

Text: 19. When you shed this mortal body, you will, by M 
grace, attain true and extensive knowledge and, thinking only d 
Me, with no dimunition& whatever in your resolve "The Lord is iti] 
Supreme Goal” - get rid of the gross and subtle prakrti (body ani 


the attachment, desire etc., which go with it). You will at once. 
Without a moments delay, attain the privilege of eternal and 

uninterrupted service to Me. (The portion tadanimeva. .has been 

translated earlier and is not repeated). 

Comments 19 Starting with evam bhutosi (clause 17) the 
Lord recounted the nature of the reward obtained after the body (is 
shed) and how to pass the time till then - during the life time, Now 
He recounts the good He does at the time of death (rejecting the 
jbody) not even expecting antimasmrti (thinking of the Lord at the 
Stime of death.) 

^ sarirapata samayetukevajam madiyaya evadayaya 
atiprabuddhah - You will be unique when you shed your body. 
What is that ? atiprabuddhah-hlessed with a great expansion of 
knowledge. The basis for this is - kevalam madiyaya evadayaya - it 
came about just now. It is not due to the earlier stages of 
karmayoga, jhanayoga and bhaktiyoga, each leading to the other 
and flowering into parabhakti. (bbakti itself is knowledge - jnana) 
What happened now is solely due to My grace. Earlier, the Lord 
said madiyaya evadayaya nisse^ vinastah and now again madiyaya 
evadayaya. This makes it clear that whether it is at the time He 
marks us to receive His grace or after we have become the 
recipients of the grace, or when He rids us of our enemy (sins), or 
when He confers benefits, in all the states, the emptiness on the part 
of the beneficiary is His sole asset What is instrumental is only His 
grace, ati - highly; prabuddhab - woken up. This shows the 
difference between the earlier and present states, mameva aidkayan 
• this is the difference; in the earlier state (before receiving His 
grace daya) he was aware of himself and of the Lord; in the later 
slate, since his awareness is a result of the Lord's grace, it would 
have the Lord as the sole subject, mam - denotes the Person of 
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The refinement of the mind-the proper attitude-is not 
Saranagati Gadyam something that anybody could attain. Should one lo’se the 

opportunity of salvation because of lack of refinement? How is 
isvara. His most beautiful resplendent form with all attributes anc further refinement-so necessary for the other world (the Lord's 
His immense wealth (v/b/iufi); eva emphasises that He will be th{ Land) to be acquired? The answer is simple: tadanimeva 
sole subject for thought leading to an inner vision not disturbed bv ,immediately the body is cast off you will be blessed with 
other thoughts. Over and above this apracyuta purva samskariip^hakti and further stages of devotion. The lack of refinement 
manorathah-puTvasamskara manoratbah -faith produced by th( earlier in terms of devotion does not matter. To the upasaka 
teachings of acaryas a result of His grace; It can happen like this ^bhaktiyogin who treads the arduous path of bhakti as detailed in 
After having formally approached (accepted) the Lord, one ma;|the sastras), even the slightest fault in his practice will pull him 
still, because of earlier stains (impressions), go astray and commiidown the ladder of ascent. If there is no death-time remembrance of 
heinous sins and at the time of death worry The time ha;ithe Lord, the status quo would be restored. How then is this (easy 
come; 1 have led a sinful life. How will the Lord do any; good tisalvation) possible? matprasada labdAa-obtained through My grace, 
me? What will be His attitude? Will He grant salvation?" If ow-fhe shortcomings mentioned are only for the upasaka who tries to 
thinks all the time about the Lord's good intentions and fIowin|gain the end by his own effort. If this effort is surrendered to Me, 
grace, the preceptor's (acaryas) good-will resulting from the Lordj,tiere is no obstacle to all these benefits. Salvation is assured. The 
grace, the beneficial teaching and advice given by the acaryas, tljquestion is asked: what are the benefits conferred by Your grace? 
approach to the Lord of the refined cetana (refined by the acary^-p^Q answer isi-maccaranaravindayugaja ekantika atyantika 
the deep faith in the Lord resulting therefrom, and the benefijparabhakti parajnana paramabaktih -single-minded three-stage 
conferred by the Lord, there is no room for the worry detail(j(/evof/on at My most enjoyable feet; krta paripurna anavarata 
earlier. One will sustain the undiminished faith "The Lord bk„ityavisadatama ananyaprayojana anavadhikmisaya priya 
accepted me; He will definitely save me and grant the desired fruj madanubhava- caused by the devotion mentioned earlier, a total 
(salvation), jirnamiva vastram sukhena imam prakrtim sf/ifi experience of Me experienced with immense love; Janita 
suksmarupam visrjya-then casting off easily the gross and subl mavadhikatisaya pritikarita asesavasthbcita asesasesataikaratiruka 
prakrti (body) like a used garment. Just as an old garment is thro« -you will be accepted for ever in eternal service to Me-service bom 
away with contempt, the body, made as it is only of flesh and bon out of your experience of Me and great love towards Me and your 
is to be discarded with contempt. The relation between the soul at eagerness to serve. This is the assurance given by the Lord 
the body is very sinulrir to that between the body and the garrae accepting the Acarya. This assurance is not only to Sri Ramanuja 
worn over it. There is no liking for a dirty and tom garment. It but to all those who have forged spiritual relationship with him 
thrown away without a second throught. So with the body when through the unbroken chain of acaryas. Those who believe and 
grace has come down. If the soul has to leave the body by itS enter into the shelter of the acaryaabhimana (his recognising This 
(overcoming long-established bonds) it is difificulL But if the Lofl 


grace is opearative, getting out of the body is quite easy. 
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devotee belongs to my group') is assured of the same fruits assured 
by the Lord to the Acarya himself. 

20. Text; Let there be no doubt in your mind regarding this. 

Comments-The Lord feels that there is a lurking doubt in the | 
devotee's mind and gives an unequivocal assurance. Looking at the | 
immensity of the gift of God (ridding the devotee of an infinite load 
of sins and the grant of eternal bliss) and the extremely minute 
nature of what the cetana does to deseve this immense reward, one 
continues to doubt whether all this can be possible at all. The 
experience in fliis world is that to gain Ihe fleeting fruits of worldly 
enjoyment, one has to put in mighty effort Can it be possible that 
eternal and everlasting enjoyment in the presence of the Supreme 
can be gained so effortlessly? Yet the Lord says He has granted it 
This is the lurking doubt. The Lord assures Let there be no doub 
at all. You have abjured all conscious effort to earn virtue and havi 
placed the entire burden on Me. I value this trust. Let there be nt 
doubt about the truth of what I have said (the assurance I gave). 1 
did not say all that merely to console you." 

21. The Lord gives further assurance that He was never a lia 
Translation-1 have never told a lie; I will not do so henceforward 
Rama never speaks a double word." "To him who siurenders to mi 
just once and says ” I am yours", I offer protection from all beings 
This is my vow." (These are words pronounced by Rama offerin[ 
protection to Vibhisana who sought Rama's feet.) 

"Renounce all dharmas (prescribed means to attaij 
salvation) and surrender yourself solely to Me. I will rid you of a( 
your sins (and grant salvation). Grieve not" (These are words givd 
to Aijuna by Krsna on the eve of the Mahabharata war). I myscl 
said all these." 




Comments:- anitam.... etc. What I have said is not a lie. I 
have never uttered a falsehood. To remove a possible doubt that as 
Krsna, He stole butter, told all sorts of lies and that His words may 
not be true, the Lord assures: "Rama never speaks a second word". 
The idea is "these words are not thosse of Krsna; Rama assured die 
sages of Dm4akaranya that He would offer them full protection 
and said, "Believe Me. My word is to be trusted fully, I do not 
speak with two tongues." sak/feva...etc.-"Sage Valmiki has 
recorded my wor^ spoken at the sea-side in his great epic. My 
assurance to Vibhisana applies to the entire world". To the possible 
question "Are these your (Ranganatha) words?" the Lord says, the 
words pronounced by Me as Krsna and as Rama belong to Ae same 
category. The words sarvadharmaii.... etc., pronounced by me from 
the chariot (of Aquna in the great Bharata battle) has been recorded 
by Sri Vedavyasa in his celebrated epic Mahabharata, verily the 
fifth Veda. These pronouncements, sakrdeva.... and 
sarva^rman..., though made at different times during different 
avataras are quite reliable as they were pronounced by Me. The 
'falsehoods' uttered in My avat^ as krsna are quite as reliable to 
psntes (those who approach Me with faith in My saving grace) as 
theitruth uttered in the avatara as Rama. Both were spoken solely to 
^ve asritas; itimayalvahi uktaw- both were spoken by Me the 
refuge of all. 

22. Translation-Therefore, you may safely rest without any 
fear or doubt in the matter of your trae knowlec^e about Me, your 
vision of Me and your realisation (attainment) of Me. 

Comments:-afaA-since die words coming from Me, the 
ever-truthful and wedded to truth, are most reliable; tvam-you who 
ave deep faith in Me. tatvatah- in truth; with certainty; 
•natjUanadarsana praptisu- your perception (knowledge) of Me' 
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your vision of Me and your realisation (coming into My service) of 
Me; n/ssamsaya/hwithout any doubt, sukha/nasva- rest with ease 
and comfort. The idea is "though you live in this lilSvibhuti (lower 
world), by virtue of My assurance of acceptance, it is as good as 
being in paramapada where your being accepted is quite certain, j 
Rest assured about this." 

The last verse antyakale etc. has not been commented upon 
by the commentators. 

Thus ends Saranagati Gadya. Before we proceed further with 
the other two pieces of the Gadyatrayam, we shall summarise the 
Saranagati Gadyam in its various sections. This will help remember 
the development of the composition with ease. 

1. The first section gives expression to his surrender at the 
feet of Sri after extolling her greatness and qualities. 

2. In Section 2, the Acarya explains the purpose for which he 
seeks her intercression. He seeks her purusakara and expreses that 
his surrender at the feet of the Lord should be made appropriate and 
successful. 

3. The grant by Sridevi of the prayer made to her is conveyed 

here. 

4. The formal surrender is given expression to seeking the 
protection of the Lord. The Acarya extolls the Lord describing the 
greatness of the divyatma svarupa (essential nature) divyamangak 
vigraha (the divine and bewitchingly beautiful form), the divine 
qualities, the fine jewels adorning Him, His divine weapons, the 
unique association with His consorts. His immense wealth in the 

, form of the mtyavibhuti (The changless land of bliss-paramapada) 
and the iMvibhuti (the worlds of sport from this world up to 
satyaloka). His rulership of these. His having nothing to desire and 


jjis ever fulfilled will in all detail. He chants the dvayamantra 
conveying the formal surrender. 

5-8. He repeats his conveyance of surrender in the words of 
the puranas and the bbagavadgita showing his respect for the words 
of the rsis. 

9.10. The Acarya entreats the pardon of the Lord for sins of 
the past, present and future. 

11. Since the Lord has ordained in the Gita that His maya 
(prakili - the attachment to it out of ignorance) cannot be overcome 
except by sun'cnder to Him, he entreats the removal of the maya. 

12. The Acarya entreats true knowledge as detailed in the 
Gita. It may be mentioned that this knowledge refers to seeking the 
Lord with single - minded devotion as both the means and the goal. 

13. He entreats the conferment of tme devotion by the Lord 
as mentioned in the Gita. 

14. He entreats that he should become the personification of 
devotion in its stages parabhakti, parajnana and paramabhakti. 

15. He seeks that he should be blessed with the 
consequential experience of the Lord and the yearning for service 
unto Him. 

The rest of the Gadya details the reply communicated by the 
Lord through an inner Voice. 

16,17. sri Ramanuja ! You who pray for being accepted 
eternally in My service have so many impediments in so many 
forms (all these are detailed). Solely by My grace, all these 
impediments shall vanish. Your devotion will grow into its three 
stages and you shall experience Me in all aspects - My nature, My 
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form and My wealth and realise clearly the true nature of your owr 
self ( as totally subservient to Me). You will henceforward live k 
divine experience (of Me) and in My service. 

18. You will be totally rid of worldly misery and will speni 
the rest of your life in chanting the dvayamantra and meditating (ii 
thought and words) on its import. 

19. You will be properly cared for at the time of death ani 
will be accepted in My Land of Bliss in eternal service. 

20. Let there be no doubt at all about your getting all that has 
been assured. 

21. My words shall never fail. 

22. Remember the assurances I have given during My 

incarnation as Rama and Krsna. I Myself have uttered these. Thev 
shall ever be tme. ^ 

23. The last verse "antyakale .... " (not rendered earlier):- 
The Acarya ends the Gadya by praying to the Lord : "In case death 
- time remembrance is essential, You please treat my present 
entreaties in its place also”. It may be mentioned that remembering 
Ae Lord or uttering His name at the time of death is not obligatory 
for the prapanna though if is for persons^ following other paths to 
salvation. The alvars pray : 'I may ftot~be fortunate enough to 
remember to call You when this soul departs from the body. Please 

treat my present prayer as prayer to be made at that time and accept 
me". 


srimate Ramanujaya namah 

GADYATRAYAM 

l^riranga Gadyam 

Cidacidparatatvanam tatvayathatmyavedine I 

Ramanujaya muaaye namo mama gariyase II 

I prostrate before my Acarya, the great sage Ramanuja, who 
has a clear conception of the truth about the three entities, cit, acit 
afldi^vara. 

This piece, known as Sri Rangagadyama, is but an abridged 
version of the Saranagati Gadyam. It is explicitly addressed to Sri 
Ranganatha and hence called Sri Rangagadyam. The first Gadyam 
is popularly known as the 'long gadyam' and this one, the 'short 
gadyam'. This piece is also a practical exposition of the 
dvayamantra. 

Introductory Comments : The purpose of Srirangagadyam is 
this : first the Acarya prays for the most desirable goal of being 
accepted in the service of the Lord. To gain this end, he states his 
lack of deservedness in terms of any virtue on his part; he states his 
shortcomings; tiien he seeks the Lord's feet (that is the Lord 
HimselO as his sole means; he begs that his prayer should be 
granted for its own sake; he reiterates his faitii in the Lord; he prays 
that tiiis faith should be the result of the all merciful Lord full of 
auspicious qualities; he prays that he (Ramanuja) who is not for the 
service of anybody else, should be blessed by the Lord with service 
in keeping with his own nature; all this he entreats to grant him. 

To the seeker after salvation who has taken to this path of 
prapatti, it is essential that he should spend his time in devoted 
service to the Lord, worshipping and serving Him in his temples; in 
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serving his devotees; if incapable of that, by meditating on (or 
giving expression to ) His names and qualities; if lacking in depth 
of devotion for this, in uttering the dvayamantra and (learning and 
thinking on) its import. Intending on the last of these options, the 
Acarya gives expression, briefly, to the ideas conveyed in the 
earlier Gadya. He conveys these in confidence to the Lord at 
Srirangam. He intends this shorter composition as fit for repetition 

in the presence of the Lord by devotees intent on the finiit prayed 
for. 

1. svadhimtrividhacetanacetana-svarupasthiti pravrttibhedam 
klesakaimSdyase^ados^atnsprstarn 
svabhSvikSnavadhikatisaya jdSnabalaisvarya 
viryasaktitejassausHya vatsalya - nmrdava-aijava - sauharda 
- satnya kSrunya - madhujya - gSmbbiryaudarya - caturya - 
sthairyadhairya ^aurya- parakrama- satyakama- 
satyasankalpa-krtitva krtajnatadyasamkbycya kalyanaguna 
gapaugiiatnaharnavain, patabraniha bbUtatp, purusdttatnatn, 
srirangasayinani, asmatsvaminam, prabuddha 

nityaniyamya-nityadsyalkarasatmasvabhavdharp 

tadekanubhavah tadekapriyah paripumam bhagavantam 
vi^adatamanubhavena nirantaramanubhiiya, 
tadanubhavajanita anavadhikatisaya pritikarita 

asesavasthocita-asesasesatafka ratinipa-nityakinkaro bhavani. 

1. In this first (cumika), the Acarya prays for the established 
goal of devoted service to the Lord. The Lord, Narayana, is the 
acceptor of the service. The meaning of the name Narayana 
includes lordship over the two lands (the vibbutis - the land of H^s 
sport and the Land of bliss), being the destroyer of all that is lowly 
and being the repository of all auspicious qualities, Of these, the 
Acarya expatiates on the first, viz., lonlship over the two lands. 
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Translation 1 - (Beginning with svadbina, upto bhagavantam, 
various epithets are enumerated all of which qualify the word 
fjhagavantam. The final words nityakinkaro bhavani is the prayer in 
this cUmika.) 

Let me be accepted in eternal and devoted service of the 
faultless (complete in all respects) Lord who holds sway over the 
nature, existence and activity of the three varieties of the conscious 
(cetana) and the ncn-conscious (acetana), who is not touched by the 
(five varieties of) miseries and the resultant virtuous and sinful 
actions; who is an ocean of naturally fitting hoardes of auspicious 
qualities (this section is the same as 4(iii) of Saranagati gadyam); 
who is the supreme Brabman and Pumsottama (the most perfect 
person) who reclines on the serpent bed in Srirangam; my master 
who is complete (Not wanting in anything-faultless). 

I, who have clearly understood myself to be ever subject to 
Your command; I who have tasted the sweetness of ever being in 
Your service; I who have only Yourself as the subject - matter for 
my knowledge and devotion; I who have experienced You 
constantly without interruption; eager and anxious to be of 
immense and commendable service at all times and under all 
circumstances to You ; with this eagerness generated by the 
pleasure of my experience of Yourself let me, the very 
personification of the desire to be of service, be accepted eternally 
for such service. 

Comments : 1:- svadhinatrividha cetanacetana svarup'isthiti 
pravrttibhedum - holding complete sway over the variations in the 
nature, existence and activity of the three types of conscious beings 
(cetana) and three types of non-concious (acetan). The three 
varieties (»i' jcranas are- the bound (samsan), the freed [mukta) and 
the etoriidliy free (nitya). The bound are those who are susceptible 
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to abridgement of their knowledge (ability to know an^ 
understand); who exist in happiness and misery resulting from theii 
virtuous and sinful deeds. The freed are those who by the grace o 
tile Lord have been freed from the bondage to the body which 
responsible for the abridgement of knowledge; and consequent, 
having an intellect which is fully blossomed, who exist in a state o| 
eternal happiness in the service of the Lord enjoying the., 
experience of the Lord's divine form and qualities engaged in all 
possible physical service; following the Lord, giving expression to 
the happiness in words "Oh! I am His food" (this implies pleasing 
service). The evcr-frec nityas are those who have never been'”' 
stained by bondage unlike the muktas- who were once in bondage 
and freed after a long time and came close to the Lord They have 
been engaged in ageless and eternal service to the Lord, eternally 
engaged in seeing, worshipping and praising Him, the foremost 
among these being Visvaksena, Garuda and Ananta (Sdisesa). 

The three varieties of the non-conscious acetana are those 
characterised by total Purity (suddha satva\ admixed qualities 
(mixture of satva, lajas and famast and time, which decides when 
creation and desteuction should occur. The material characterised 
by total purity is made up of five divine components (called 
panedpanisanmaya- paramesti, puman, visva, nivmi and sarva) 
totally pure (not admixed), changeless in nature, helpful to the 
protective activities of the Lord in His forms vvuiia and vibbava. 
and self-revealing everywhere. This suddhasatva is the material 
constituting the Land of Bliss-paramapac/a; the admixed prakrti is 
the material making up the worlds of men and the gods-Indra 
downwards and is characterised by an admixure of the three 
qualities satva, rajas and tamas ever susceptible to transformation 
(change), exisisting in different states dependent on the good and 
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(liad actions of the souls embodied thcrin, capable of hiding 
abridging) true knowledge of the embodied soul regarding the self, 
the Supreme, the goal, the means to the goal, the obstacles thereto 
nd its own relationshiips to others. Time is different from prakrti, 
natured. measureable by seconds, minutes and so on, and 
controls the existence of (changes undergone by)non-conscious 
jJinatter and the embodied souls, their birth, growth and death. It 
Joes not constitute a controlling factor like this in the Land of Bliss. 


lysingle- 


The Lord's sway over all these consists in being the inner 
eing of all and controlling them. Thus the fact that every thing is 
subject to the absolute control of the Lord emphasises that the Lord 
is the antaratma (controlling inner rcsident-sariri and that 
everything else constitute His body-sarira) 

kiesa kannadi asesadosa asaimprstam-U may be asked 
whether since the Lord is the soul and all else constituting His 
body, the faults and defects of the body would not stain the soul; 
the answer is *No; the defects of the body do not touch the souKthe 
Lord)'- fclesa-misery-causcs which lead to it like ignorance, 
self-importance (ahamkara), greed, desire and anger; kamiah-deeds 
which cause misery; ad/-others, beginning with such faults; here is 
meant types of beings god(c/cva), man and so on with varying life 
spans and differences in nature and intelligence associated with 
each type, asc^dosa asamsp/stom-untouched by all these faults; 
asesa includes susceptibility to change associated with acit (matter) 
and change in extent of jnana as well ts mi.sery possible with the 
jlvStma; asamsprstain not touched by- signifies 'that never was'. 

svabbavika etc...Three types of qualities are meant here; the 
common ones, those which favour the asritas (those who seek 
protection) and those oriented towards tlie enemies of asritas; 
JivaWiai'ika-natura! like coolness of water and heat of fire; 
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anavadhikatisaya-each auspicious quality by itself being infinit 
and wonderful; jnana-ahihty to grasp (know about) all things at a| 
times, that is, His ability to remember the difference in names an 
forms of the innumerable jivas created in different forms and th 
virtues and sins of each created being; ha/a-ability to support all H 
infinite creations by an infinitismally small portion of His powei 
aisvaiya-Cbeing Isvara) ability to command all His innumcrabl 
creations according to their karma (yirtuous or sinful deeds); viiyj 
prowess-while carrying out creation, sustenance and destnictioi 
doing all this effortlessly and without visible change. He change 
other beings without himself undergoing the slightest change 
sa/di-ability to confer activity on the living beings tending t 
activity and engage them in activity; ability to make th 
'inpossible' possible; ability to be the matter of creation- jagi 
upadanasakti; t^as-making others subservient to Him-Only by Hi 
light do all luminous objects appear luminous. 

Besides these six principal qualities, the twelve qualities o 
isvara favouring those (asnfas) who seek Him are then explained 
saus/Tya-natural ability to freely mix even with the lowliest, total 1] 
unconscious of His infinite greatness. "1 am a mere man, son o 
Daiaratha Rama told Brahma and other gods when they came ti 
see Him after the death of Ravana; vatsa/ya-affection; He remove 
the defects of asritas as a cow licks out the dirt from the body <J 
calf. He became a lowly cowherd and tended cows and calves (il 
Krsnavatara); mardava-sotoess. This physical quality enumerated 
in the midst of mental ones means a weakness-the inability to bea 
separation from those dear to Him, “Rama could not get a wink ol 
sleep when separated from Sita" “1 constantly remember the swe«l: 
words of Bharata coming from the depth of his heart" so Rama kepi 
saying with remorse after he sent Bharata away not fulfulling his 


request to come back to Ayodhya; a/yava-one-ness of thought’word 
and deed particularly in wishing to be with His devotees; 
jauharda-always thoughtful of the welfare of devotees whether 
present before Him or not; saniya-treating all devotees alike 
irrespective of being high or low in birth and conduct. Rama 
accepted the hunter chief Guha as a dear friend; He war, pleased to 
eat the fruits offered by Sabari. karunya-selfless sorrow at the 
distress of others, Rama was distressed at the grief of his subjects; 
He was distressed when sita was abducted out of the feeling “a 
woman has been abducted." inadhurya all-round sweetnes; 
appearing so to the victim even when He was about to kill. Bhisma 
welcomed Srikrsna when He approached with the deadly wheel to 
kill him, ''Welcome! One with eyes like fresh blossomed lotus! 
Come on! 1 prostrate before you; put an end to me", gambtiirya- His 
good intention towards devotees cannot be gauged. He gives of 
Himself and the capacity to enjoy that immensity. He is unmindful 
of the greatness of v/hat He gives and the smallness of the one 
receding; having done much He feels like having done nothing. 
sudarya- generous-He entreats devotees to accept what He gives; 
"All those who approach Me 'for worldly wealth or for salvatioir 
are truely generous (So K.rsna said in the Gita). Rama was always 
eager to meet people who sought His help and having fulfilled their 
wishes, felt very happy. 

catu/ya-clevemess, ability to hide defects of devotees even 
from Sri(His consort-their mother); He would remove doubts about 
His eagerness to protect (bring succour) and do good. In order to 
remove Sugriva's doubts, Rama threw the huge carcass of the 
demon dundubhi miles across by a kick of toes; He snlit seven sal 
fress in succession with a single arrow, stha/rya-stability of 
purpose; even in the presence of thousands of foes He would not 
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flinch from the resolve to protect asritas. Though friends (allies) 
like Sugriva dissuaded Him, Rama declared. ' I will never reject ai 
offered hand of friendship' and accepted Vibhisana, brother o) 
Ravana as a friend. Thus, these 12 qualities are concerned with Hi| 
concern for asntas j 

The next three concern the enemies of asr/fas, dhairya-nvi; 
caring for (not being afraid of) the foe. Even before he faced thf 
mighty raksasa army of Ravana, Rama crowned his younger brothe 
Vibhisana king of Lanka. Such was His confidence in His ow| 
invincibilit'S'. He destroyed the basic army- niu/aba/a-single handed 
saurya- ability to enter the enemy's place like His own ant 
inflicitinc heavy loss. "People saw the mutilated corpses q 
innumerable raksasas with their limbs strewn all over the place bi 
not Rama who moved so swiftly". parafcrama-Valour "When H 
\(.^ama) moved with his bow in His hands, the raksasas were s 
tacinated by His valour that they did not realise that He was killin 
them. 

Then are enumerated four qualities concerning asritas. Th 
means (of approaching Him) and the end (what He grants) 
satyakamah-kama may be interpreted as desire or possession. On 
with eternal kama-de^irable qualities and wealth providin 
enjoyment for asritas. /Alternately it can mean His immense desii 
to do good to asritas. The flow of good intentions cannot h 
arrested satyasankalpa-He displays ever-new enjoyments (h; 
giving of Himself) in kaleidoscopic array, krf^ri' 3 -when the asr/tsi 
desire is granted, the fulfilment is His. Having crowned Vibhisan 
king of Lanka, Rama heaved a sigh of relief and was delighted wilt 
a task completed; krtajnata-TQmerabeTmg a good act; the words " 
seek your psotection; 1 seek you as my all; I surrender my all ft 
you"|riakss Him remember only that and forget all else (all faults) 
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ever remembering his own shortcomings. Though Krsna protected 
Draupadi at her moment of dire distress (when she was about to be 
disrobed). He felt Himself eternally her debtor since He could not 
be there in person and assure her that no harm would befall her. 
Rama's sorrow that He could not fulfill Bharata's request (to * 
abandon the forest-life ordered by His father and return to the 
kingdom) was immense-not for the love of kingship but for not 
fulfilling the request of a sincere asrita -"He begged with his 
head-bowed; 1 could not grant his wish." ad/-and so on-many 
others, asankhyeya gunagana aughamaharnava-only some of His 
auspicious qualities have been enumerated; the unsaid is infinite, 
countless. Can one count the number of molecules of water in the 
vast ocean? So also the Lord's auspicious qualities. Karna's words 
during the great Bharata war: "The qualities of the great and ever 
victorious Lord (Krsna) cannot be enumerated completely even if 
all people in the world come together and talk for 10,000 years." 

parabrahmam purusdttamam-We\l established as 
parabrahmaman and purusottama in the vedanta. parabrahmani-ThQ 
Superior One who is immense or immeasurable (brahma), one who 
can make others immense like Himself J(brahmanatva) "He makes 
others equal to Himself (Tiruvaimoli 8-5-2): "Those who have 
become like Me by virtue of this knowledge are never destroyed. 
(Gita 14-2). So it is that He is pleased to grant that those who 
realise Him become similar to Him. purtisottama-the person above 
everyone else. "That suprerior person, distinct from others is called 
paramatma. I am superior to the ksara, the bound soul and to the 
aksara (realeased soul). The srutis and smrtis therefore declare Me 
as purusottama the Highest Person" (Gita 15-17). The word means 
"He who gives all desired fhiits-that largest-hearted person." 
sriranga sayinam- one need not be satisfied only by scriptural 
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statements; one can feast the eyes with His reclining form in 
Srirangam; such is His accessibility, asmat svaminam-hy his 
reclining in this temple (iCoil-temple is a unique apellation to 
Srirangam), He has demonstrated His personal relationship (Lord) 
to me (servant). "He has enslaved me by His auspicious qualities" 
said Laksmana of Srirama to Hanuman. 

So far, the Acarya has talked about the Lord, the recipient of 
the service; hereafter, he refers to the self which is the seat of the 
service. prabuddhanityaniyamya nityadasyaika rasatma 
svabhavoham- eternally subject to the Lord's command, ever at His 
service, having it as the supreme source of joy; realising the nature 
of the atma to be such. This indicates that self-will and diversion to 
others (other areas) would destroy the soul; tadekaanubhava- 
having the mental experience of the Lord as the only subject matter 
for the mind; tadekapriyah-having made the Lord as the only 
subject matter for devotion. By this is indicated the 
stagcs-parabhakti etc. which are the basis of God-experience. 
paripurnani bhagavantam nirantaramanubhuyah- experiencing the 
omniscient Lord clearly and wholly without any interruption. 
paripurnanubhava is experiencing the Lord's essential self (nature),; 
His form. His auspicious qualities and all His wealth as the subject 
matter for experience (loving meditation and mental vision). 
visadatama ambhava is the near fruition of the experience in terms 
of paramabhakti-equal to direct vision and difect experience of His 
presence; nirantaraw-etcmal; no admixture of others at intervals. 
tadanubhavajanita anavadhikatisaya pritikmta asesavasth^cita 
asesasesataika ratirupa-caused to be done by intense devotion bom 
out of that wonderful experience; a personification of the desire 
(longing) to be of service under all conditions; desire to be the 
source (or seat) of scr/ice for eternity (as long as the atma does 
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exist); anavadbikatisaya-excccdingly wonderful; the basis of eternal 
service; far more than in the preparative stages of parabhakti. 
asesavastha-al\ conditions-in the inner courts; in the formal court 
assembly, in the flowers garden while sporting, while enjoying 
water-sport in the swimming pool, in all Your different states in the 
highest (paramapada), in the sea of milk (vyuha), in Your avataras 
(as Rama, Krsna and so on) and as area in temples. 
ase.sase§ataika-serving in a variety of forms; for example, like 
who serves as the seat, bed, canopy, sandals and so on 
{stotraratna-40; First TimvandSdi-53), like queen Kausalya who 
served her lord King dasaratha as wife, friend, sister, mother, 
depending on circumstances (RSmayana-Ayodhya:- 12-68). 

The second cumika (sentence) following conveys the 
surrender (saranagati). In the first cumika the Acarya described and 
prayed first for the goal iprSpya), Here, he conveys his 
imperfections, his having no other refuge, apd his lack of virtues 
and formally seeks the Lord as the sole means to get acceted in His 
service. 

2. svatma nitya niyamya nityadasyalkarasatma 

svabhavanusandhana purvaka bhagavadanavadhikatisaya 
svamyadiakhUagunagananubbavajanita anavadhikmisya 
pritikanta ascsase^taJkarativupa intyakamkaryaprapyupSya 
(bbuta) bbakti tadupaya samyagjnana tadapaya 
saimcinakiiya tadanugunas atvikastskyadi samaststmaguna 
vihinab dumttaiananta tadviparyaya jnanakriyanuguiia 
anadipapavasana mahamavantamimagnah tilataJlavat 
damvahnivat durvivecatrigma ksanaksaranasvabhSva 
acaetanaprakrti vyaptirupa duratyaya bhaga vanmavStirohita 
svaprakasah anadyasavidyanertanantaasakya visramsana 
karmapasapragrathitahanagatanantakaiasamiksyapi 
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adrastasantaropayah nikhilajantu jatasaranya! sriman! 
narayana ! tavacaranaravainduyugafam saranamaham \ 

piapadye II j 

2.Translation:- The operative part of the text is "I seek your 
lotus feet as my refuge." Various epithets qualifying the are 
enumerated. The Lord is then addressed with a few exclamatory 
epithets before the formal surrender. 

Myself (I) whose essential nature is suitability to be ever 
commanded by Him, understanding this nature and ever thinking of 
it, meditating always on His great lordship and all His auspicious 
qualities, with a devotion which is a means to the service in the 
form of an intense desire to be of service in all forms under all 
conditions, possessed of ripe knowledge which would lead to 
devoted service, engaged in action in the form of service to Him, 
lacking as I am in personal qualities like virtue (satva) and firm 
faith (in Him and His commands), possessed as I am of qualities 
and conduct directly opposite to that enumerated and hence steeped 
in an ageless ocean of sin incapable of being crossed, with naturally 
endowed knowledge and lustre covered (screened) by inevitable 
association with prakrti (material associations) which by nature is 
susceptible to continous change and is a mixture of the threefold 
qualities (satva, rajas and tamas), the inevitable association being 
ordinarily inseparable like oil in the gingelly seed and fire in 
firewood; (as a result of this association), bound inextricably by the 
rope or karma in the form of virtue and sin collected over ages out 
of ignorance; I who cannot find the means of over-coming this 
bond to samsara (birth and death) however long I may try; I take 
refuge in Your lotus feet as the only means of emancipation 0, 
narayana ! ever associated with Sri! The refuge of all created 
beings! 1 seek your protection. 


Comments on 2: Earlier, the Acarya prayed for the prapya 
(the desired end). Here, he seeks refuge in the Lord's feet for the 
fruition of the goal of service, giving expression to his faults, his 
lack of virtue and his having no other saviour. 

Being pleased with meditation of his self (as the servant of 
the Lord), after dwelling on the auspicious qualities of Bhagavan 
and talking of the nature of the service sought, the Acarya repeats 
v/hat has already been said, from 'svatma nityaniyamya’ upto 
"nityakainkarya". Meditation on the self is'desirable because of its 
subservience to the Lord; dwelling on his auspicious qualities is 
desirable because of His unique greatness; service unto Him is 
desirable because it is the result of Love towards Him. 
3 navadhikatisayasvamya-(liis unlimited and great lordship) 
differentiates from conditional limited lordship. The authority of 
the father or the mother is limited to a few aspects of protection and 
is bound to end after a time. On the other hand, this lordship is for 
all aspects of protection and cares for the very existence of the 
person. The qualities arising from His lordship were dwelt with 
earlier (para 1). The basic lordship is talked of here. The devotion 
leading to the realisation of service is parabhakti. 
tadupayasamyakjnana -knowledge about the true (well-defined) 
natures of the self and super-self, in the form of constant 
meditation, knowledge (devotion) in an advanced state-ready to 
yield results, samicina kriya- action based on such well-defined 
knowledge with proper renunciation; tadanugvna satvikastikyadi 
samasta atmagunavihinah -though totally lacking in all qualities 
favourable to the action (karma) mentioncd-qualities like control of 
inner and outer senses, absence of ego, conceit and so on, faith in 
the grace of the Lord (A tme brahmin is naturally endowed with 
mastery over the outer senses, the mind, denial of bodily needs. 
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purity, patience, honesty, general and refined knowledge and firm 
laith in the Lord and in the scriptures), dunittarananta 
tadviparyayajnanakriyanugumdi papa vasana mahama van 

tarn/inagna/i-cariier he mentoined his akincanyam (lack of virtue) 
and now he confesses his sins. (I am the storehouse of all kinds of 
offences). These sins, in the form of knowleilgc (understanding) 
inimical to the true Jnana and service mentioned earlier, are truly 
unlimited and unfathomable. He cries out at his state of immersion 
in this ocean of sins and the propensity to commit more. 

tdatailavat daruvahnivat durvivaica - durviveca - reference is' 
made to the veiling of the nature of the atman due to association' 
with prakrti (identifying the body with the soul) which in turn 
results in a propensity to more sins. Two examples are cited to 
show that it is but rare that these two (prakiii and ativa) are clearly 
differentiated. Only the well-informed are able to so differentiate; 
like the presence of oil in gingelly seed and fire in the fire stick. (In 
olden days sparks of fire were obtained by vigorous churning 
motion with a variety of wood-aran/V). Only by knowledge 
(imparted by a competent teacher) and the grace of God can one 
clearly see one apart from the other. The soul is so imbedded in 
prakrti (hidden in it) that others cannot clearly see one separate 
from the other. The soul whose essential identity is knowledge, 
who is self-revealing, is hidden in prakrti like oil in gingelly seed 
and fire in firewood (Srivisnupurana) ; trigunaksana ksarana 
svabhava - with constant change and association with the qualities 
of salva, rajas and tamas as essential features; acetanaprakrti 
\yaptirupah -having inescapable association with prakrti 
characterised by ignorance; duratyaya bhagavan mayatirdhiti 
svapiakasah- v/ith the nature of the atrna veiled by prakrti otherwise 
called in.lya. "My maya is impossible to overcome" declares the 


Lord {Oita 7-14). prakrti capable of wonderful transformations 
involved m creation is to be understood as maya and mahesvara 
(the Supreme Lord) as the possessor of (the director of) maya. 
(Svetasvatara Upamsat). The association beUveen the atman and 
prakr ti, is the work of the all-powerful Lord Only He can undo the 
knot. anadi avidyasancita anaiitaasakya visranisana 
kaiviapasapragrathitah - gathered ageless ignorance, inextricably 
bound by the rope of kanna in the fomr of sin and virtue, which 
cannot be untied by anybody (but the Lord). So far, the 
enumeration of "the storehouse of sin". The mention of 
papayasanamaharnavantamimaghnam followed by bhagavan 
mayatirohita svaprakasah and then karmapasapragrahitah means 
that ignorance which veils the characteristics of the soul is the 

result of sin (propensity to sin); this ignorance results in acts (kanna 
- sin and virtue). 

anagata anantakala samiksayapi adrstasantardpaynh- 
therefbre, I, who do not find any means to cross this ocean of 
samsara (cycle of birth and death) over infinite periods yet to come; 
nikhilajantujatasaranya !- O! One sought as proper refuge by all 
beings who arc bom, not possessed of any virtue and not devoid of 
sin; like saying Tord of all the worlds!' and then "my Lord", (The 
idea IS that since You are the refuge of all be ngs I seek refuge in 
You), srimat - refers to the presence of Sri c'oseby to intercede 
without giving room for punitive action on the basis of my past 
history of offences. Narayana ! Did you not care for the existence 
of this being and protect it though indifferent (or hostile) towards 
You. You^have to favour me any way-looking at the presence of 
mother Sri as your natural protective grace, tavacaramravinda 
yagalam - these lotus feet of Yours who are all merciful, easy of 
access most desirable and enjoyable; feet which are beyond all 
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comparison except with each other, s'aranahi prap&dye - I seek as 
my means of deliverance. Though it appears to be an act', since it 
arises in the mind, the seeking' is only a firm state of mind (with 
deep faith in His saving grace). 

3. The Acarya begs for the fulfilment of his desire 
immediately after seeking refuge in Him with the firm faith that He 
will grant the desire merely on request. 

evamavasthitasySpi arthitvamatrena paramakanmikd 
bhagavan svanubhavaprijtydpanitaikantikatyantika 
nityakainkaryaikaratirupa nityad^yam dasyatiti v/ivasa 
purvakam bhagavantam nityakihkaratam prarthaye (3) 

tavanubhutisambhuta pritikaritadasatam I 
dehi me krpaya natha ! najane gatimanyatha II (4) 

sarvavasthdcitasesasesataikaratistava I 

bhaveyam pundankaksa ! tvatnevaivam kurusva mam II (5) 

Tranlation 3:- Though I am in this state (full of defects 
enumerated earlier), 1 beg of the Lord my acceptance in eternal 
service (to Him) in the firm faith that the all merciful Lord, heeding 
to my earnest request, will grant me the favour of steadfastness in 
everlasting service to Him urged by devotion resulting from the 
experience of the Lord. 

Comments-3. evamavasthitasyapi - To me whose state has 
been described earlier; that is, the storehouse of accumulated sin 
with no virtue; seeking Your lotus feet as my sole means of 
deliverance, having no other go. arthitvamatrena - merely because 1 
begged for this favour; not looking to my lack of detachment to 
desire or to my lack of eagerness to get the fruit 
paramakarmikobhagavan - the Lord; moved to sorrow by looking 
at my misery in the samsara, not able to bear looking at my misery. 


§rirama experiences intense sorrow looking at the misfortunes of 
his subjects". This is His nature (moved by the distress of others), 
and He has all the knowledge and power (all-knowing and all 
powerful) in the matter of granting deliverance (removing sorrow). 
Those two epithets paramakanmika and bhagavan explain the basis 
of His becoming the granter of the fruit on request. Now the nature 
of the^ request is dwelt upon, svanubhava prityopamta 
ekSntikatyantika nityakainkaryaratirupa - the personification of the 
desire to be of undisturbed and eternal service unto Him urged by 
devotion generated by experiencing Him. nityadasyam dasyatiti - 
that He will grant the pleasure of eternal subervience (service till 
the atma lasts); visvasapurvakatn - in firm faith in Him; 
nityakinkaratam prarthaye - the six chief qualities from jhana 
(all-knowing), and saM (all powerful) which are the basis of all His 
other auspicious qualities which come alive only when He is 
approached for the fruit. From this Lord {bhagavan) 1 beg (being 
accepted in) eternal service, dasyam (being a servant) and kinkarata 
(being of service) refer to the same object. 

4.5. Earlier the Acarya prayed in his own way. Now he prays 
in the words of great devotees of yore. He is so eager to get the fruit 
(of service) that he does not know which word would be effective. 

4. Translation: My Lord! You should be pleased, out of your 
(unbounded) mercy, to grant the service to You resulting from the 
joy of experiencing You. 

Comments: tavanubhuti sambhuta pritikaritadasatam dehi- 
You should grant the pleasure of service resulting from joy .of 
experiencing You (Your beauteous form and qualities); me - to me 
who has nothing but the desire!; krpaya natha ! -out of your mercy 
for my distress; also by the inevitable relationship (being my 
master) najane gatim anyatha - Apart from this (begging you), I do 
•lot know of any other means. 
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5. Translation: O Lotus eyed One! I should be eager (and 
anxious) to render all forms of service under all conditions. You 
should grant me this state of mind. 

Comments - sarvavasthocita etc - You should be pleased to 
confer on me the love of service unto You. I should be full of the 
love of service unto You under all circumstances and at all times. 1 
have no virtue; I look foiAvard to you for all my needs. You should 
mould me as aforesaid. 

6,7. Assuming that the Lord is still skeptical and asks "Do 
you have correct knowledge of the goal and real taste for it so that 
We may grant what you ask for?", the Acarya says, " Since I gave 
expression to the sentences, please grant that my mind should be 
steadfast in its meaning (what it conveys). Then he gives expression 
to the qualities of the Lord which would lead to the grant of hi§ 
prayer. ‘ 

evambhuta tatvayathatrnavabodha tadiccharahitasyapi 
etadhuccharanamatravaianibanena 

ucyanianarthaparamarthanistam me manastvamevadyaiva 
karaya (6) 

aparakarunambudhe ! analdcitavisesasesaloka saranya ! 
pranatartihara ! asritavatsalyaikamahodadhe! 

t 

anavarataviditanikhilabhutajatayathatma ! satyakama ! 
satyasankalpa ! apatsakha ! kakustha ! sriman ! narayana ! 
purusdttama ! sriranganatha ! mamanatha ! namostute II 
II iti srirahgadyam samaptam II 

Translation: 6. Even if I do not possess the true knowledge of 
this excellent goal or do not have the wish sincerely for the 
knowledge, please grant it that I have a correct perception of the 
means and the goal merely on the basis of what I expressed 


Note: The idea here is this: "Lord Ranganatha ! 1 pre;^ume 
that by your grace I am fit enough to reach the goal. Even if it is not 
so, please make the words I gave expression to as the excuse to fill 
up deficiencies and render me fit." 

7. Translation: Oh great ocean of Mercy! The ultimate 
succour of all irrespective of differences! (good and bad). You who 
destroy the distress of those who seek you! Great ocean of love to 
devotees! You who know the truth about all (Your creations) at all 
times! You with wishes always fulfilled! You who can do all that 
You will! Friend in (my) distress! Kakustha (Rama)! Ever 
associated with Sri (Laksmi) ! Greatest of persons! Lord of 
Srirangam ! My Lord! I prostrate before You. (This soul which is 
yours should be always of service to You at Your pleasure). 

Comments: 6. evambhutatatvayathatmya avabodJiatadicchara 

bitasyapi - Even if I have no tme perception of the nature of the 
soul, the super-soul (God) and the goal (of Service), or ,even if I do 
not have the wish for the knowledge (of these), etad ucchSrana 
matravalambanena - merely taking into consideration the words' I 
gave expression to; ucyamanartba paramarthanistham - make the 
fickle mind of vi^eless myself steadfast in the meaning of what I 
eiqiressed. tvameva adyaiva karaya - You grant it immediately 
without any delay, not looking for any other reason. (You can grant 
this prayer independently df other helpful factofs). 

7. aparakarunambudhe - Limitless ocean of mercy! karuna is 
inability to bear (looking at) other's sorrow or distress. Since'this 
mercy IS limitless it is called a sea. He (Rama) gneves more at the 
gnet of men; not necessarily devotees but ordinary men. He is sure 
to reach me. analdcita visesa asesaioka saranya ! - you are fit to be 
toug t (as refiige) by all inespcctive of differences due io birth 
conduct, level of knowledge and so on. By this tlie result of the 
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mercy mentioned earlier is indicated. Being all-merciful, He will 
the refuge of all. pranatartihara ! - one who removes the destress o 
all who seek Him believing fully in His merciful nature and Hii 
being the refuge of the refuge-less, asrifa vatsalyalka mahodadhe ! 
just like the cow which eats up the filthy matter covering th 
new-born calf. You are ready to pardon the faults of Your devotee 
with pleasure; Your greatness in this regard is immeasurable Uk 
the fathomless ocean, mahodadhe - deep ocean; differentiates Hi 
mercy from the felatively shallow sea anavarata vidita nikhil 
bhutajata yathatmya ! - You control the existence of all beings at a 
times. You know the truth about all beings. I need not tell Yq 
about myself to You who know everything, satyakama- Yot 
desires are etemal-ever fulfilled. You are therefore capable o 
granting the desires of your devotees, satyasankalpa ! - Your will) 
clear. You can create ever-new avenues of enjoyment and grai 
them to your devotees, apatsakha - Friend in one's distress; You aj 
capable of protecting me from distress caused by myself and b 
others; even if You fail us once we can trust You as our IfieBi 
kakustha ! -If you ask how I know that You are the saviour eve 
from distress of my creation, is it not written (in the Ramayant 
"Though fit to be punished with death, kakustha saved him out i 
His mercy” - referring to the crow-episode, sriman !- Even if Yo 
are indifferent, there are persons close by to wean You and mall 
You attend. The acarya looks to the Mother for protection (to mall 
Him afford protection). Narayana ! Even if She finds fault do Yfl 
not say "My devotees have no fault”? You should protect iii 
considering our unique relationship (Lordship; your being the lil 
and me the body), purusottama} - You call those who come to Yfl 
for getting their desires granted as large-hearted. You shool 
protect (grant the goal) out of Your large-heartedneS 
sriraniganatha!- You are a personification of all M 
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above-mentioned qualities ready to be seen and approached at 
Srirangam without having to be merely learnt from books. 
jnamanatha !- You show us that you are present in the Temple 
(Srirangam) for this purpose (to save me), namdstute- This atma 
should be solely for Your enjoyment. The Acarya asks for the fruit 
in keeping with his own nature, having a clear knowledge of the 
same, and thus his need. I am Yours-not mine. Utilise me for Your 
pleasure-in Your service. 

Here ends Sriranga Gadyam 
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Srimate Ranianujayanamah 

GADYATRAYAM 

Sri Vaikuntha Gadyam 

With the large-heartedness that his convictions should not be 
for himself like the shade of the palmyra tree, but should serve all 
like the enjoyable shade of the banyan tree, Sri Bhasyakara offers 
his teachings to all so they could understand and correctly act in the, 
matter of upaya and upeya (means and end). In the big Saranagati 
gadya, he addressed his prayer to the Lord in general terms. In the! 
second Srirangagadya, he addressed his prayer particularly to Sri| 
Ranganatha who is the very lilmit of accessibility (most easy of 
access in area form). Here in the sri Vaikuntha Gadya, he offers his 
iipadBsa to others regarding what could be expected in Sri 
Vaikuiitha, the ultimate Land of Bliss (limit of Supremacy). 

In order to condemn those bahyas and kudrstis (bahyas who 
do not accept vedic authority; kudrsti-who accept, but misinterpret 
the vedas to suit their views) who put forward the wrong means to 
reach God (wrong in his view); meditation of Siva, Indra and such 
other than the Supreme, doing acts (karma) irrespective of a devata, 
mere knowledge (jnana), a combination of karma and jnana and 
mix up of scriptural texts to support their own views, Sn 
Bhasyakara in his Sri Bhasyam aimed at showing that devotion 
(bhakti) towards the Lord was the most proper means of attaining 
Him. He pointed out that the correct meaning of Vedic texts is not 
what they said. In conjunction with logic and what is said 
elsewhere in the same Vedas, bhakti aided byJcarma (as ordained in 
the sastras) and jhma (of the nature of the jiva and the Lord), is the 
surest means to attain God (bhakti, karma, and jnana mean 
understanding and practice as ordaified in scriptural authority-thfr 


^Sstras). Though prapatti (surrender to the Lord) is latent’in 
scriptural teaching, Sri Bhasyakara laid emphasis on bhakti. In the 
big (Saranagati) Gadyam, the Acarya established that the ultimate 
means of attaining Him is through prapatti to save those whose 
powers of understanding are not sharp and who, thinking that the 
difficult means of bhaktiyoga is the sole upaya, may shirk away 
from it in fear. Because prapatti is an aid to the effective 
culmination of bhakti, people may feel that prapatti, unlike bhakti, 
may not be ^ independent means by itself. In order to dispel such 
doubts, the Acarya revealed in the srirangaga dyam that prapatti, a 
means independent by itself, not needing any other ancillary 
adjunct, easily practiced and in keeping with the subservient- 
to-God nature of the soul, is an excellent means to attain Him. 
Having a clear and sound grasp of the fittest means, it is now 
necessary to talk about the end attained by that means. This aspect 
is discoursed by the Acarya in detail in the Sn Valkunthagadya- the 
glory of the Land of Bliss, the Lord who is experienced, and the 
service actuated by the experience, for the benifit of those who 
followed him. The means is talked about in detail for those 
fortunate few who were blessed with a taste for this upaya and the 
end, in all its details. While the first two are expressions of the 
inner experience of the Acarya and so serve ,)-f upadesa, this 
gadyam is primarily a upadesa with expressions of experience also. 

There are six sections in this gadyam. First, the Acarya deals 
with the unique excellence of the nature, form, qualities and wealth 
of the object of refuge (saranya) and all the uniqueness of the 
saranya the very opposite of himself Declaring his determination 
that for this soul to attain that object, there is no proper means other 
than prapatti, he takes refuge under the feet of the Lord, placing his 
faith in His qualites like saulabhya-ease of approach and 
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sausV/ya-mixiijg freely with inferiors. In the second section, h, 
declares that though an once-expression of the intention is enougt 
to beget the end, he would keep repeating it to save the mind froi) 
digressing into other objects and also to pass the time fruitfully. I| 
the third section, the Acarya describes the very pleasant 'arcirad 
path taken by the prapanna to the Land of Bliss crossing the low^ 
worlds (up to the Land of the four-faced Brahma), the uniqui 
decorations there, the presence of the Lord with His consorts in thj 
beautiful Land, the beauty of Lord's form adored by the Consorts 
the divine jewels which add to the Lord's beauty, the divin 
weapans held by the Lord, and the congregation of the devote 
nityas and muktas who serve the Lord sheerly out of the joyfr 
experience of the Lord in all His glory described earlier. Thinkini 
of the Lord served by the devoted souls, one should look forward 
"When am I to be blessed with the service of the Lord in thii 
manner?" With having this fulfilled, one should approach the Lori 
and beg "My Supreme Master! please use me in Your service fo 
eternity" and eonvey one's being (atma) at His feet. 

In the fourth section, the Acarya says that the Lord accepts 
the supplicant as desired and the latter engages himself in usefti 
service unto Him. The fifth describes how the devotee keeps gazinj 
at the Lord with rapture without even a flicker of the eyelids 
without attention to anything else, making up for the very lonj 
period lost without this happy service. The sixth sub-sectioi 
describes the way the Lord enquires the welfare of the devotee, 
how He bestows His cool sight (showering favours) and places His 
lotus feet on the devotee's head. The latter, crowned by this favoui) 
is immersed in joy and stays as the Lord of the empire of service 
unto the Lord. 

Yamunaryasudhambhodhimavagahyajj^athamati I 


Adaya bhaktiyogakhyam ratnam sandarsayamyaham 11 

I will delve deep into the nectarine Ocean that is Yamuna (his 
teachings) and will bring out the gem that is bhaktiyoga and show it 
out as best ^ I can for the experience of the devoted. The idea is 
that the Acarya wrill give out of the spiritual wealth left by Sri 
Alavandar for the daily experience of the devoted. The bhaktiyoga 
mentioned here is only prapatti which is the result of bhakti 
(sadhyopaya). Later the acarya actually says that for infinite time 
there is no way of attaining His feet except through prapatti. 

sv^dhihatriyidhacetanacetanasvarupasthitipravrttibhedarn 

^^sakamMyasesadhbsasamsprstamsvabhavikSna 

^^dhikatiSayajSanabalaisvaryaviryasaktitejah 

P^ktyasasnkhyeyakalyrniagimaganaughamaharnavam, 

paramapurusam, bhagavantam, narayanam, svamitvena ’ 
suhitvena gurutvena caparigrbya, aikantikatyantika 
tatpadambuja dvayaparicaryaikamanorathah tatpiaptaye ca 
tatpadambujadvayaprapatteh anyanna me 
kalpakotisahasrenapi sadhanamastiti manvanah, tasyaiva 
bhagavato narayanasya, akhilasatvadayaikasagarasya, 
^^Jocitagunagunakhandajananukulamaryada silavatah 
svabha vikatia vadhikati^yagima vattaya 

devatiryakmanusyadyakhilajanahrdayanandanasya, 
asritava^lyaikajaladheh bhaktajanasamslesaikabhogasya, 
^^tyydanakriyaisvaryadibhogasamagrisaimddhasya, 
mahavibhuteh, srimatccaranaravindayijgajam 
amnyatmasanjivanena tadgatasarvabhavena 
saranamanuvrajet II1II 

tatasca pratyaharn atmojjivanaya evamanusmaret II2 II 
Text 1. The various epithets from 'svadhma' onwards qualify 
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Narayana (narayanam), parigrhya-having accepted Him; 
manvamthmth deep conviction; narayanasya srimat caraniravinda I 
yugafam-Narayana's auspicious lotus feet; §aranam anuvrajet-One 
should seek refuge as the sole means to the goal. Having accepted 
the peerless Lord Narayana as the master, friend, and preceptor, 
wishing for eternal service to Him, with the deep conviction that 
refuge under His feet (prapatti) is the sole means (to attain the 
wished-for end), one should seek refuge at the lotus feet of 
Narayana with the realisation that there is no end for the soul 
beyond this. The above gives the essence of the lengthy sentence. 
Now for a free translation; svadhina....narayanam-Narayana, who 
controls the nature, activities and well-being of the three kinds of 
the sentient (jivas) and non-sentient (matter); who is totally free 
from the faults like ignorance, karma-good and bad (virtue and sin), 
who possesses limitless wonderful auspicious qualities like (full) 
knowledge, prowess, and wealth by nature, who is the Supreme 
Lord; svamitvena...parigrhya-having accepted Him, as master good 
friend and preceptor; aikantika...mandrathah-eagCT solely to be ever 
of service to His lotus feet (service to Him); 

tatrpaptaye....wanvanah-fiTm\y of the conviction that to attain that 
end even for ages, there is no other means than seeking refuge 
(prapatti) under His lotus feet; akhilasatva dayaika 

sagarasya....mahavibhute bhagavato namyanasya-who is most 
compassionate (ocean of compassion) to all beings; who is 
exceedingly miscible (mixing freely) with all people without any 
reference to desirable or undesirable qualities; who, by His very 
natural and extremely auspicious qualities, gladdens the hearts of 
all beings-devas, humans, animals and so on; who is a deep ocean 
of affection towards devotees; who feels it as the greatest pleasure 
to mix and freely exchange with all devotees; who has all the 
means of such as eternal infinite knowledge about all, all means of 
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sport (lila), and limitless wealth; possessor of the entire, (all) 
worlds; of that great Lord (Bhagavan) Narayana; srimataccaranara 
vindayugalam-most auspicious lotus-like feet; ananyatma 
sanjivanena-with the sole single-minded conviction that there is no 
greater end than this, one should seek Him as the only and sole 
means to attain the end (of eternal service unto Him). 

2. One should, for spiritual well-being, continuously 
(everyday) keep thinking of this (having adopted Him as the means 
to the end). 

Comments: Text Section-1;- svadhina-refers to the state 
where all activities are under His control unlike those of others 
(cetana and acetana). "The entire universe-movable and 
immovable-is in the custody of Krsna" All except Himself are 
under His control and command. What are these? trividha 
cetanacetana-the three types of souls, the bound, freed and 
ever-free, non-sentient-matter of this world, and of the divine, and 
time; their very nature, their qualities and activities and 
stftifr-existence. The nature of the soul (sentient, unchanging) and 
matter (non-sentient, undergoes constant change) are for ever 
defined as above, svarupa sthiti needess to say, this is their state 
(existence). Difference among the sentient (souls): unlike the 
singleness (only one soul-adva/ta) of the mayavadins, we have it 
that according to the scriptural authorities "One among many" 
(kathopanisat). Because of differences, we infer that souls are 
many, (some being happy and some miserable); Difference in 
nature: in being able to know, act, enjoy, being changeless, 
self-effulgent, and being His (sesatva). Difference in activity: 
knowing, wishing, putting forth effort etc. 

Differences among the non-sentient:- the stages of 
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o\oiuii()n-praibt/(uniji^nifest); maha^hankara of matter; of units 
(second, minute etc) of time-of the uilmanifest (karana-cause) and 
manifest (karya-effect), which are different from one another. 
Differences in nature, non-efiulgence, susceptibility to change, 
having different properties. Differences in activity-being the 
material for creation, ability to hide and show out 

The question arises; Masters like kings are also found to 
control assets, houses, servants etc. Is the Lord's control similar? 
No. klesa kaimadya^^add^ asamspi^fam-these masters are subject 
to short-comings; faults due to karma and so on. The Lord is free 
from all faults. /Vvara is the person free form all shortcomings; 
k/esa-being subject to desire and hate; karma-virtuous and sinful 
acts; ad/- the propensity to these. The Lord is not susceptible to any 
of these. These represent all that are bad (undesirable). He is 
absolutely free from all these. He is the very opposite of all that is 
faulty, lowly and undesirable; Not only that. He i^ the abode of all 
that is noble and auspicious. svabl^vilanavadhikStisaya 
jnanabalaisvaryavirya saktih tga/i-”His omnipotence, onmiscience 
and divine activity (creation) are natural to Him" (Svetasvafara). 
His qualities are eternal (Canddgya). His might, prowess, infinite 
knowledge and other qualities have not been acquired by effort or 
conferred as a boon by some god. They are ever-present and are 
part of His very existence. anavadh/fcaf/saya-Words fail to express 
all His greatness; they cannot be comprehended by the mind 
(Ta/triya); "He is the abode of the incomparably best of qualities" 
(Timvaiwdji 1-1-1). His^ qualities are infinite. What are these 
qualities? jmna...mah^avam :jnwarHe who comprehends 
everything at the same time and directly without any aid 
(nyayatatvam). He sees and conq)rehends all things at all times by 
Himself, ba/a-ability to manage all the worlds effortlessly. "The 


supreme support of all the worlds"(rafrn>a). "I bear the entire 
worlds by an infinitesimal part of my divine powers (Gita). 
s/Vvaiya-the ability to rule all the worlds under one royal umbrella. 
“One Divine Ruler mles all the living and the non living" 
(Svetasvatam). v/rya-valour-bearing and mling the entire worlds 
fldthout any strain, sakfr-power to execute whatever that is 
undertaken without any hitch or obstacle, "llie power of the 
Supreme is diverse (undescribable)" (^vetasvama). "None but 
gari has Ae ability to control and protect (all these worlds)" 
(Visnupia^a). The actions of the all pervading and infinite one 
ate unrestricted, tejah-even the very mention of His name strikes 
tenor in foes, ravanaj I am so terrified at Rama's name that words 
like ratna and ratha beginning with letter 'r'eause fear in me" 
(Marica-Ramayana Aranyakandah). Or, ability to complete easily 
tasks which require intense effort "Only He is so celebrated" 

(Tai(nya)-the fame due to his power and valour may be included in 
tejah-splendour. 

What is it tiiat is characterised by the^ nature, form and 
qualities enumerated? paramapumsam ... the Supreme Lord 
Narayana. parama-'supreme' differentiates the Lord from other 
sentient cetanas (puruM). parama indicates Uiat there is none 
superior to Him. bbagavantam-diis wonderful person is Bhagavan. 
Starting wifli svadhma...., functions like creation were enumerated; 
with jnaaabalaisvaiya,..- the six-fold essential qualities were 
enumerated. The Visnu Purana states; The name Bhagavan pertains 
to the chief cause of all causes, the Lord of all (sarvesvara). 

a-indicates that He is the creator (transforming the unmanifest 
“to the manifest), and the one who is the protector, maker and 
'onihilator. The qualities of/n^a, sakfr, bala, aisvarya, virya and 
«/«(all explained earlier) are included in Bhagavan. The fullness 
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of qualities and being the primal cause (creator) have thus beei 
enumerated. The lesser gods like Brahma are also, out of courtesj 
called Bhagavan because of their having some greatness. Here it ( 
specifically mentioned-Bhagavan Narayana, The Upanisat say 
'’Out of narayana is bom Brahma; Out of Narayana is bom Rudrai 
So He is the cause of Brahma and Siva and is their goal tot 
narayana-the name that is the result of enumerating all that has 
enumerated, the essence of the Pumsa Sukta, included in each t 
the Vedas. "lam the Person propounded in all the Vedas’^ (Gita 
"In the beginning, middle and in the end (conclusion) Narayana 
spoken of in the vedas." ^ 

So far the unique greatness of Narayana as the attainable go, 
was dwelt upon. Now the prayer for service unto Him (heii^ 
accepted in service) is put forth in the text upto word endii^ 
tatpraptaye. svamitvena, gurutvena, suhrtvena ca parigfhya- A 
these go to make up the meaning of the term Narayani 
svamitvena- Lord and possessor gunitvena-ihe preceptor-eas 
approachability of the teacher; suhrtvena-friend-easy miscibility, o 
indicates vatsalya-, affection. 

Alternately, svamitvena-the Lordship expatiated in til 
Pumsasukta, gamtvena-the dispenser of knowledge-Sankansai 
Bhagavan (one of the five states of Narayana), suhrtvena-Narayaii! 
"Narayana pervades everything inside and out" He is the inner s<» 
of all-in men, devas and so on. He is the friend who resides in al 
This well-meaning friendship is referred to by suAf 
svMvena-the master servant or possessor-possession relationshi 
so essential for saranagati. gurutvena-the preceptor-discipl 
relationkship; the preceptor teaches all that the disciple does# 
know but should know. suhrtvena-He is the shelter, friend andt 
supreme goal too. Easy accessibility and miscibility are indica«« 
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parigrhya-accepting Him in all these aspects. He is not accepted so 
just by one person (the saranagata). He is so accepted by the entire 
world; by the scriptures, by the teachings of all teachers, and in all 
other ways. 

Having accepted Him as the Lord and Master, it is natural to 
think of oneself as the servant. The servant wishes for service, 
alkantika tatpadaravindadvaya paricarya ekamanorathah; 
aikanf/ka-intimate, personal. Tliis may be linked with the faf-this 
association would suggest all natural relationships. When 
associated with tatpadambuja, the natural love and affection in 
serving the Lord intimately are indicated, tatpadambujadvayam- 
those two lotus feet of Narayana. Though, by feet the entire form 
(Narayana) is meant, the feet are unique as the landing place. The 
new bom infant seeks the teats of the mother; so are the feet highly 
desirable to seek. Just like the breast overflowing with milk, the 
feet overflow with nectar, ambu/a-lotus; very desirable not just like 
a bitter decoction taken as medicine; dvaya- two feet; inseparable; 
the means and the goal. "I seek your two friendly feet" says the 
devotee (jitantastotra). parica/ya-service in all its manners; 
paricarya means activity (carya) pursued towards the superior; that 
is service. It also means all-round service; all pleasant activity 
starting with eircumambulatio' (pradaksina). 

ekamanorathalhleaving all other fmits (thin'^s wished for), the 
devotee seeks service as the sole goal, tatpi iptaye-to attain that 
goal of service. The ca here does not link up this fruit with 
something else. AVhat else does it mean? It is for linking up with 
something not mentioned earlier. Service to You and to Your 
devotees. Association with servants of the Lord and service to them 
is as desirable, if not more, as service to the Lord Himself. 

So far, the nature of the goal was dealt with. The means 
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suitable to attain the goal and the mode of application are dealt with 
in the next text ending with saranam anuvrajet. From 
tvatpadambujadvayaprapatte up to manvanha, the conclusion about 
the means is dealt with while from tasya to caranaravinda, the form 
(nature) of the means is explained. Furtheron, from ananyatma to 
anuvrajet, the adoption of the means is explained. 
tatpadambujadvaya-ihe goal itself is the means. If the goal and the 
means are identical, it suggests that the cause and effect, are 
identical. That would lead to the negation of effort and result (gain). 
Nagation of these means that there would be none pursuing these. If 
this be so, the sastras which teach in this direction would become 
meaningless and unauthoritative. How are all these contradictions 
to be reconciled? Since service (paricarya) at the padambujadvaya 
(the two lotus like feet) is the end and prapatti, seeking (refuge) at 
the padambujadvaya is the means, there is no contradiction. If 
service and seeking refuge (surrender) are the real upaya (means) 
and upeya (end), what about the authoritative texts "One who 
knows Brahman becomes like Brahman", "One who has known 
Brahman attains supreme bliss" "Seek Me alone as refuge", "You 
alone should be my means" which declare that the means and the 
end are both one and that the Lord Himself is both the means and 
the end? The answer is paricarya and prapatti are not different The 
pleasure resulting paricarya and die grace-resulting prapatti are the 
same though they are (apparently) different by virtue of the 
qualifying features. One may ask; when one says aja (goat), gaja 
(elephant) mabisa (buffalo) "Are not the objects different because 
of different characterising features?" But here the eharacterising 
features (qualifying adjuncts) are different. In, for example, 
"Devadatta is dark, young and well built", though the object is 
qualified by the characteristics in different ways, the object 
(Devadatta) is the same. This is like explaining "He is the created; 
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He is the creator" by saying that the combination of cit and acitin 
subtle (suksma) form with Brahman is the cause and the same 
combination of cit and acit in gross (sthufa) form with Brahman is 
the effect. 

prapattefr-" Begging Him to be the means with intense faith 
in Him is prapatti.” I have no association with the other means 
practiced with more difficultly. The faith and the prayer that the 
Protector is the means is prapatti. anyat-are there no means other 
than surrender-prapaffi? From anyat to manvanah (in the text), all 
other means are good for those who have the will for them (good 
water for those who can drink it). They are not suited to persons 
like us. anyat-all means like bhakti and its adjuncts karma, juana 
and all those other than prapatti. Are these not mentioned in the 
scriptures as means to the goal? nam^not for me; name asfi-they 
are only for those with the will and capacity; not for one like me 
, who is ignorant, incapable; steeped in karma (worldliness) and 
hence involved in successive births in different forms and steeped 
in sensual pleasures; hence the subject of the Lord's chastisement 
and not His grace. If not in earlier births, why not work up now by 
good acts and tapas seek His grace? kalpakoti sahasrenapi-just as a 
ball of cobweb will not germinate even if soaked in water for a 
thousand days, I will not qualify for His grace (by my efforts) for 
eternity, sadhanamasti-ihe negative na occuring earlier (name asti)- 
should be draAvn here also; sadhanam na asti-\t is not instmmental. 
Not only so; sadhanam na bhavetis what is meant. It will not be the 
means for me iti manvana/i-the present tense indicates that this 
thought-frame of mind-should be continuous. 

tasyaiva bhagavate n^yanasya - That narayana referred to 
earlier as bhagavantam narayanam, which reminds one of the 
qualities which make Him extremely desirable as the goal, and the 
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seat of such qualities. The released soul experiences the Supreme 
with all His admirable qualities" (Taltriya). Here, by bhagavato 
narayanasya, the qualities desirable in the upaya (means) and the 
repository of these is meant. Furtheron, the qualities and the Person 
meant in the terms bhagavan narayana are dealt with, akhilal 
satvadayalka sagarasya - an ocean of compassion (daya) for all 
good causes; akhila satva .... encompassing all living creatures 
without any distinction; daya- selfless feeling of compassion, 
unable to look on at the misery of others. Expressing anguish at 
others sorrows without any selfish motive, ckasagarasya ... He is 
the sole container of all the flood of compassion, analdcita' 
gunagimakhanda jananukula amaryada silavathah- ... natural quality 
of mixing with others, without any need to examine their good or 
bad nature; there are lots of people whose virtues and defects 
cannot stand examination by the mind; even to them He is available! 
to ennoble them; He does not take cogniscence of their faults; Is it a 
virtue not to recognise existing good ? When he does not look at 
faults fit for punishment, it follows that He does not look for virtues 
which make one deserve His protection, analdcita - aldcana or 
consideration is examining the existence of virtues and faults; that 
is, whetiier one is ignorant or learned, theist or afiieist, ethical or 
unethical, humble or haughty and so on akhandajana - all; not 
differentiating as deva or human; the four - fold caste or mixture ol 
these; anutu/a - taking all these ashore in the right pafii in crossing' 
the waters of sawsSra. amaryada - maryada means limit, amaryada 
limitless or infinite, s/fa - miscibility, when mixing with the low He 
does not consider His own superiority and nobility and the 
inferiority or lowliness of the other person; He mixes freely and 
fully, s/favatah - vatah - ever; this characteristic is always wiA 
Him; everpresent. 


It may be asked; He may be prepared to mix freely with all; 
do others like Him ? Do they not rnove^ away in dislike ? deva 
tiryak manusyakhila janabrdayanandanasya - moving the hearts of 
all; the wise as well as the idiotic. How? tu - there is a basis for this. 
svabhavika anavadhikatisayagmavattaya - by His natural, infinite 
desirable qualities; His auspicious' qualities have already been 
extensively dealt with; what is new ? the qualities of head and heart 
were dealt with; what is referred to now is the form - the body. 
People addrss §ri Rama : "O, Rama ! you are pleasing to the eye as 
much as men desire; You are pleasing to the hearts of the gods." 
The youthfulness, brilliance and softness, all pleasing to the eyes, 
are referred to here (devatiryak ... etc.,). It is said; "The demoness 
(Surpanakha) was filled with lust when she set her eyes on the 
beautiful dark form (of Rama) resembling the god of love." She 
was captivated by His beauty and told Ravana "Those beautiful 
youths witti large lotus like eyes." The sylvan gods wished to 
become human maidens when they saw Rama walking bow in 
hand." Such is His captivating form, tiryak - animal, hanuman told 
Sita "Rama whose eyes are large like lotus petals captivates the 
hearts of all the living." Hanuman is referred to as "Son of Vayu, 
the monkey, flie animal." He exemplifies all three.; manusya - of 
men. "The sages of Dandaka forest were stmck with wonder at the 
extraordinary beauty and symmetry of Rama's form", adi - and so 
on; this means the non - sentient ; a stone melted and became a 
maiden (Ahalya). akhilajana - irrespective of whether friend or foe; 
brdayanandanasya-not like one who though good - looking kindles 
harsh feelings; "He captivates the sight and the heart of men"; "He 
makes the hearts of all melt with emotion"; "Having lost the heart 
one has to send a messenger to it to return" Such is His exceptional 
beauty. 
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With all this, has He any good feeling for those who seek and 
approach Him ? asrita vatsalyaika jaladhe - He considers even their 
faults as desirable; airita - those who sought Him. "We are Your 
subjects'' the sages of Dandaka forest told Rama who assured them 
protection (against the demons); those who offer a leaf, flower, a 
fruit or even pure water with true devotion (Gita 9-26) ; those who 
declare even once "1 am Yours; You are my refuge (to such, 
Rama, offered absolute protection); vafsaiya; like the cow which 
removes filthy materials covering the just-bom calf by licking it 
with relish; so fnendly that He, is not mindful of a mountoin of I 
faults but admires only the good aspects of the devotee; Rama 
declared "Though he may be the seat of all fault§, the seeker (after 
protection) should never be rejected" ekajaladhe -the single vessel 
(sea) full of all these qualities. Will he just help the seekers once 
and leave them? Will He not think that the help is for His own 
pleasure? bbaktaj^ - meditation with love is termed devotion 
ibbakti). The root bbaja (meditate upon, bow to) is used in the 
--sense of service; good service is the essence of devotion - so the I 
wise say; love and service are marks of the devotee and prapanna - 
seeker of protection - samsle?aika bbogyasyar He does not brook a 
moment's separation from those truly devoted souls (who have no 
other purpose but love). His very sustenance, nourishment and 

pleasure. 

nityajnana kriya aisvaryMi bbdga samagn sawrddbasy^ 
when He has the pleasure of the company of these innumerable 
souls (devotees) He has all the facilities for such pleasure. He has 
/ full control over the eternal, ageless instruments of pleasurable 
experience - their nature, form, activity, and ramifications; He is the 
Lord and possessor of these aids to enjoyments. His lordship is fu 
and complete. Well, if He has the instruments for pleasure and the 
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pleasures what about the place ? mahavibhuteh - the possessor of 
the infinite expanse of the land of Bliss {nityavibhuti or 
paramapada) in contrast to the finite world of sport {Iila vibhuti) 
which is a small fraction of the eternal. Is He just a lonely bachelor 
who has these infinite sources of pleasurable enjoyment ? srlmat- 
He has a fit companion to find the shore (the limit) of the vast 
expanse in His first queen, Mahalak§mi. The question arises, what 
is the pleasure arising out of the company of His consorts to Him 
who is the personification of bliss in the form of everfulfilled 
desires (avaptasamastakama)!. What is the need for a companion to 
Him?" The answer is; His pleasure is the uplifting of souls. She is 
companion and aid in this by mediating (between the sinful souls 
and her Lord). May He be sought as such? caranaravindayugalatn - 
most fitted to our nature; most desirable and pleasurable; a most 
beautiful combination which invites all to come; the two lotus like 
feet (are to be approached and held). How are they to be sought ? 
ojianya atmasanjivanena - with the conviction that nothing else can 
ennoble our soul, tatgata sarvabhavena-fully concentrated on this 
and nothing else. What is to be done ? saranamanuvrajet - seek 
them (Him) as the sole means to the goal with firm belief (of 
success), vrajet mentally seeking firmly. What is the need for ana ? 
vraja indicates the knowledge; anu signifies the conviction Also 
anusyutam bbavet - the feeling and conviction should be without 
intermption. As is indicated by dvayamartbanusandbanenasaha 
sadaivam vakta- (Saranagati Gadyam the Lord's command), the 
viayef frame of mind should be for all ti me. 

Comments on Text 2-Is this seeking' {saranagati) to be 
practiced once and then forgoten ? No, tatbasca pratyaham 
atmdjjivanaya evam anusmaref-though once is enough for the 
purpose of obtaining the desired fmit, it has to be remembered 
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everyday to sustain oneself, tathasca - though the sastras declare 
that practised as a means the pronouncement of the dvayam once is 
enough, and the Lord Himself has declared sakrdevaprapannaya...to 
one who sought me but once saying 'I am yours’ I afford total 
protection - (said Rama while accepting Vibhisana), it is necessary 
afterwards too. Is there any time limit ? No. pratyaham - it is to be 
remembered everyday. Is it because what was done earlier (as a 
means) is incomplete ? No, atmdjjlvamya - for the uplift of the self; 
Every moment in which Vasudeva is not thought of is a waste; it is 
misery; it is confusion; it is corruption of the mind (Garuda 
Purana). If even for a moment one does not think of Vasudeva it is 
a loss to the soul. So to save and uplift it, ftiis has to be done 
continuously, evam - not superficially but with the same ardour and 
manner as in the beginning without any dimunition. Having said 
pratyaham - daily, why anusmaret ? Is it enough if it is thought of 
but once a day? No; it has to be practised frequently - constantly as 
was commanded by the Lord "sada evam vak^' in Saranagatt 

Gadyam. 

3. The arcitadi path traversed by one who has realised the 
means (the means and end are the same) and the nature of the Land 
of Bliss he enters are then described in detail - beginning with 
caturdasa bhuvanatmakam. 

catarda^bhuvanahnakamandam dasagunitottaraip 
cavaranasaptakarn samastam karyakaianajatamatitya 
pairnnavyomasabdabhidheyebrnnhadinm 
v^amanasagdcare srimati vaikimthe divyaloke, 

sanakavidhi sivadibhirapyacintya svabhavaisvaryaih 
nityasiddhairanantaih bhagavadanukulyaik^hogaih 
divytgyurusahi mahatmabbimpUnte, fesamapi iyat^mmam 
iyatmsvaryam Idrsasvabhavamiti paricchettumaybgye, 
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divyaKara/ia siit3SiiIJ3snivrte LUvyak^lp^katarupasobhitc 
divyodySna satasahasrakdtibhiravrte atipramane divyayatane, 

kasmihscidvicitra divyaratnamaye divayasthanamantapc 

divyaratnastambbaMasabasrakotibbirupasobhite 

divyananSrapiakrtasthalavicitrite, divyalankaralankrte, 

paritah patitbalh patamanaib padapastbaisca _ 
nanSgandhavarnaib divyapuspaih sdbbamaaaih 
divyapu?popavanairupasobhite, sankirnaparijatadi 
kalpadnimopa^bhitalh asankirnaisca 

kaiscidantahsthapusparatnadininnita divyalilamantapa ^ 
satasahasrakdtibbirapa^bbitalb sarvada anabhuyamanairapi 
apurvavadascaryamavahadbhib 

kridasailasatasahasrairaiankitaihkaiscit ^ • 

narayanadi vyalUasadh^dnaih kaiscitpadmavanalaya 
divyalilasadliaraiiaisca kaisciccukasSnkaniayurd 
kdkiladibhib kdmalakujitanakulaih 
divyddyanasatasahasrairavfte. 



j jieilur M 

divyandajavaraih atiramaniyadarsanaib 

atimandbaramadhurasvarairakulaih antahsthamuktamaya 

divyakrldSsthandpasbbhitaihdivyasaugandhika vapisata 

sabasralh divyarSjabamsavabvirSjitaih avrte- 

Text and comments ; This text is too long and quite 
complicated for direct translation. It has to be split into sections. 

3A.;- .sr/maf/ va/kunl/ie-in the divine Land of Bliss, 
Srjva/kunfha; brambadmam vangmanasS agocare - beyong the 
words and comprehension of even Brahma (four faced god) and 
others (devas); paramavyomasabdabbideye - which is cahed by the 

name 'paramakasa'. caturdahbbauv'dsr3makam....karaimjatamatitya 
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- which is far beyond the egg-shaped unit containing the fourteen 
worlds - seven above the earth and seven below it and the various 
covers (oceans) which increases ten fold successively, and also 
beyond all those areas each of which appears to be related as cause 
and effect. 

Comments - caturda^bhuvanatmakam - seven worlds with 
the earth including and above it, and the seven worlds below (atala, 
vitala, patala and so on); andam - The egg-shaped unit which is a 
vast expanse which contains all these fourteen worlds and the areas 
(avaranas) which separate them, each ten times larger than the 
other. These seven avaianas are constituted by water, fire, ether, 
and the principles which make prakiti; samastam - refers to all, 
there are millions of egg - shaped units in this vast universe; karya, 
karana, jatam- constituted by various Principles each of which is 
related to the next as cause and effect; atitya - beyong all this mass 
of prakrti (prakrti, though eternal, is ever subject to change, 
creation and dissolution, ^vaikuntha is beyond the vast expanse of 
prakrti and eternally changeless). 

What is beyond all this ? parama - vast; there is no upper 
limit to this (Vaikuntha); vyomasabdabhideye - called 'parama 
vydma' ie., paramapada. This refers, to the vastness - several times 
the size of the very vast prakrtimandala; it is characterised by being 
absolutely clear; nothing remains hidden or imperceived; 
bramhadinam vagmanasa agdcare - refers again to the vastness. The 
four - faced Brahma whose comprehension is far superior to our 
limited capacities cannot comprehend by mind or speech the 
vastness or the bliss of this Land, srimati vaikunthe, - in the divine 
land called Srivalkuntha, contrary to our land of karma. There 
service to the Lord is eternal and continuous, vaikunthe - where 
there is no screen of ignorance limiting the knowledge 
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(comprehension) and powers (intelligtence etc.,); divya lake - 
divine land; marks out the difference from our land which is subject 
to the laws of karma (action and its fruit). 

3B:- sanaka vidhi sivadibbirapi acintya svabhavaisvaryai ■ 
the land whose greatness and wealth is beyond the comprehension 
of the sages like Sanaka who are well - known for their 
consciousness of the Lord and beyond the comprehension of 
Brahma, Siva and other gods who are more action - prone than Ae 
sages who are prone to meditation and realisation, nityasiddhaih - 
ValkurJtba is populated by 'nityad whose characteristics are 
described - thie eternally free souls who have been serving and 
enjoying the company of the Supreme for eternity without 
interruption; anantaih - there is no limit to the number of such 
nityas; bhagsvadanukula bhdgaih - steeped in the realisation of the 
Supreme Lord; their only activity is bhagavadanubhava; 
divyapurusaih - by divine persons who have never set foot on our 
earth; mahatmabhih - souls whose greatness cannot be 
comprehended. The Lord cannot bear separation from these 
mahatmas even for the fraction of a moment; devotion and service 
are their hall - marks, apurite - eternally populated by these souls; 
the land abounds with them. The nature of Vaikwitha is such that it 
is beyond the comprehension not only of Brahma but beyond the 
grasp of even these great souls, fesamapi - even to those souls 
whose greatness in knowledge is beyond our grasp; 
paricchettumayogye - beyond their ability to comprehend. In what 
aspects ? iyatparimanam- in area or volume (size); iyadaisvaryam - 
in wealth (contents); idrsasvabhavam - of such nature; 
itipariccnettumayogye - all these are incomprehensible even to 
those great (awakened) souls. 

3C:- What follows is an attempt to describe the wealth of the 
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Land of Bliss, divya - the term divya characterises the uniqueness 
which is totally unlike what our mundane senses can realise, divya 
avarana satasahasra avrte - hundreds of thousands of fortifications. 
avarana is fortification. (This is not for same purpose that we think; 
there is no need for any wall there; it is only indicative of the 
wealth). It is in keeping with the immense wealth of the supreme 
Lord. Also although there is no need for any fear of danger to their 
beloved Lord, the devoted souls still are cautious. They fear danger 
where none exists - such is the nature of their love and devotion. 
One should not think that there are only fortifying walls. The 
natural beauty is then described, divyakalpakatarupasobhite - 
shining with rows of kalpaka trees which are most enjoyable; 
divydddifana satasahasrakotibhimvrte - The central area, the temple 
of the Lord, is surrounded by innumerable gardens which afford the 
playground for Sri Vaikunthanantha and His consorts, atipramaae - 
in the vast expanse extending in all directions; divySyatane - in 
such a temple (residence). 

Text and comments 3D;- The previous section 3C described 
the temple of the Lord in a general way. The hall of audience is 
now described, kasmincit- located in this temple; vicitra ratnamaye 
- studded with different varieties of gems; divyasthanamantape - in 
a special hall of audience; divyaratna stambha 
^tasahasrakotibhimpasobhite - resplendent with innumerable 
pillars of precious stones; divyananaratnakrta sthala vicitrite - with 
floor paved with varieties of divine gems; divya alankara alankrte - 
decorated with many beautifully embroidered canopies, drapes and 
other furnishings. 

3E. The description reverts back to the gardens full with 
multi - coloured and sweet smelling flowers, paritaih - (flowers) 
scattered every where; patitah - fallen fi'om the trees; patamanaih - 


130 


Gadyatrayam 


Still falling; padapasthaisca - remaining on the trees; 
nanagandhavamalh - of all colours and diffrerent sweet odours, 
divyapuspaih sdbhamanaih - resplendent with fine flowers; 
divyapuspavanaib upasobbite - shining with surrounding flower 
gardens (conforming to the foregoing description). What follows 
describes the gardens again in other aspects. sankirnapSrijatadi 
kaipadrumairupasobhite - shining with trees like pSrijata, 
baricandana, kalpaka and others closely mixed up; asaiikimaisca 
kascit - also some trees standing apart; antahstbah pusparatnadi 
nirmita divyalUamantapa sala sabasrakdtibhinipasohhitaih ~ 
interspersed inside with a very.farge number of resting and sporting 
places (mantapas) decorated with line flowers, precious stones and 
the like; sarvadanubbuyawanairapi Bscaryamavahadbhih - ever 
wonderful and amazing although being enjoyed (used, constantly); 
kridasailaih satasahasralb alankrte - studded by innumerable hills of 
sport (hill resorts providing sport); kaiscinnarayanadivyalila 
asadbaranaih...avrte- some gardens exclusively for the sport of the 
Lord; some exclusively for Sri (the Lords consort); some for 
common sport; all full with beautiful and sweet throated birds - 
parrots, cuckoos, peacocks and others. All these clauses qualify the 
innumerable gardens surrounding the temple of the Lord. Then 
follow a description of the tanks, ponds and lakes intended for 
aquatic sport which arc described in detail, inasumukiapravalakiia 
sdpanaih - with steps (leading to the water) studded with pearls, 
corals and other gems; divyamaJa amrta rasodakaib - filled with a 
vast sheet of pure and nectarine divine water; atirumaniyadarsanaih, 
atimanoharainadburasvaraib divyandajavaraib akuJafb - populated 
by a large number of beautiful and sweet - throated birds of various 
kinds. antahstbah muktamayadivyakridastbandpasdbhiteh- 
diversified by decorative islands of sport studded with pearls; 
divyarajahamsavali viiajitaih- resplendent with spotless (white) 
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royal swans; divyasaugandhika vapisatasahasralh avrte- (gardens) 
surrounded by innumerable likeable water resorts (tanks, lakes, 
ponds and so on). 

3F:- nirastatisayanandaikarasataya canantyacca 

pTavistmmmadayadbhih kridoddhesairvi^jite tatra tatra 
krta divyapuspaparyankopasobhite 
nanapusfmsavaasvadamattabhmgavalibhftbdgiyamana 
divyagandharvenapurite candanagarukarpuradivya 
puspavagahimandanilasevyamane madhye 
pufpasancayavicitrite ntahati divyayogaparyanke ananta 
bhogini 

3G:- srimadvaikunthaisvaryadi divyalokam 

atmakantyavisvamapyayantya, se^esasanadi 
sarvaparijanam bhagavatahtattadavasthocita 
paricaryayamajhapayantya, 

silarupagunavil^adibhiTatmanurvpaya sriya sahS sinam. 

3H:- pratyagronmilitasaiasijasadrasanayanayugalam, 

svacchanilajimuta sankasam, atyujjvalapitavasasam, svaya 
prabhaya ati nirmalaya atisitalaya maniky^haya 
krtsnamjagadbhasayantam acintyadivyadbhutanityayauvana 
svabhavalavanyamayamrta sagaram ati 
saukumaryadi^prasviimavadalaksyamana lalataphalaka 
divyalakavaliviTajitam prabuddhamugdhambujacaruldcanam 
savibhramabhiplatam, ujjvaladbaram, sucismitam 
kdmalakantham imnasaw iidagTapimmsiavilambikundala 
alakavalibandhurakambukandaram 
priyavatamsotpalakarnabhusana 
slathalakabandhavimardasamsibhih 
caturbhitajanuvilambibhirbhujaiTvirajitam 
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31:- atikdmaladivyarekhalankrta tamrakaratalam, 
divyaanguliyaka-virajitam atikomala 
divyanakhavaliviiajitam, atiraktangulibhiralankrtam 
tatk§anonmilitapundarIkasadrsacaranayaga}am, 
atimanoharakiripi-makuta cudavantamsa makarakundala 
graiveyakaharakeyura kataka srivatsakaustubha muktadama 
udarabandhana pitambara kancigunanupuiadibhih 
atyantasukhasparsafh divyagandhairbhusanairbhusitam 
snmatya vaijayantya vanamalayaviiajitam 
sankhacakragadasisarangadi diyayudhaissevyamanam 

Text and comments 3F - The seat (cum - bed) in which the 
Lord is seated with His Consorts is described The flower bedecked 
space is first described in detail, nirasta anandaika rasataya ca- of 
incomparably great pleasure (bliss) and the ultimate in comforts; 
anantyacca-infinite (limitless); pravistan-unmadayadbhih- 
intoxicating the entrants by the above qualities; kriddddesairvirajite 

- resplendant with seats affording sport (pleasure); tatratatrakrta 
divyipu^aparyankopasobhite - studded here and there with flower 
bedecked resting places (like sofa, divan and the like); nana puspa 
asavasvadamattabhrngavalirudgiyamana divyagandharvena apurite 

- filled wifli the divine music affor^d by the clusters of bees, 
happily drunk with the honey from various flowers; candana agaru 
kaipum divya puspa avagahi mandanila sevyamane-servcd by the 
gentle breeze saturated widi the fragrance gathered from candana 
(sandal), agam (lacquer), kaipura (camphor), and divine flowers; 
madhye pu^asanca vicitrite- decorated at intervals with designs in 
flowers; mabati divya yoga paryanke- on a_ spacious divine seat 
(cot); anantabhdgini- on the serpent Ananta (Adisesa who serves as 
bed, seat and canopy as circumstances demand). 

3G. The Lord's consorts and attendents surrounding Hi.m are 
now described; srimadvaikunthaisvaryadi divyalokam- this divine 
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world of Srivaikuntha; atmakantya- by her brilliance; 
visvamapySyantya- making that world shine and feel happy (The 
reference here is to Sri Mahalaksmi whose presence illuminates and 
gladdens the entire world of Srivaikuntha)^ se$a sesasanadi 
sarvaparijanam- all attendants including Adisesa and Visvaksena 
(Sesasana - He who lives on the remnants of the Lord's meal) - 
bhagavatah tattadavasthocita paricaryayamajnapayantya- 
commanding ((hem) to render $uch services to the Lord as 
circumstances require; .sr7a mpa guna , vUasadibhib- befitting 
(matching) the Lord in (her) qualities such as slla (miscibility), in 
the beauty of (her) bodily from, love and affection and so on; 
sriyasahasinm- united with Sri (Laksmi) of features described 
above. 

3H.-The next few lines describe the Lord in His various 
aspects, his form, jewels and so on; pratyagfa unmilita sarasijadrsa 
nayanayuga/am-with wide eyes like the freshly blossomed lofcts; 
svaceha nila jimUta sa/ikasan>(His form) resembling die clear blue 
cloud; atyujjvala pifavasasam- richly resplendant with die yellow 
silk (pitambara) adorning the waist {dhdti); svay^prabhaya- by His 
radiance; atinirmalaya- extremely faultless (clear); atisitalaya- very 
cool (afi komalaya - quite youthful); (svaiccha) manikyabhaya- with 
the brilliance of the gem manikyam; krtsnam jagat bhasayantam- 
illuminating the entire universe. acinfya-unimaginable; 
d/yya-divine; adbhuta- wonderful; nitya yauvana svabhayalavanya 
amrta sagaram-an ocean of nectar filled with inherent youthful 
beauty. (This is a figurative way of giving expression to the ecstatic 
beauty of the Lord's form); atisaukumaryadi isaprasvinnavadala 
ksyamana lalataphalaka divya alakavalivirajitam- shining wift curls 
of hair (forelocks) playing on the soft tender face moist with mild 
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sweat; (from prabuddha to virajitam - Periyavaccm Pillal refers the 
reader to his commentary on the Stotraratna). From prabuddha etc 
the beauty of the face is experienced, prabuddha-opened up by the 
joy of seeing the devotee; mugd/ia-tender, like the lotus just about 
to open up-the change due to the joy already mentioned; ambuja 
caru/dcanam-like fresh and blossmed lotus; the comparison with 
the lotus is inadequate; lotus eyes' is preferred to 'lotus like eyes'; 
this is what devotees fall for; savibhramabhrulata- raised eyebrows 
like a creeper, showing His concern towards His devotees; they are 
likened elsewhere to His saranga (bow); u_/avayadhara/n-beautifiil 
lips; sue/ sm/tam-sporting a bewitching Smile; kdmalakantam- 
beautiful (desirable) cheeks; uhnasam-raised nose; udagrapmarn 
sivilambikundala alakavalibkndhura kambukandaram- the slim and 
conch-like neck is described. This is rendered beautiful by the looks 
of curly hair and the oarrings which drop down to the high and 
well-formed shoulders, priyavatarnsa etc-this line talks of the 
embrace from sri out of her joy at the protective acts displayed 
towards her children (His. devotees), priyavatarnsa utpalakatpa 
bhusana slatMIakabandhayimardasamsibhih -(these qualify the 
hanc^) impressed (marked) by the blue-lilies worn by Sri on her 
ears; by her ear-rings and braids of hair (this ir hcates the softeness 
of the: Lord's arms which could be marked b - pressing against 
flowers, hair and the like). These marks show out the connoisuer. 
The wife of a hero embraces only the strong arms of her hero 
indicating his valour and might, caturbhiiajanuvilambibhirbhujaih 
-four arms like the branches of the flourishing kalpaka tree fed as if 
by the water which iis protection to His devotees (the joy of 
afforthng comfort to those who depend on Him feeds and sustains 
the Lord's arms); reaching dOwn to the knees-this, indicative of the 
length of the arms, is the mark of a perfect figure; viiajitam-shmmg 
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resplendent with (from prabaddha to virajitam, the commentary on 
the Sfdtraratna verses 33-35 has been rendered here). 

3H;- atikomala divyarekhalankrta taimakaratalam-mth very 
beautiful rosy palms decoratively marked by figures of the lotus, 
conch and discus; divya anguliyaka virajitam- shining wHh 
valuable rings on the fingers; atikomalanakhavali virajitam- shining 
with fine finger nails; atiraktangulibhih alankrtam- shining with 
rosy (long slim) fingers; tatksana unmllita punijarika 
caranayugalam - with two feet resembling fresh blossomed lotuses; 
atimanohara kirifa makutar the captivating jewels which beautify 
the Lord's body are described; or, rather the jewels appear more 
beautiful and shine on die divine form of the Lord, kirita makuta 
cudavatamsa - crowns, each sinificant by itself; one which indicates 
His supremacy - Lordship over the entire worlds, one which 
indicates His accessibility and affability towards all, one which 
indicates His infinite love, cudavatamsa may be alternately taken to 
mean two jewels - cuda - the pendent on the top of die face and 
avatamsa- decorative cover for the ears; makarakundala- ear drops 
with the fish - motif; graiveyaia-neckband; hara - rows of chains 
decorating the chest, keyUia - arm - bands; kafaka- circular bands 
worn on die wrists; ifnvafsa- mole - like mark on the chest called 
srivatsa ; kaustubha - srikaustubha the incomparable chest-jewel, 
muk^dama - rows of stringed pearls; udarabandhana- band worn 
on the belly above the navel; p/tamabara-the golden yellow silk 
cloth {dhoti); kaniciguna- bands of woven gold threads worn like a 
belt on the waist over die cloth; nupura-anklets; adibhih - many 
more like these not specifically described; atyanta sakhasparsaih- 
diough made of gold, the jewels, being each the personification of a 
divine being, are soft and flower-like to the touch; 
divyagandhaih-each exhuding sweet fragrance; bhusanaih 
bhusitam- decorated by divine ornaments; srimatyavaijayantya 
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vanamalavirajitam- - shining with the vanamala (a jewel or garland 
I of unfading flowers) known a^ vaijayanti; sankbacakra gada 
I asisamagadi divyayudhaih sevifam-served by divine weapons eager 
to afford protection to the Lord-the conch, discuss, mace, swOrd, 
bow and others. 

3J> svasankalpamStrSvaklaptajagajjanmasthiti dhvamsadike 
srimati vi^aksenenyastasamastatmalsvaryam 
vainateyadhbhissvabhavato 
nirastasamastasamsarikasvabhavaih 
bhagavatpaTicaryakaranaydgyalh bhagavatparicaryaika 
bhdga^ ttityasiddhalh aaaataih yathaydgam sevyamanarn, 
atmabhogena anusamhita paiadikala divyamalakdmala 
avaidkanena visvamahladayantam i^adunmllita 
mukhambujddaravinirgatena 

divyananaravindasdbhajanakena divyagambhiryaudarya 
madhuryadyanavadhika gunaganavibhusitena atimandhara 
divyabhavagarbhena divyalilalajmmrtena 
akbilajanahrdayantaranyapUrayantam, bhagavantam 
narayanam dhyanaydgena drstva. 

3K:- fata bbagavatd nityasvamyam atmand nityadasyarn ca 
yatbavasthitamanusandhaya, "kadabam 
bbagavantamnarayanam mamanatham, mamakuladaivatam 
mamakuldhanam, mamabhdgyam, mamamataram, 
mamapitaram, mamasarvam, saksatkaravani caksusa 
kadabam bhagavatpadambujadvayarn sirasa dharayisyami? 
kadabam bhagavatpadambujadvaya paricaryakaranaydgyah 
tadekabhdgah tatpadau paricarisyami kadaharn 
bhagavatpadambujadvaya paricaryasaya 
nirastasamastetarabhdgasah 

apagatasamastasatnsarikasvablmvah tatpadambajadvayam 
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praveksyami? kada main bhagavan svakiyaya atisitalaya drsa 
avalbkya snigdhagambbiramadhuraya gira paricaryaymn 
ajnapayisyati?" iti bhagavatpaticaryayam asaip vardhayitva. 

3L tayaiva asaya tatprasadopabnnhitaya bhagavantamupetya. 
duradeva bhagavantaip scsabhdgc sriyasahasinain 
valnateyadibhissevyamanatn "samastaparivaiaya srimate 
narayanaya namah" itipranamya, utthayotthaya pmah piwah 
pranamya atyanta sadhvasavmayavariato bhutva, 
bhagavatparisadagananayakaih dvarapaiaib ktpaya 
snehagarbhaya drsa avaldkitobhiitvasartiyagabbivandiiaih 
' talstairevanumatdbbatva bbagavantatnupStya srimata 
mulawantrcna "bbagavan! mam ekantika atyantika 
paricaryakaranaya parigrbnisva" Hi yacamanab pranamya 
atmanam bbagavate nivedaySt II 

Text and Comments: 3J:- The description of the Lord's divine 
form is followed by the wealth of His attendants and His own 
qualities which please His devotees. The first reference w to His 
First deputy and personal secretary - Sri ScnSpati AfvSn or 
Visvaksena. sankalpamatravaklupta jagajjanmasthiti 

dhvamsadhike-the entire wealth of the Lord is entrusted with Sri 
Visvaksena who is capable of rnahaging the creation, protection 
and destruction of all niovable and immovable objects by his mere 
thoughts; Srimati Visvaksene - with VisvaksBna (Senapati) who is 
bom inheriting the ’ immense wealth of service unto Him, nyasta 
samasta atma aisvaryam- entrusted all the worlds in his sway. (Th® 
Lord delegates all' His powers to this trusted deputy, Sri 
Visvaksena. The Services of other close attendants follow) 
vainateyadibbih- by VaJnateya and others. Vakateya is another 
name for Garuda, the Lord’s bird-vehicle; 'others' refers to Ae 
innurherable attendants of different cadres, personal attendants like 
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Gajavaktra and his group; gananayakas- like Kumuda and his 
group; nirasta samasta samsarika svabhavaih -who are ever free 
from bondage (samsara) by their very nature (these are called 
nifyas-everfree; unlike the mukta who was in bondage over ages 
and freed by the Lord's grace), bbagavatparicarya karana 
yogyaib-bom for service into His lotus feet; bhagavat paricaiyalka 
bbogaih-vj\io are ever sustained by the pleasure of service to the 
Lord; nityasiddbaih-hy the nityasuris; anantalb-coantless to be 
numbered; yatba yogam sevyamanam-being served suitably by the 
above-mentioned. 

atmabbdgena anusambita paradikaladivya amalakomala 
avalokanena! avaidkana : this refers to the graceful look of the 
Lord. This look, intended for eternity for His own (pleasure) rather 
than for others; exceptionally beautiful and fully blossomed; not 
mindful of any faults in others, (paradi - is a measure of time which 
is the span of the four faced Brahma's life which lasts over million 
of millions of human years). There is another common reading 
widely current-atmabhogena ananusamhita parJdikSla- who is not 
conscious of the passage of long ages in His own pleasures; the 
whole time passes as an instant visvam ahladayantam-phasing the 
entire worlds (with His look of grace-divyakataksa). The following, 
as well as the aforesaid atmabbdgena qualify bhagavantam 
narayanam. isadunmilita nmkhambujddara vinirgatena- (with 
words) emanating from the partly opened fine mouth; divyanana 
aravindasdbbajanakena- adding to the beauty of the mouth as if 
decorated with jewels; divya gamabbirya audarya madhwya adi 
anavadbika gunagana vibhusitena- embellished by admirable 
characteristics like audibility, clarity, meaningfulness, sweetness 
(of voice), grace and other desirable qualities; atimandhara 
divyabbavagarbbena - pregnant with pleasant ideas pleasing to the 
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mind; divyalUs aiSpa anirtcna ■ with nectarine words indicative of 
His pleasure; akhUajana hrdaya anfarani apOrayantam- filling the 
innermost recesses of the heart (of His devotees) with the nectarine 
sweetness of His meaningful words; bhagavantam 
narayanam-Bhagavan Narayana, the auspicious and the opposite of 
all that is lowly; 

dbyanayogena Drsfava-having realised Him through the inner 
mind (by meditation). The words 'dbyanayogena drefva' appear to 
suggest realisation by the vigorous discipline of bbaktL Does it 
mean that the earlier words ' saranamanavrajef (seek refuge by 
surrender) are meaningless? Obviously it refers to realisation 
through devotion which is inherent in the surrender. What do the 
words 'dbyanayogena drstvS actually convey? - having seen 
(realised) Him in the same manner as by disciplined bhakti. It can 
also be the result of the fruition of the constant remembrance of the 
surrender as a means of passing the time pleasantly as mentioned in 
"praiyabam afinoju/vanaya evam anusmaret" - (Clause 2-this 
gadyam.) 

3K:- The next step in approaching the Lord is then described 
starting from tatobbagavato - remembering the true relationship 
between the Lord and the self; His eternal lordship and one's eternal 
servitude (as His possession and His body). The eagerness and 
expectation of the bliss is now described by the sentence beginning 
with kadabam. kada-when is it going to be? the eagerness and 
anxiety arc obvious, abara-lwho by. faultless means (He Himself is 
my means and goal) am confident of realising Him, itching to be 
admitted into His service; bhagavan narayana - Bhagavan Narayana 
whose qualities do not allow one to remain passive (which drive 
one towards Him) and who is the rightful goal (by virtue of H\s 
being the Lord and master); mama nStbain - my proper Master, 


mamakuladaivatam - our master by family succession (for countless 
generations); mamakuladhanam - my saviour in all emergencies 
obtained through proper succession; (kula-means family succession 
through many generations); mamabbogyam -most enjoyable to me; 
mama mataram- providing sustenance like one's mother; mama 
pitaram- who is die cause of raising me, mindful of my good; mama 
sarvmh- who is all to me as in the upanisadik sentence 
matapitabhrata nivasah saranam suhrt gatim narayana (narayana is 
my mother, father, brother, place of residence, sole means (for 
salvation), friend, and my goal) and similar sayings, saksat 
karavanicaksusa- when shall I actually see Him with my eyes as in 
the vedantic "sadapasyantLJ' the eternal beings keep seeing Him 
continuously. (This distinguishes the mental realisation mentioned 
earlier which is not actual physical seeing), kadabam 
bhagavapadambujam sirasadhara isyami-when shall I bear the two 
most enjoyable (it is a very desirable experience) lotus feet of the 
Lord, my chosen master, on my head? (cf Stdtraratna-3l:-) -O, 
Tnvikrama! when will your two lotus feet decorate my head? when 
shall I approach (enter) the two lotus feet of the Lord, being rid of 
taste in other worldly pleasures and devoid of love and hate 
associated with worldly life (these being) bom out of the taste in 
the service of the Lord at His feet. 
kadahambhagavatpadambujadvaya paricaryasaya nirasta samasta 
itarabbogasah apahitasamasta samsarJkasvabhavah 

tatpadambujadvayam praveksyami ? - ’Vhen shall I be graced by 
the cool gaze of the Lord's eyes and be commanded by Him in His 
sweet friendly and clear words in His service? (cf. tiruvaimoU 
8-5-7)- itibbagavat paricaiyayam asamvardbayitva-having 
nourished my desire for service unto the Lord by thoughts as 
outlined above. 
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3L;- The approach near the Lord with intense desire to be 
accepted in His service is now^ detailed. 

Siayatatprasa^dopabnnhitaya bhagavantamapetyar approaching t e 
Lord with unbounded desire (for service) ever increased by His 
grace; dOrSdevabhagavantam seMoge sriyasahastnam 
vamatSyadibhih sevyamaaam relates with pranamya- prosfrafing 
before the Lord even from afar, the Lord seated on the se^couqh 
with Sri (Laksmi) attended by Vaiaateya and other uityasijris; 
samasra parivSraya Aatcnarayapayanamah- I offer myselt to 
the Lord- Narayana ever wedded to Sri, surrounded by all His 
retinue." utthaya uttbSya ptinah punab pra^amya- reaching im 
(from afar) by a series of prostrations and rising up J mar o 
great affection and regard, atyanfa sadhvasav/nayavanato bbutva- 
with a feeling of awe bowing before Him, tucking ones cloths 
(from flying) holding the palm before the mouth and nose (mark of 

humility); bbagavatparisadagananayakaib dvarapa/ajh Iqpaya 
snmgarbbayadrsa avaidkitab- being looked upon with great 
friendliness and sympathy by the Lord's attendente, his bodyguards, 
watchmen and sawyagabhivanditaih taistairevdnumatobhutva 
bbagavantamupetya- showing due respect to them and receiving 
their permission to approach the Lord and srimafahiulamanfmna. 
bbagavan! mam mntika atyantikaparicaryakaranaya pan^btsn 

itiyacaimnab- approaching the Lord closely and begging Hrm by 
(chanting) the great mUlamantra (the 8 syllable asfalc?ari) 
"Bhaeavan ! please make this lowly self solely yours and accept me 
in all services in boundless measure, bbagavato mvedayeP 
surrender this self solely to the Lord. 

4. tato bhagavata svayamevatmasanjivanena amap'adasilavata 
atipremanvitena avalokanenavalokya sarvadesa sa^aka a 
sarvavasthocita atyantasesabbavaya svikrtah anujnatasca 
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atyantasadbvasavinayavanatah kinkurv^ah krtanjaliputah 
bhagavantamupasita II 

tatasca ambhuyamanabbavavisesah niratiiayapritya anyat 
kittcitkartum drstatn smartuwasaktah pmarapi 
sesabhavameva yacamanah bhagavantameva 
avicchinnastrotorupena avalokenavaldkayannasita II 



atmlyain srimatpadaravaindayugalarn sirasikrtam (piyaWa 
amitasaganintamimagnassarvavayavah sukhamasita II 

(iti ^rivaikunthagadyam samaptam) 

Laksmipateiyatipatesca dayaikadhamna 
Ydsau pom samajaiiista jagadhitartham I 
Pracyatp prakasayatu nab paramam rabasyam 
Samvada esa saranagatimantras^ah II 

Text and comirients:- 4 The next sentence (4) says that the 
.supplicant will, after acceptance by the Lord according to his 
request will ever be engaged in His service, tatab- after the 
conveyance of the self to the Lord (after the surrender), 
bhagavatah- by the supreme Lord, Punjs/idffama, by himself 
voluntarily, as prayed for by the supplicant; atmasanjivanena 
avalokancna- by the look which is the basis of spiritual 
ennoblement (uplift); amaiyadasilavata atipremanvitena 
avaidkanena-a very loving and affectionate look indicative of his 
extreme miscibility, avalokya - conferring grace (the look-kataksa 
showers grace); sarvadesasarvakala sarvavasthocita atyanta sesa 
bbavaya- for eternal servitude at all times, places and under all 


142 


143 







§ri Vaikuntha Gadyam 


Gadyatrayam 


circumstances; svikrtah anujnata^ca- having been accepted an(j 
permitted (commanded); bhagav^ntamupasita- stay before the Loid 
expecting His pleasure for command or singing His praise mindf^ 
of His most desirable and auspicious qualities- 
atyantasadhvasavinaySvanatab kinkurvamh krtSnjaliputah- in great 
humility, with folded hands and bowed head expressive of one's 
wish for service. 

Text and Comments : 5-The supplicant will spend his time 
gazing at the Lord with extreme joy resulting from the pleasant 
experience. (atasca-furthermote; a/iub/tuyamanaMavavisesa^ 
experiencing the greatness of the Lord as the protector of the 
universe, and his nature and essential qualities starting with His 
purity (not stained by contact with the lowly and sinful); 
niratisayaprity^ with overflowing and incomparable affection; 
anyatkincit kartumdrstam smartum asaktah- so stupified by the 
joyous experience that one is rendered incapable of seeing, doing, 
or cognising anything else; this state is like that of Sita who could 
not utter a word because of excessive joy when Hanuman conveyed 
to her the news of rama's victory in battle over Ravana; this is also 
comparable to the state of the released soul which does not look 
back on things worldly, punarapisesabhavameva yacamanah- 
though accepted in service, out of fear that such a sweet experience 
may not last, begging again that the service should last eternally; 
bhagavantameva- Sri Vaikunthanatha Himself; avicchsnna 
strotOTupena avalokanena- uninterrupted gaze like a continuous 
flow (of oil for example); avaidkayan asita - remain gazing at the 
Lord, as in the canddgya upanisaf referring to the released souls in 
vaikunntha - they do not dine; they do not drink; they constantly 
enjoy the nectarine sweetness of gazing at Sn Vaikunthanatha." 

Text and Comments : 6-He will remain there crowned in the 


empire of service to the Lord; tatobhagavata...ahuya- refers to the 
gracious look and smile of the Lord at the supplicant, inviting him 
who is hesitant to approach near; being conscious of his own 
lowliness against His immeasurable greatness (What is His 
greatness? What am 1 to go near Him) and by His kind and gracious 
look and smile inviting him to come near in a sweet voice all 
unique to Himself and .removing all mental uneasiness. 
samastaklesapaham- capable of removing all worldly misery, (the 
following qualify His lotus feet); nirati^ayasukhavaham-exti&neiy 
comforting. atmlyam-Ris own; srimat extremely desirable; 
padaravindayugafam-two identical lotus feet; sirasikrtamdhyatva- 
assuming that they have been placed on his head; amrtasagara 
antamimagnah- as if immersed in the nectarine ocean of bliss; 
sarvavayavab sukhamasita- remain feeling the joyous experience 
throughout the body. 

The above is an account of what the supplicant is rewarded 
with by the Lord-rather the experience awaiting him when release 
from body is due to extinguish his mundane existence and transport 
1 him above. The person who surrenders himself totally to the Lord, 
when he leaves this world of prakrti is transported to the Land of 
Bliss. He approaches the Lord surrounded and served by the 
immortals of that world and gets accepted in His service after due 
supplication, and stays there ever happy in that service. As long as 
one is alive in this world one should keep thinking of the coming 
experience in the confidence that the Lord is sure to grant it. It is 
the practice of our elders to meditate on the last portions of 
srivmkunthagadyam every day before reitiring to bed. 

Thus ends Srlvalkunthagadyam and the commentary. 

Hail! the glory of Sri Periyavaccan Pillai! 
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